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Pkkfaub. 


When I lirst undertook the publication of r.his 
series, 1 intended to confine myself to the Jsa. Kena, 
Kntha, Prasna. Mimdaka. Aitmvya and the Taitiri.yu 
Upanishads. 

'I'he kind encouragement which the liiut Volume 
ol the Series lias, within this short i<|nu« of time, met 
with at-the hands of the. eji lightened public has induced 
me to undertake tin* publication ofthe (Mndogvaund 
tlie Krihad&vanrakft (Ipanishads. 

Pho translation of these U|»niiishu(J* as well a* of 
ISri Saukai-h, (Miy&’s commentaries thereon is in tin- 
hands of Pandit tiang&n&tha Jli&, a. v. f. t. a, ofl)ar- 
blmuga whose scholarly attainments and reputation, as 
the translator of theTattviv-KAuiuudi ami the Yog*4m- 
Sangmha am already too well-known to the public. »<» 
need any mention on my part. 

It. is expected that the volumes comprising the 
Ailaivya, Paifiriya, Chaiulogya' and Ihihadaranvaka 
Ppanishads will he out before .July 1809. 

r have once again to express my hearty thanks to 
Mr. SwamiuHtha Iyer, District Mini niff, and to Swami 
Kamakrishnauaudn for their valuable suggestions. 

.Maim ah, | V. C. HKfiH A0HARU1. 

December 1898. J % Pitbfalw. 








£I)C Katljopmusljai. 
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Introduction. 


Prostration to Bhagav&n, Yam a son of Vivasv&u (S&r- 
ya) and to the preceptor of the knowledge of Brahman— 
Nachiketos. Now a brief commentary on the Chapters 
of the Kathopanishad is begun for the easy understand¬ 
ing of their import. The word Upanishad is formed by 
adding the krip suffix and the prefixes vpa and ni to the 
rootsod, meaning, (1) to ‘shatter or kill’; (2)to attain; (3) 
to loosen. By the word Upanishad is denoted the know¬ 
ledge of the knowable entity inculcated by the work 
which is to be commented on. By what etymological 
process this knowledge is denoted by the term Upa¬ 
nishad is now explained. This knowledge is called 
Upanishad by virtue of its signification that it shatters 
or destroys, the seed of samsdra, such as ignorance and 
the rest, in those seekers after emancipation, who, devoid 
of all desires for objects seen and heard of, acquire the 
knowledge called Upanishad to be hereafter explained, 
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THE KATHOPANISHAD. 


and with their mind firmly concentrated therein medi¬ 
tate on it; for, it will also be said later on ‘ well ascer¬ 
taining that, he will be freed from the jaws of death’; 
or the knowledge of Bralnnam is called Upanishad be¬ 
cause of the fact that it leads to Brahman, in that it makes 
the seekers after emancipation just above described 
attain the highest Brahman ; for, it will be said later on, 

‘ having attained the Brahman, he becomes untainted 
and immortal or even £ the knowledge of Agni ’ is denoted 
by the term Upanishad, because of its connection with 
the meaning of the root to loosen; for the knowledge 
of Agni, the first born, the knower, born of Brahman—, 
the subject matter of the second of the boons asked for—, 
leads to the attainment of heaven and thus loosens or en¬ 
feebles the lot of misery, such as residence in the womb, 
birth, old age etc., continually recurring in this world. 
•It will also be said later on, ‘ having reached heaven 
they enjoy immortality \ It may be urged that 
students apply the term Upanishad even to the book, 
as when they say * we shall study or teach the Upani- 
shad.’ This is no fault; as the meaning of the root 
sad, i.e., the killing of the 'cause of samsdra &c., 
cannot attach to the mere work but attaches to know¬ 
ledge ; and even the mere work may also be denoted by 
that word, because it serves the self-same purpose, as 
when it is said ‘ ghee verily is life. ’ The- word Upa- 
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nishad, therefore, is used in its primary sense when it 
is used to denote knowledge; but it is used by courtesy, 
i.e., in a secondary sense, to denote the work. Thus by 
the mere analytical explanation of the word Upanishad, 
those who are fully competent to acquire knowledge 
have been stated. The whole subject matter of know¬ 
ledge has also been stated to be the highest Brahman, 
the internal almun of all. The fruit of this knowledge 
has also been stated to be the thorough release from 
the bondage of sumsurn consisting in the attainment ot 
the Brahman. The connexion has also been stated by 
the enunciation of this result. Therefore these chapters, 
by making as clear as the apple in the hand, the know¬ 
ledge (persons competent to acquire which, the subject 
matter of which, the results achieved by which, and the 
connexion with which have been explained) also indicate 
the persons entitled to study them, their subject matter, 
their results and their connexion. We shall therefore 
proceed to comment upon them to the best of our 
understanding. Here the anecdote is for tho purpose 
of eulogising knowledge. 


K 'TTR 3TTCT II \ II 
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TIIB KATIIOPAXKI'MD. 


From desire, ns storv tolls, the son of V&josrova 
made a gift of all his wealth ; he had a son, so the story 
goes, by name Nachiketas. 

Own. —Usan, desiring for the fruits of the sacrifice. 
Ihi and vi arc two particles which have the force of 
re-calling to mind what had passed. VAjasravasaha: v&ja 
means food, smm means fame ; the compound, there¬ 
fore, means one who had attained fame by the giving 
of food; or the compound may l>a a proper name. 
The son of Viljasrahava is VAjasravasaha. VAjasravasaha 
it is said, performed the Visvajit sacrifice (in which 
all is given away) desirous of its fruits. Daring the 
sacrifice, lie gave away all his wealth. The performer 
of the sacrifice had a son named Nachiketas. 

wjssmti r ii ^ || 

Him, though young, seal possessed when’ rewards 
were being distributed; he thought. 

Com. —Him, i. e., Nachiketas, though in the prime of 
life, i. 6., young and not possessed of the power 
of procreating, zeal, i. a., faith in the existence of 
a future state, entered, induced by the desire of good 
to his father. At what time is explained j when cows 
were brought to be distributed among the llitrik* and 
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the sucUlsi/us for their rewards; possessed of zeal, 
Nacliiketas thus thought. 

snvRjan I 

cT starwrei m ^ || \ \\ 

(These cows ) have drunk water for the last time, 
eaten grass for the last time, have yielded all their milk 
and are devoid of vigour. Joyless verily are those 
worlds ; them ho attains who gives these. 

Com .—How he thought is explained; the epithet 
niodtikah and those which follow describe the cows to 
l>e given as rewards, rtiodakah, by which all water has 
been drunk; jagdhatrinah, by which all grass has been 
eaten. Ihujdhadohah, from which all milk has been 
milched. Niritidriah. not capable of breeding. The 
meaning is—cows old and useless; giving such cows to 
the Ritviks for their rewards, the person performing the 
sacrifice attains those worlds which are joyless, i. e., 
devoid of happiness. 

h stofart ah nr 1 

m || » n 

He said unto his sire, ‘ father, to whom wilt thou 
give me’?; he said this again and for the third time. 
To him, he said * unto Death do I give thee.’ . 
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Com. — Thinking that, as being the duty of a 
good son, he should ward off the undesirable con¬ 
sequences, which might befall his father on account of 
the imperfection in the sacrifice, by even giving himself 
away and thus perfect the sacrifice, ho approached his 
father and said to him,«father, to whom, i.e., to which of 
the Bitviks will you give mo as Lakshina, i.e., reward ?; 
though unheeded by his father thus addressed, he 
repeated the question a second time and a third timo 4 to 
whom will you give me/ 4 to whom will you give me ?.’ 
The father incensed at the thought that that was not 
like a boy said to tbe son 4 to Death do I give thee/ 

smr strafe jwt: j 
faxiwjm srfei zrmrz n ^ n 

(Nachiketas thought) of many I go the first; of many 
I go midmost j what is there for Death to do which he 
can now do by me ?. 

Com .—Thus addressed, tbe son alone in himself, 
anxiously reflected ; how will bo explained ; among 
many, i.e., of disciples or sons, I go the first, i.e., in the 
matter of doing service as a disciple ; of many a mid¬ 
dling disciple, I behave like a middling disciple and 
never as the worst; still, my father has said that he will 
give me unto Death, though his son is of such good 
qualities. What is there to be done for Death which 
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can now bo done by me thus given ?; it is plain that my 
lather has spoken under the influence of anger without 
any end in view; still my father’s words should not be 
falsified. Thus thinking, and after anxious reflection, ho 
told his father who was fall of grief ‘ what have I said.’ 

q*rr JTfctq^r rrem i 

m: n ^ n 

Call to mind how our ancestors behaved and mark 
also how others now behave; like corn, decays the mor¬ 
tal and like com is born again. 

• Com .—Remember and reflect how your deceased 
ancestor’s father, grand-father and the rest con¬ 
ducted themselves; seeing them, it behoves you to 
travel in their path ; see also how others, good men, now 
behave. There never was or is any falsehood in them; 
falsifying one’s word is the manner of bad men and 
none who has broken his word can ever become unde- 
caying and immortal. What is there gained by break¬ 
ing one’s word, seeing that man decays and dies like 
com and is again bom like com in this transitory 
World of the Jivas ?. The meaning is ‘protect your 
truth and send me to Death.’ 

cTF^TT \\ vs || 
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Like lire, a Brahmin guest enters houses; men 
give this to quiet him. Vaivasvata! fetch water. 

Coro.—Thus addressed, the father sent him to Death 
to keep his word and he having gone to the mansion 
of Death fasted for three nights, Death being away; 
when Death had gone and returned, his ministers or 
wife said to inform him, ‘a Brahmin guest, verily 
like fire itself, enters houses burning them j and good 
men to allay his burning heat as that of fire, propitiate 
him by giving water to clean his feet, seat to sit upon, 
etc. Therefore, Oh Vaivasvata! fetch water to be given 
to Nachiketas; also because evil consequences are de¬ 
clared in default. 

. sTTSFft *it Ill'll 

Hope and expectation, company with good men, true 
and pleasant discourse, sacrifices, acts of pious liberality, 
children and cattle, all these are destroyed in the case 
of the ignorant man, in whose house a Brahmin guest 
fasting stays. 

Coin. —Hope, i.e., wish for something not definitely 
known but attainable. Expectation, i.e., looking out for 
something definitely known and attainable. Company 
with good men, i.e. the fruit resulting from association 
with good men. Sweet discourse, i.e., the fruit of true 
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mid pleasant speech. Ishiham, i.e., the fruit of a sacrifice. 
Pilrtam, i.e., the fruit resulting from charities such as the 
laying out of a garden etc. PutrapatUn, t. a., children and 
cattle. All this is destroyed of the men with little intelli¬ 
gence in whose house, a Brahmin fasting stays. The 
meaning is that a guest is therefore under no circum¬ 
stances to be neglected. 

ftrerr l 

OTF5# ll^ll 

As you have lived here, Oh Brahmin, a venerable 
guest in my house for three nights fasting, be my 
prostration to you, Oh Brahmin, may good befall me. 
Therefore ask three boons in return. 

Com .—Thus addressed, Death having approached 
Nachiketas worshipfully, said ‘as you have been living 
in my house fasting for three nights, a Brahmin guest 
worthy of reverence, therefore be my prostration to you. 
Oh Brahmin, therefore be good unto me and let me be 
freed from the 6in of your having lived here fasting; 
although all good may befall me by your mere grace, 
still in order that I may propitiate you better, ask of 
me any three objects you wish for, one for every night 
you fasted. 

4TRraf€q: m\ i 
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fTTfa^ydla ya*qiwii |1 ? 0 II 


(Nachiketas said) That Gautama may be freed from 
anxiety, be calm in mind, not wroth against me, that 
he may believe in and welcome mo let go by you—is, 
Oli Death, the first of the three boons I ask. 

Com .—But Nocliiketaa replies 1 if willing to grant 
boons, that my father be freed from anxiety, i.c., about 
mo as to wliat his son would be doing after reaching 
Death, be calm in mind and not wroth against me; and 
again my father remember and believe mo as the very 
son sent by him to you and sent home back by you and 
welcome me recognizing, Oh Death—is the first of the 
three boons I ask the eud of which is to gladden my 
father.’ 






ii mi 


(Death replies) Auddulaki, the son of Aruna will be¬ 
lieve in you, as before, with my permission, will sleep 
during nights in peace and when he sees you returned 
from the jaws of Death, will lose his wrath. 

Com .—Death replied ‘just, as your father’s heart was 
affectionate towards you before, so your father Auddft- 
laki (Uddalaka) the sou of Aruna (or the dvyamtwhijar 
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yam, son of both Udd&laka aud Anina) will be affection¬ 
ate towards you and confide in you with my permission; 
lie will sleep the rest of the nights in peace of mind aud 
will lose his wrath when he sees you released from the 
jaws of Death. 

VRT $r^nf^T *T cT^T <3 H ^T^TT | 
cfRqf^|RRTTl^qi% #rrfcRTt || \\ || 

(Nachiketos says) In heaven there is no fear. You 
are not there; nor there do they in old age fear. Having 
crossed both hunger and thirst, one in heaven rejoices 
being above grief. 

Com .—Nacliiketas said * In heaven there is no fear 
at all caused by disease, etc. Nor do you rule there of 
might.’ Therefore none there, fears you as men in this 
world do in old age; again having subdued both hun¬ 
ger and thir st, one in heaven being free from all afflic¬ 
tions of the mind rejoices. 

VT5RT W! WWW 

Oh Death ! thou knowest the fire which leads to 
heaven j explain to me who am salons that (the fire) 
by which those, whose world is heaven, attain immorta¬ 
lity. I pray for this by my second boon. 
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Com .—The fire, which helps one to attain tho heaven 
possessed of such attributes, thou, Oh Death! knowest; 
and as thou knowest, teach mo who am zealous by 
which fire sacrificing, men attain heaven and immortality 
or become Devos. This knowledge of the fire, I cravo 
by my second boon. 

5? ^ »TlV-hcT: I 

Wm \\ \ % II 

(Death says) I will tell thee well; attend to me, Oh 
Nachiketas, I know the fire leading to heaven; know 
the fire which lead? to heaven and also the support of 
the universe and which is seated in the cavity. 

Com .—This is Death’s declaration. I will tell thco 
what lias been solicited by thee; attend to what I say 
with concentrated mind. I know the fire, Oh Nachi¬ 
ketas, which helps one to heaven ; 4 1 will tell thee and 
attend ’ are expressions used to concentrate the disci¬ 
ple’s intellect; now he praises the fire, know this fire as 
leading to heaven and as the stay of the universe in its 
form of virat and as located in the intelligence of know¬ 
ing men. 
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Death told him the fire, the source of the worlds, what 
altars (to be raised), how many and how, and Nachiketas 
repeated it all as explained. Then Death being, delight¬ 
ed, said to him again. 

Com. —This, the sruti itself says. Death explained 
to Nachiketas the fire which was the source of the 
worlds being the first embodied existence, the same 
that was asked for by Nachiketas j again he told him 
of what form the sacrificial bricks were to be, how many 
in number and in what manner the sacrificial fire was 
to be lit and all this; and Nachiketas also faithfully 
repeated what was told him by Death. Then delighted 
by Ilia repetition, Death said to him again, inclined to 
grant him a boon other than the three promised. 

enfo RTW ll^ll 

Delighted, the high-sonled Death told him ‘ I give 
thee here this other boon; by thy name alone, shall 
this fire be known; and take, thou, this garland also of 
various hues. 

Com.—How ?. He said to Nachiketas, being dolighted 
with, i.e., experiencing great delight at the sight of true 
diaciplcship, and being liberal-minded ‘ I give you now 
here this other boon, tho fourth, being pleased with you j 
the fire that I have explained shall become celebrated 


14 


THE K'ATnOPAXISIUD. 


by } r our name alone. Moreover, accept this sounding 
garland set with precious stones and wonderful '; or, the 
word ‘ srirujam ’ may mean ‘the no mean goal that 
can be attained by karma '; the whole passage signifying 
* accept also the knowledge of Karma * because it is the 
source of many fruits. 


Phiui rt n \ \ 9 \\ 


The throe-fold Nachiketas, being united with the 
three doing, the three-fold Karma, crosses birth and 
death, knowing the adorable, the bright, the omniscient 
fire born of Brahman and realising him, attains thorough 
peace. 

Com.—Again he praises Karma; the three-fold Nachi¬ 
ketas, i.e., he by whom the Nacliiketa lire has been kindled 
thrice ; or, lie who knows, studies and performs in, the 
Nachiketa fire. United with the three, i.e., who united 
with his mother, father and preceptor, i.e., having duly 
received instruction from them; for, that such instruction 
is a source of authority, is inferred from other srutis, such 
as ‘ he who has a mother ’ and * he who has a father * 
etc.; or, the three may refer to ‘ direct perception,’ * in¬ 
ference ' and £ dgamaus ’ j or, to ‘ the vedas/ * the smri- 
ties ’ and ‘ good men ’; for, knowledge of virtue from 
these sources is an obvious fact. Doing the three-fold 
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htrmn, i.o., performing sacrifices, reciting the vedas, and 
making gilts. Who so does these, crosses or travels 
beyond birth and death; again Bramluijagiuan: Bnthnut,- 
ja means bom of Bramlia, i. c., Hiranija/jarbha ; he who 
is born of Bramlia and is omniscient is JJraviajut/mh. 
Devam , so called because shining, i.e., having the quali¬ 
ties of knowledge, etc. Idhi/am , worthy of praise. Know¬ 
ing such fire, from the Sliastras and having realised him 
as his own diman, one attains this absolute renuncia¬ 
tion which is realized in his intellect. The meaning is 
that one attains the place of the vir&t, by the continued 
practice of Upduma and Karma. 

The three-fold Nachiketas, knowing these three, who 
propitiates the Nachiketa fire with this knowledge, casts 
off* Death’s meshes behind him, travels beyond gi-ief 
and rejoices in heaven. 

Com. —He now concludes the fruits, of the know¬ 
ledge and the performance of sacriGcc and with them, the 
present topic. The three-fold Nachiketas who properly 
understands what was said about the bricks, their num¬ 
bers and mode and who realizing the fire as the dtman 
completes the sacrifice called Nachiketa, shakes off even 
before death, the meshes of Death consisting in vice, 
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ignorance, desire and hatred, etc., and devoid of all grief 
rejoices in heaven, i.c., by realising his self as the viral. 


II t* II 


This is thy fire, Oh Naehikotas, which leads to heav¬ 
en and which you craved for, by the second boon; people 
will call this fire thine alone; Oil Nachikctas, demand 
the third boon. 

Com.—Oh Nochiketas, this is the fire leading to heav¬ 
en that you craved for, by fcho second boon; and the 
expression ‘ the boon has been granted * should be sup¬ 
plied by way of concluding what has been said; against 
people will call this fire by thy name; this is the fourth 
boon which I granted being delighted with thee; Oh 
Nochiketa, demand the third boon. The meaning is 
that Death considered himself a debtor if that were 
not. granted. 


*rcrofo«r \\\o || 


. (Nachiketas said) This well known doubt as to what 
becomes of a man after death-some say lie is and some, 
he is not, I shall know being taught by thee. This 
boon is the third of the boons. 
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Com .—Thus ranch, which has been indicated by the 
two boons, is alone to be understood from the preced¬ 
ing Mantras and Braiuminas which are mandatory or 
.prohibitory in their import but not the knowledge of 
the true nature of the entity of the diman. Therefore, 
for the dispelling of natural ignorance (Avidya), which 
deals with matters the subject of positive and prohibi¬ 
tory injunctions, which consists in super-posing on the 
diman, activity, agency and enjoyment, and which is 
the seed of Sumatra, it is necessary to explain the 
knowledge of the identity of .the Brahman and the til- 
man, which is contrary to that previously explained, 
which is free from the fault of super-position of activity, 
agency, and enjoyment ou the diman, and whose result 
is the attainment of absolute emancipation; with this 
end, the subsequent portion of this work is commenced. 
The anecdote explains how without this well-known 
knowledge .of the diman, the subject of the third boon, 
all that is desirable is not achieved even by the obtain¬ 
ing of the second boon. Because it is only those, who 
are disgusted with the result previously named in the 
nature of means and ends, transitory, and produced by 
karma, that are entitled to acquire the knowledge of the 
diman ; therefore to denounce Karma, it is sought to 
tempt Nachiketas away from his object, by promise of 
sons and the rest..Nachiketas being asked by Death to 
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name his third boon, said: * This doubt regarding man 
when dead—some say that there is an atman distinct 
from body, senses, mind and intellect and entering into 
another body; some say that there is no such atman ; 
and this doubt cannot be resolved by us, either by direct 
perception or logical inference; and because the attain¬ 
ment of the highest consummation depends upon a clear 
knowledge of this. I would acquire this knowledge, 
being instructed by thee. This the third, i.c., the 
last of the boons. 

^ ^ fJTM *TT *TT \ || 

Here, even the gods of yore had doubt. Indeed it 
is not easy to know—subtle is this matter—Oh, Naclii- 
ketas, ask for some other boon. Press not this on me; 
give this up for me. 

Com. —Death, in order to test whether he was or 
was not absolutely fit to acquire the knowledge of the 
atman leading to emancipation, said this: ‘ Even by the 
gods in older times, doubt was entertained on this 
point. It is not easy to bo known, though heard ex¬ 
plained, by ordinary men. Because this subject of the 
ulman is subtle. Therefore, Oh, Nachiketas, ask for an¬ 
other boon, whose fruit is certain j press me not as a 
creditor presses a debtor. Give up this boon for me. t 
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TOT =TOT cqRTRt 5T ^5t ^TPTl 

II ^ II 

Thou gayest, Oh Death, that even the gods had 
doubts here and that this is not easy to know. None 
other like thee, who could tell of this, can be found; no 
other boon can at all equal this. 

Com. —Thus addressed, Naehikctas said, 1 1 have 
heard from yourself that even the gods had doubt on 
this point and you say, Oh Death, that the true nature 
of the atman is not easy to know. As this cannot be 
known even by the learned, another, learned like you 
to explain this, cannot be found, though sought.’ This 
boon also is a means to the attainment of emancipation 
and there is no other boon which can at all weigh with 
this. The meaning is that other boons bear only tran¬ 
sitory fruits. 

^TcTTgr. l 

^ <4i«l[<WlSi |R \\\ 

(Death says) ask for centenarian sons and grand¬ 
sons, many cattle, elephants, gold and horses. Ask for 
wide extent of earth and live yourself, as many autumns 
as you like. 
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Com .—Though thus addressed, still Death said, to 
tempt him again, ‘ Satayiishah, those who live a 
hundred years, i.e., centenarians; ask for centenarian 
sons and grand-sons, besides, many cattle such as cows 
etc., elephants, gold and horses. Ask for sovereignty 
over a large circuit of earth.’ And as all this would be 
useless, if he were himself short-lived, Death added 
‘ and yourself live as many years as you like with a 
body, where all the organs are vigorous.’ 

^ i%tt ^ \ 

n n 

Some boon equal to this, if thou thinkest fit, de¬ 
mand—wealth and longevity; be king of the wide 
earth, Nachiketas, I shall make thee enjoy all thy de¬ 
sires (pertaining to earth and heaven). 

Com .—If you think of any other boon equal to that 
already explained, ask for that also; besides, ask for 
large quantities of gold and precious stones and lon¬ 
gevity to boot. In short, rule as king in the wide earth; 
moreover, I shall make thee enjoy all thy desires per¬ 
taining to men and gods ; for, I am a Deva whose will 
never fails. 

% | 
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U*TT: 3R'4T: ^T^feHT ^FftoT | 

snfaitfwift: wpi \\w\\ 

Whatever deeiree aro difficult to realise in the land 
of mortals, ask, as thou likesfc, for all such desired 
objects. These nymphs have their chariots and lutes; 
and women like these are not enjoyable by mortals; 
with these, by me given, have thy services performed. 
Oh Nachiketas, do not ask about death. 

Com. —Ask, as you like, for all desired objects, which' 
arc covetable, but not easily attainable in the laud of* 
mortals. Again, here are these celestial nymphs fthe’ 
term lidmds meaning those who delight males) wfth\ 
their chariots and with their musical instruments; and 
women like these cannot be obtained by mortals with¬ 
out the grace of beings like us; with these female" 
attendants given by me, have thy services performed,; 
such as cleaning the feet with water etc ; Oh Nachike- 
tas, it does not become you to put me the quesfcitift 
connected with death, i.e., whether, when man is 
dead, there is or is not anything surviving—a question- 
(as unprofitable as that) of examining the number of 
crow's teeth. 
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(Nachiketas says) Ephemeral these; Oh Death, 
these tend to the decay of the fire (vigor) of all the 
senses in man. Even the longest life is indeed short. 
Thine alone bo the chariots, the dance and music. 

Com. Though thus tempted, Nachiketas un-agitated 
like a large lake, said: svdbhavuh, enjoyments whose 
existence the next day is a matter of doubt; the enjoy¬ 
ments enumerated by you are ephemeral; again, Oh 
Death, they tend to the decline of the vigor of all tho 
organs of man. These nymphs and other enjoyments 
only tend to harm, because they destroy virtue, stren¬ 
gth, intellect, vigor, fame and the rest. As for the lon¬ 
gevity that yon will give me, hear me on that point. 
All life, even that of Brahma is indeed short. What need 
be said of our longevity. Therefore keep the chariots 
etc., for thyself alone, a3 also the dance and music. 

dMWl ftxRSOT I 

& tot *r * qv IR* 11 

Man is not to be satisfied with wealth ; if wealth 
were wanted, wo shall get it, if we only see thee. We 
shall also live, as long as you rule. Therefore, that 
boon alone is fit to be craved by me. 

Com. —Moreover, man is not to be satisfied with 
much wealth ; for, attainment of wealth has not been 
found to ensure delight to anybody. If ever we have 
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thirst for wealth, we shall get it, if we have seen thee; 
so also, long life; we shall live, as long as you rale in 
your place; for, how could a mortal, after approaching 
thee, become poor or short-lived. Therefore, the boon 
fit to be craved for by me is that alone, i.e., tho know¬ 
ledge of the alman. 


tftf :?4: | 



^ ^11VII 


What decaying mortal living in the world below 
and possessed of knowledge* having reached the com¬ 
pany of the undecaying and the immortal, will delight 
in long life, knowing the nature of tho delight pro¬ 
duced by song and sport ? 

Com. —Again, having approached those whose age 
knows no decay and who are immortal and knowing of 
some other surpassing benefit to be had from them, 
how could a mortal, himself living on earth below (be¬ 
low, relatively the AnUiriksha, i.e., region of the sky), 
pray for such transitory things, as sons, wealth, gold, etc., 
covetable only by the ignorant ? Another reading has 
4 Kvatadasthah ’ for 4 Kvadhasthah ’; tho meaning 
according to this reading is this: Tudasthah , one who 
ardently covets them, i. e., sons and the vest; when will 
one, who seeks higher objects than these though diffi¬ 
cult to attain, thirst for these ? The meaning is that 
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no one who knows them as valueless, will wish for 
them. Everybody in the world wishes to become 
something higher and higher than he is; therefore, I 
am not to be tempted by the prospect of sons, wealth 
etc.; and what sensible man will delight in longevity 
who knows the transitory nature of nymphs and of the 
delights of music and sports ? 

^ aft i 

*TTS4 II ^ II 

Oh Death, tell us that in which men have this doubt, 
and which is about the great hereafter ; no other boon 
doth Nnchiketas crave, than this which entered into 
the secret. 

Com. —Therefore, giving up the idea of tempting me 
.by promise of ephemeral objects, tell us, Oh Death, 
that which was solicited by me, i.e., the well-ascertain¬ 
ed knowledge of the atmem, about which they doubt 
whether it is or no, when men die, which relates to the 
world to come and which serves to be of great benefit. 
[Why say much ? Than the present boon about the dl- 
jnan which goes into an inexplicable secret, no other 
boon which is to be craved for only by the ignorant and 
.whose subject is something transitory, Nachiketas does 
c^ye for evon in thought. The &ruti itself says this. 

Here ends the First Part. 
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PART ||. 

?TRr3 ^RrTcT: | 

Sfa S fsfffT 

■ I! Ml 

(Death said) One is good while another is pleasant. 
These two, serving different ends, hind men; happiness 
comes to him, who, of these, chooses the good; whoso 
chooses the pleasant forfeits the true end. 

Com .—Having thus tested the disciple and found 
him worthy of the knowledge, Death said ‘ good is one 
thing and pleasant is another.’ Both these, the good and 
the pleasant, serving different ends, bind man competent 
for both, subject to the varying conditions of caste, 
orders of life etc., t.e., all men are propelled in their mind 
by these two actions; for, according as one wishes for 
prosperity or immortality, lie attempts at what is good 
and what is pleasant. Therefore as men have to perform 
acts to obtain what is good and what is pleasant, all men 
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are said to be bound by these. These two, though connect¬ 
ed with the realisation of one or other of the # covetables of 
man, are opposed to each other, one being in the nature 
of knowledge and tire other of ignorance. Thus, os both 
these are impossible to be pursued by the same in¬ 
dividual without abandoning either, happiness falls to 
him who, of these two, rejects what is merely pleasant, 
being in the nature of ignorance, and pursues only the 
good. Bub he, who is not far-sighted, who is ignorant 
and who pursues only the pleasant, is separated from, 
t'.fi., misses the true and eternal end of man. 

mi % fffri qqi |R|| 

"Both the good and the pleasant approach the mor¬ 
tal ; the intelligent man examines and distinguishes 
them ; for, the intelligent man prefere the good to the 
pleasant; the ignorant man chooses the pleasant for the 
sake of his body. 

Com .—If both the sweet and the good can be pur¬ 
sued at will, why do the mankind, in general, pursue 
the sweet ? This is explained; it is true that they can 
both be puinued; still, as they are not easily distin¬ 
guishable by persons of poor intelligence, either in res¬ 
pect of the means to their attainment, or in respect of 
their fruits, both the sweet and the good become as it 
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were mingled, and approach man. Therefore the in¬ 
telligent man examines botlx the sweet aiul the good, as 
a llamingo separates milk and water and having con¬ 
sidered in his mind their relative weight, divides them 
both and follows the good alone, as preferable to the 
sweet; but the limn of poor intelligence, incapable of 
such discernment, pursues the sweet, such ax cattle, sons 
and the rest, for the pnrpose of fattening and preserving 
his body etc. 





Oh Nachiketos, thou hast renounced desires ami 
desirable objects of sweet shape, judging them by their 
real value; thou hast not accepted this garland of 
such wealth, in which many mortals sink. 

Cum. —You, though repeatedly tempted by me, have 
renounced objects of desires, sucli as sons etc., and also 
objects of sweet shape, such as nymphs, judging well of 
them and ascertaining their faults, i.n., their ephemeral 
and sapless nature. Oh Nachiketas, how intelligent 
you are ! You have not taken up this contemptible path 
of wealth, trodden by the ignorant men, in which many 
fools come to grief. 

swr ^ sfffir I 
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I^JPTn^EH •TN'fiflTCf *Tc^T qjpfl^^TsSl^RT ||tf II 

These two are wide apart, mutually exclusive, lead¬ 
ing to different ways, known as ignorance aud know¬ 
ledge. I regard Nachiketos as wishing for knowledge ; 
desires, though numerous, have not shaken thee. 

Com. —It. has been stated that he who, of these, 
pursues the good, attains the good and he. that pursues 
the pleasant forfeits consummation; wliy is that so? 
Because, these two travel at a great distance from each 
other, being mutually exclusive, as they are of the na¬ 
ture of knowledge and ignorance, like light and dark¬ 
ness going different ways, ». <?., leading to different 
results, being the cange of bondage and emancipation. 
What are these two is explained. Ignorance which 
deals with ‘ the pleasant * and knowledge which deals 
with 1 the good/ both well understood by the intelli¬ 
gent; here, I regard yon Nocliikatos, as longing after 
knowledge, because objects of desire—the nymphs and 
the rest—which tempt the intellect of the ignorant, 
have not, though numerous, shaken thee, i. e. t diverted 
thee from the path of ‘ the good/ by creating in yon a 
desire for worldly enjoyment. Therefore, I regard you 
as longing after knowledge and worthy of attaining 
' the good. ’ This is the drift. 
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c.'^hiOTT: Wffcf JJTT JmW *T<TF£TT: || <{ \\ 

Living in the middle of ignorance .and regarding 
themselves as intelligent and learned, the ignorant go 
round and round, iu many crooked ways, like the blind 
led by the blind. 

Com. -But those men living in i$ tamtam in the 
midst of ignorance as in thick darkness, entangled in 
a hundred meshes formed by attachment for sons, 
cattle and the rest, regarding themselves as intelligent 
and well-versed in the Shuatras, go round and round, 
get into many crooked ways afflicted with miseries such 
as old age, death, disease etc., devoid of discernment 
jnst as the blind led by the blind in uneven paths 
come to great grief. 

^ tfPTCFT: STcRTTcT sn^qJTRFtT FIW wi \ 

qr *trt <pr: *\\%\\ 

The way to the future does not shine for the ignorant 
man who blunders, rendered blind by folly caused by 
wealth; thinking thus ‘ this world is and none other,’ 
he gets into my power again and again. 

Com .—Therefore alone, i. c., being ignorant, the 
way to the other world shines not for him. S&mpara- 
yuh, the other world. Sampar&t/ah, some means pointed 
out by the Rhastras and leading to the attainment- of 
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the Other world ; that means does not shine for the bene¬ 
fit of the ignorant man who is led astray, his mind be¬ 
ing engrossed by such benefits, ns sou, cattle etc., mul 
who i6 enveloped by the darkness of ignorance caused 
by wealth. Constantly thinking that this world alone 
which is perceived and which consists of women, food 
drink etc., exists, and that there is no other invisible 
world, ho is born again and again and becomes subject 
to me, t. e., Death. The meaning is that Ho becomes sulv- 
jecb to bo tossed in grief, such as birth, death etc.; such 
is the world in general. 

OT# srer: ^ fol: | 

3TT«^T «TtRT JWISFT ?RTT |M| 

Who caunot be attained even for hearing by many ; 
whom, many though hearing, do not know; the ex¬ 
pounder of him ia a wonder; and able, the attainer of him; 
a wonder, the knower of him instructed by the able. 

Com . Of thousands who seek good, it is some one 
like you who becomes the kuower of the diman ; for, 
even for hearing, the dfman is not attainable by many; 
many others, though they hear of him, do not know 
the lUman, not being entitled, because their minds are 
not purified; again, the expounder of the diman is, 
like a wonder, some one among many. Similarly, 
even among many who have so heard, some one alone 
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of many, that is able, attains the ulman ; the knower 
of the Atman is a wonder—some one who is instructed 
by an able preceptor. 


WIIWT TO ^ | 


JTIcR^T 



ii <rn 


This ulman now explained cannot easily be known, 
if taught by a person of inferior intellect being various¬ 
ly regarded. When it is tanght by a preceptor, one 
with the Brahman, there is no further travel, this being 
subtler than the subtle and not arguable. 

Com .—Why so ? Because taught by a man of worldy 
understanding, the Atman which you ask me about, is 
not easily knowahle, because he is variously discussed 
by disputants, whether he exists or not, whether he is 
a doer or not, whether he is pure or not and so forth. 
How then can he be well-known is explained. If the 
ulman is taught by a preceptor who is free from the 
notion of duality and who lias become one with the 
Brahman, none of the various doubts exist, such as 
whether he is or not etc, becanse the nature of the At¬ 
man absorbs all such doubtful alternatives ; or, the 
text may be thus construed ; when the idtnan, which is 
none other than his own self, is taught, there is no know¬ 
ing any other thing; for, there is no other knowahle; 
for, the knowledge of the oneness of the ulman is the 
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highest state of knowledge. Therefore their being no¬ 
thing else to be known, knowledge stops there; or, 
Gatimira ndgli, may mean there is no travelling into 
Samsdra when the dluian, not distinct from the self has 
been taught; because, emancipation, the fruit of such 
knowledge, is its necessary concomitant. Or, it may 
mean that when the dlnutn is explained by a preceptor 
who is ljccomc one with the brahman to be taught, 
there is no failing to understand it. The meaning is 
that as in the case of the preceptor, the hearer’s know¬ 
ledge of the Brahman will take the form, ‘ I am 
not other than that/ Thus the dtman can easily 
he known when explained by the preceptor ver¬ 
sed in the agamds, to be no other than one’s self; 
otherwise, the dtman will be subtler than even the 
subtle and cannot be known by dint of one's mere in¬ 
telligent reasoning. When the Cdman is established by 
argument to be some thing subtlo by one man, another 
argues it to be subtler than that and another infers 
it to be something yet subtler; for, there is no finality 
reached by mere argumentation. 

^oi ITS I 

qFcWT: SET ||^ II 

This idea cannot be reached by mere reasoning. 
This idea, Oh dearest, leads to sound knowledge, only 
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if taught by another; thou hast reached it; Oh, thou 
art fixed in truth. May we find, Oh Nachiketas, 
a questioner like thee! 

Cum .—This idea of the Atman knowable by the fya-mas 
and taught by a preceptor who is one with the Atman 
is not to bo attained by dint of one’s intelligent reason¬ 
ing; or it may mean, cannot be dispelled by mere in¬ 
telligent reasoning; for, a logician not versed in the 
dgamds will postulate some thing created by his own 
intelligence. Therefore alone, this idea arising from 
the dfjnmds helps one, Oh dearest, to sound-knowledge, 
only when taught by a preceptor who is not a logician 
and who is conversant with the agamda. What is that 
idea which cannot be attained by reasoning is explain¬ 
ed. That idea which you have now attained by my 
granting of the boon. Oh thou art fixed in truth] 
Death says this of Nachiketas with sympathetic favor, 
for the purpose of eulogising the knowledge which ho 
was going to inculcate. May we find, Oh Nachiketas 
a questioner like thee, a son or a disciple. 


<T?fr*FTTijlfcMMKH II ^ °II 


I know that the treasure is uncertain; for, that 
which is constant is never reached by things which 
change. Therefore has Nachiketa fire been propitiated 
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by me with the perishable tilings, and I have at¬ 
tained the eternal. 

Com. —Delighted, Death says again: I know that 
the treasure, i. e., the reward of Karma, because it is 
sought after like a treasure, is not eternal; for that 
which is constant, i. e., the treasure named Varamdt- 
vmn cannot be reached by things not constant. That 
treasure fthme, which is in the nature of uncertain hap¬ 
piness, can be obtained by uncertain things. Therefore 
by me, though I know that the eternal cannot bo at¬ 
tained by ephemeral aids, has been propitiated the fire 
Nachiketaa leading to the attainment of heavenly joys 
with ephemeral things. By virtue of that, I have at¬ 
tained the position of authority, this office of Death 
known ns Smrga eternal but only relatively. 


5T*TcT: 5jfcT£T qj$ | 



The end of all desires, the stay of all the universe, 
the endless fruit of worship, the other shore of fearless¬ 
ness, the praiseworthy, the great, and boundless goal, 
all these hast thou beheld, and being intelligent, Oh 
Nachiketaa, hast boldly rejected all. 

Com .—But you having beheld the end of all desires 
(for, here, i in Hiranyagarbha all desires are fulfilled), 
the support of all the worlds comprising the Adhyalma 
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the Adhtithtiia and the AdhuLaxoa , i.e. (the bodies, ele¬ 
ments ami gods), the immortal goal of worship, the place 
of nircmycufarblut, the extreme state of fearlessness, 
praiseworthy, great as combining many desirable powers 
such as avima (praiseworthy and great because it is 
unsurpassable) the boundless and unsurpassable goal 
of the Atman have boldly, boiug intelligent, rejected, 
wishing only for the highest, all these host of enjoy¬ 
ments within the pale of Sumsuru. Oh, what unsur¬ 
passable qualities you possess. 

^ *T£$j TOUT I 

: ^T^r n ^ II 

Contemplating with a concentrated mind, weaned 
from all external objects on the Atman, ancient, hard to 
see, lodged in the inmost recess, located in intelligence, 
and seated amidst miserable surroundings, the intel¬ 
ligent man renounces joy aud grief. 

Com .—The atman which you wish to know is hard 
to see being extremely subtle, lodged in the inmost re¬ 
cess, being concealed by the modifications of conscious¬ 
ness caused by worldly objects. Located in intelli¬ 
gence (being realised as if there lodged) and seated 
amidst manifold miseries. Being lodged in the inmost 
recess aud located in intelligence, he is seated amidst 
miseries ; (being thus seated he is hard to see) dwelling 
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on that ancient dtman, with a mind weaned from all ex¬ 
ternal objects and concentrated on the diman, the intel¬ 
ligent man renounces joy and grief as there is neither 
superiority nor inferiority for the diman. 


QTf^TT H’TR^T m: STfSI 



I 


VJ . 

H ITJcT || \\ 


Having heard and well-grasped this, the mortal 
abstracting the virtuous dtman, attaining this subtle dt¬ 
man, rejoices having obtained what causes joy. I think 
that the mansion is wide open for Nachiketas. 

Com .—Again having heard this, the true dtman 
which I shall explain to you—from the presence of the 
preceptor and well-grasped it as his own self, having 
abstracted the virtuous dtman from the body etc., and 
having realized this subtle dtman, the learned mortal 
rejoices having obtained what gives him joy, i. e., the 
dtman. The door of such abodo of Brahman is, I think, 
wide open for you, Nachiketas. The drift is ‘ I think 
you worthy of emancipation. ’ 

^ \\ \ V II 

What thou seest other than virtue and vice, other 
than what is made and what is not, other than the 
past and the future, tell me that. 
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Com .—If I am worthy, and you are, Oh Bliaghavan 
pleased with me: other than virtue, i.e., different from 
the performance of acts enjoined by the Sh&straa, their 
fruits and their requisites and similarly from vice; 
other than what is made, i. e., effect; and what is not 
niade, i.e., cause; and again other than the past, i. o., 
time gone by; and the future, i. time yet to come ; 
and similarly the present, t. o., what is not conditioned 
by time (past, present and future); if you see or know 
anything like this beyond the reach of all worldly ex¬ 
perience, tell mo that. 

m\\S[ i 

qiV^i =q#cr ^ ^ 

II \<\ II 

The goal which all the Vedas uniformly extol, 
which all acts of tajxis speak of, and wishing for which 
men lead the life of a JJrulmach&rin, that goal I tell 
you briefly—It is this—Om. 

Com .—To him who had thus questioned, Death ex¬ 
plained the thing asked for, and also something else, 
i. e., the worship of * Om.' What praiseworthy goal all 
Vedas without break, i. e., with one voice, declare, to 
which goal all acts of tapas are intended to lead, and 
desirous of which men live in the residence of their 
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preceptor, or practise other kinds of Brahmacharya to 
attain the Brahman, that goal which you wish to learn, 1 
shall tell you briefly. It is this—Om. The goal which 
you wish to learn is the goal which is denoted by the 
word 1 Om’ and of which the word ‘ Om’ is a substitute 
(Pratika). 

HT3I * II U II 

This word is iudeed Brahman, this word is indeed 
the highest ; whoso knows this word obtains indeed 
whatever he wishes for. 

Com. —Therefore, the word indeed is Brahman (mar 
nifested). This word indeed is also the highest Brah¬ 
man. For this word is the substitute for both of them. 
Who so worships this word as Brahman obtains what 
lie wants, i.e., the manifested or the unmanifested Brah¬ 
man. If it be unmanifested, it should be known; if it 
bo manifested, it should be reached. 





I 


stTfc^T m&fei || || 


This proof is the best. This proof is the highest. 
Knowing this proof, one is worahipped in the world of 
Brahman. 
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Com .—This being so, this proof is the best, i.c., tlie 
most praiseworthy of all proofs, to attain the Brahman. 
This proof is both the higher and lower; for, it leads to 
both the highest and the manifested Brahman, i. e., 
Of the highest Brahman and the manifested Brahman. 
The meaning is: lie becomes one with the Brahman and 
he becomes fit to he worshipped like Brahman. 

3RT f^T: STTOmST JTPTt * Srfft \\\ <T|| 

The intelligent Atman is not born, nor does he die ; 
he did not come from anywhere nor was he anything, 
unborn, eternal, everlasting, ancient; he is not slain 
though the body is slain. 

Com .—The particle ‘ Om ’ has been pointed out a9 
a prop of and as a substitute for the (Uman, asked 
about in the text beginning with * Anyahra dliarmat ’ 
etc., and devoid of all attributes, for the benefit of the 
ignorant and the middling class of men who wish to 
attain the Brahman, manifested and unmanifested. 
Now this text is introduced for the purpose of directly 
ascertaining the real nature of the Atman, to attain 
whom the word ‘ Om ’ was mentioned as a prop; he 
is not bom, i.c., produced; nor does he die; various 
modifications are incidental to a thing which is produ¬ 
ced and not eternal. Of those, the first and the la6t 
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modifications namely birth and death are at the outset 
denied of the dlman, with the object of denying all 
modifications by the expressions * he is not born nor 
does he die.’ Vipaschit, intelligent.; for, he is by nature 
of indestructible intelligence. Again, this dlman came 
not from anything, i.e., from any other cause; nor did 
any other real thing proceed from this diman; therefore 
this diman is unborn, eternal, everlasting, undecaying 
(for, whoso is not everlasting decays ; but he is ever¬ 
lasting) ; therefore, ancient, i. e., new, even for¬ 
merly; (for, that which undergoes a development 
of its parts, is then said to be new); for instance a'pot 
etc.; but the diman who is of a contrary nature is 
ancient, t.e M incapable of development; this being so, 
he is not slain or affected, even though the body is 
slain by swords etc. Though in it, he is in it like the 

Mi. 

^cTT | 

torfldT ?T || II 

i The slayer who thinks of slaying this and the slain 
who thinks this slain, both these do not know. This 
slays not, nor is slain. 

Com .—Even the dlman of such description, the slayer, 
who sees the mere body as the atman, thinks of slaying 
and he who thinks that his dhnan is slain, both these 
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dO not know their own dim an, for, lie does not slay the 
uiman, being incapable of modification; nor is he slain 
being incapable of modification like the til'd*. Therefore 
all mmsnm, the frnit of virtue and vice is only in the 
case of those who do not know the Atman, and not in 
the case of one who knows the Brahman, for in his case, 
virtue and vice are inappropriate both from the anthoiv 
ity of the smiis and from the cogency of reasoning. 






\\\ o || 


Subtler than the subtle, greater than the great, in 
the heart of each living thing the diman reposes. One 
free from desjre, with his mind and the senses com¬ 
posed, sees the glory of the diman and becomes absolved 
from grief. 

Com .—How then does one know the Atman is ex¬ 
plained. Subtler than the subtle, i.c., subtler than grain 
etc.; greater than the great, i.c., greater than things of 
great dimensions such as the earth (whatever thing is 
in the world, that is known to exist only by virtue of 
the eternal uiman ; divorced from the Atman it becomes 
a non-entity; therefore, this diman alono is subtler than 
the subtle and greater than the great, becanse all 
names, forms and larma, are only conditions imposed 
upon it).. This diman is seated, as the diman, in the 
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heart of every living creature from Brahma down to 
the worm. That dtman to whose realisation, hearing, 
thought and meditation are indicated as aids ; one free 
from desire, one whose intelligence has been divert¬ 

ed from all external objects, either of this world or of 
the world to come (when lie is so—the mind and tho 
senses which are called ZVidius, because they support 
the body, become composed); sees, t.e., directly realises, 
in the form * I am lie,’ the glory of the tUman, devoid 
of increase or diminution -due to Karma ; and there¬ 
fore he becomes absolved from grief. 

^ I til *ii cTT jRfrT *?TTef | 

TOT fTfT?irr || ^ \ II 

Sitting, he goes far; lying, he goes everywhere. 
Who else but me deserves to know the God, who is joy¬ 
ful and joyless. 

• Com .—Otherwise this Citman cannot be known by 
worldly men having desires, because sitting, i.e., not 
moving, he goes a great distance. Lying, he goes every¬ 
where. Thus tho dtman is both joyful and joyless. Thus 
he has properties mutually opposed ; therefore it being 
impossible to know him, who else but me can know the 
atman, who is joyful and joyless. It is only by persons 
like us of subtle intellect and learning that the dtman can 
be known. Being conditioned by conflicting attributes 
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of fixity and movement, and of constancy and change, 
the Atman appears as if itself possessed conflicting 
attributes like Visvartipa, a sum of various forms, or 
(or mol'd properly) like Ohiviamani (a gem which ap¬ 
pears according to the fancy of the seer). Therefore 
Death indicates the difficulty of knowing the ainuiii 
by the statement * who eke but me can know the >U- 
man* The cessation of the activity of the senses is 
‘lying;’ in the person lying, there is a cessation of the 
partial knowledge produced by the senses. In this 
state the dtman seems to go everywhere, because its 
knowledge then is of a general character, i.e., unquali¬ 
fied by conditions; but though fixed in its own nature, 
when it has special or qualified knowledge it seems to 
go a great distance, because it is conditioned by 
the motion of the mind and the rest, but really he is 
here alone, i.e., in this body. 

II ^ || 

The intelligent man knowing the dtman, bodiless, 
seated firmly in perishable bodies, great and all-pervad¬ 
ing, does not grieve. 

Com .—This text shows that by knowing him, grief 
also vanishes. ‘ Bodiless,’ the dtman being like the &k<k, 
by its own nature; ‘bodies,’ bodies of the gods, the 
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men and the rest. * Perishable,’ devoid of firmness, not 
eternal; ‘firmly seated/ eternal, i.e., not subject to modi¬ 
fications ;' great/ to avoid the doubt that the greatness 
may be relative, the text adds ‘all-pervading/ The 
word ‘ dtman ’ is need to show that it is not distinct 
from one’s self. The word dtman is primarily used to de¬ 
note the ftatyaijaiman, i.e., the dtman in the body. 
Having known the dtman of this description, i.e., having 
realised him in the form 1 1 am he, ’ the intelligent 
do not grieve. There is no occasion for such a knower 
of the diman to grieve. 

qrfor snfHT yj* II\\II 

This dtman is not to be attained by a study of the 
Vedas, nor by intelligence, nor by much hearing, but 
the diman can be attained, only by him who seeks to 
know it. To him, this diman reveals its true nature. 

Com. —This text says that though this dtman is 
hard to know. Still- he can certainly be known 
well by proper means. This dtman is not at¬ 
tainable by the study of many Vedas, or by in¬ 
telligence, Le., a retentive memory of the import of 
books, or by any amount of mere learning. By what 
then can he be attained is explained. That dtmun (self) 
whom the neophyte seeks, by the same self, i. e., by 
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the seeker can the dlman be known. The meaning is 
that, of one who seeks only the dlman, being free from 
desire, the dlman is attained by the Atman alone. How 
it is attained is explained. To the man who seeks the 
utman, the dlman reveals its real form, i.e., its own true 
nature. 

JTT^T dlUHlfe.d: | 

^tcikwmw u tl 

None who has not turned away from bad conduct, 
whose senses are not under control, whose mind is not 
collected, or whose mind is not at, rest, can attain this 
dlman by knowledge. 

Com .—Yet something more : who lias not turned 
away from bad conduct, t. e., from sinful acts prohibit¬ 
ed and not permitted by the srutis and the mritis, 
who has no quietude from the activity of the senses, 
whoso mind is not concentrated, i. whose mind is 
diverted off and on ; whose mind is not at rest, i.e., 
whose mind though collected is engaged in looking 
forward to the fruits of being so collected, cannot at¬ 
tain the dlman now treated of, but only by means of 
the knowledge of Brahmau; the meaning is that lie 
alone who has turned away from bad conduct, who is 
free from the activity of the senses, whose mind is 
collected, and whose mind is at rest, even in respect of 
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the fruits of its being go collected, taught by a precep¬ 
tor, attains the dtman above described by knowing him. 


Wt m ^ ^ ^ W 3TT^T: | 

* ^ ^TT \\\<K 


Of whom, the Brahma and the Kshatrya classes 
are the food, and Death but pickles (to supplement it); 
how can one thus know where that dtman is. 

Com .—As for him who is not of this description the 
amti gays. Of whom Brahmins and Kghatrytls, though 
the stay of all virtue and the protectors of all, are the 
food; and Death, though destroyer of all, is only a pickle 
being insufficient as food. How can one of worldly 
intellect, devoid of helps above described, know where 
that dtman is, in this manner, as one who ia furnished 
with the helps above described. 


o 


Here ends the second part. 
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PART III. 

3?T W TO | 

sf^r% ^ ^ f ^ n ft^d r: nui 

The two, who enjoy the fruits of their good deeds, 
being lodged in the cavity of the seat of the supreme, 
the knowers of Brahman call shadow and light, as also 
those who maintain five fires and have thrice propiti¬ 
ated the NachiketA fire. 

Com. —The connexion of the present vciUi is this. 
Knowledge and ignorance have already been described, 
as leading to many contrary results; but each of them 
has not been described, in its own nature with its re¬ 
sults. The imagining of the analogy of the chariot is 
for the purpose of determining them, as also for the easy 
understanding of the subject. Thus two dtmans are 
here described for the purpose of distinguishing between 
tho attaincr and the attained and the goer and the 
goal. Drinking, i.e., enjoying; truth, t. c., the fruits of 
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the enjoyer, on tbe analogy of using the expression 
4 the umbrella-carriers go* when not all of them carry 
umbrellas. Sukrilasya ,, means of deeds done by them¬ 
selves and is connected with tbe previous word ‘finite.’ 
Lol-e, means in this body. GuJtdm pravishtau, 
means lodged in intelligence. Paratne, superior in re¬ 
lation to the space of the okas of the external body. 
l’ardrdhe, in the abode of Brahman, for, there, can 
Brahman be realised. The meaning is that they are 
lodged in the dhds within the cavity of the heart; again 
they are dissimilar like shadow and light, being within 
the pale of Sams lira, and free from Samsdra respective¬ 
ly. So do the knowers of Brahman tell; not those 
dlouo who do not perform Karma say so; but also 
house-holders maintaining five sacrificial fires, and 
others by whom the sacrificial Nachiketa fire has been 
thrice lit. 

; m WC I 

. sw fefrfot ttc u ^ n 

• We are able to know the fire which is the bridge 
of those who perform sacrifices, and also the highest 
immortal Brahman, fearless, and the other shore for 
those, who wish to cross the ocean of Samsdra. 

Com .—The Nachiketa fire, which is as it were a 
bridge for persons performing sacrifices for the purpose 
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of crossing grief, we can light up. Moreover, what is 
fearless, and what is the main support of the knowers 
of Brahman, who wish to go to the other shore of Sam- 
sdra, the immortal Brahman known as diman, we can 
know. The meaning of the text is that both the nn- 
manifeated and the manifested Brahman, the goal of 
the knowers of Brahman, and those who perform Kar¬ 
ma are worthy to be known. 

It is a discript>ion of these that has been given in the 
previous text. 

3TTcBR fcfo 3T(k XV&ft 3 I 

51% g nrcft ^ 11 ^ 11 

Know the diman as tho lord of the chariot, the 
body as only the chariot j know also intelligence as 
the driver; know the minds as the reins. 

Com. —Hei*e a chariot is imagined for the uiman, 
conditioned in Sanwdra, entitled to acquire knowledge 
and perforin Karnm for attaining emancipation and for 
travelling in iSomsdra as a means to reach both. Know 
the dtman, who is the enjoyer of the fruits of Karma 
and is in the bondage of Samsdra, to be the lord of the 
, chariot. Know the body to be verily the chariot, be¬ 
cause like a chariot tho body is drawn by the senses 
occupying the place of horses. Know also the intelli¬ 
gence to be the driver, furnished with the capacity fur 
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determination, because the body is mainly guided by 
the intelligence, as the chariot is mainly guided by the 
driver; for, everything done by the body is generally 
done by the intelligence. Know the mind with its 
characteristics of volition, doubt etc., to be the reins ; 
for, the senses, such as the ear, perform their functions 
when grasped by the mind as horses by the reins. 

|| || 

The senses, they sa) r , arc the horses; the objects 
which they perceive, the way; the dlman, the senses 
and the mind combined, the intelligent call the enjoyer. 

Com. —Those who are versed in the construction of 
chariots call the senses, such ns the eye and the rest, 
horses, from the similitude of their drawing the bod}*. 
Know the objects (such as form etc.,) of these senses, 
regarded as horses, to be the roads. The intelligent 
call tho diman combined with the body, the senses and 
the mind, the enjoyer, t. c., one in Samx&ra • for, the pure 
diman cannot be the enjoyer. Its enjoyment is only the 
product of its conditions such as intelligence etc.; 
accordingly also, other sruiis declare that tho pure dt- 
mun is certainly not the enjoyer. 4 It scorns to think 
and to move ’; only if this so, in working out the ana¬ 
logy of the chariot to he described, it will be appropri- 
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ate to understand ‘ The Vishnu PUda ’ as the pure 
afoum but nut otherwise; for, there can be no going 
beyond Samsdra in the case of the pure abnaiu 

top i 

<T^qjoqq*qTft 3 ? || << || 

But of him who is not possessed of discrimination, 
and whose mind is always uncontrolled, the senses are 
not coutrollable as vicious horses of a driver. 

Com .—This being so, of that driver known as BndcUii, 
who is not capable of discrimination as to what is to be 
done or omitted to be done, os the other dri¬ 
ver in the guiding of his chariot has a mind like 
the reins of a chariot not well grasped by the driver, 
i. c., uncontrolled by the intellect; of that incompetent 
driver, t. c., intellect, the senses which stand in the 
place of the horses become nnnily and uncontrollable, 
as the vicious horses of the other driver. 

5RrT f^MdMdld *RHT tKl | 

|| $ || 

But of him who knows and has a mind always 
controlled, the senses are always controllable as the 
good horses of the driver. 

Com .—Rut of him who is a driver, the contrary of 
one already explained, i\ c., of the driver who .knows 
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and who has the mind always under restraint, the 
senses standing in the place of the horses can be let go 
or stopped, t. c., controlled like the good horses of the 
other driver. 

?r *r zwzmfa n vs n 

But he, whose intellect has no discrimination and 
whose mind is not under control and who is always 
unclean, does not reach that goal and falls into 
sara. 

Com. —Now the text mentions the results produced 
by the driver (intelligence) who is unknowing, as above 
stated; the lord of the chariot, who does not know and 
who has not the mind under control and who is there¬ 
fore always unclean, does not attain that immortal 
great goal already described, by reason of having such 
a driver. It is not alone that he does not attain that, 
but be reaches Samsdra marked by births and deaths. 

5 aaren iftrft \\ <r n 

But he, who knows, who has his mind always under 
control and who is clean, reaches that goal from which 
he is not bom again. 
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Com .—But the second, i. e., the lord of the chariot 
who has a discriminating intellect as his driver, i. e. r 
the knowing man, having his mind under control and 
being therefore always clean, reaches that goal from 
which never falling, he is not born again in Samsdra. 

rTIS^TT: TOT II ^ II 

But the man who has a discriminating intellect for 
the driver and a controlled mind for the reins, reaches 
the end of the rood, t. o., that highest place of Vishnu. 

Com .—What that goal is, is now explained; but the 
man who has discerning intelligence for the driver, 
whose mind is under control, and who is clean, i. 
the knowing man readies the end of the road of Sam - 
sum, i. e., realises the Snprenie j i. o., is absolved from all 
the ties of Samsdra. The man of knowledge attains 
‘ the highest place of Vishnu \ i. e., the nature of the 
all-pervading Brahman, the Faramdiman known as 
Vasudeva (the Self-luminous). 

TO 3T<rr qr | 

to jfel&reHr wro M o II 

Beyond the senses, are the rudiments of its objects ; 
beyond these rudiments is the mind ; beyond the mind 
is dtmuu known as Mahat (great). 
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• Cony —Now this subsequent portion is introduced for 
the purpose, of showing that the goal to be reached 
should be understood to be the Prali/uk (the internal) dt- 
maiy the subtlest proceeding from the gross senses, in the 
ascending degree of subtlety. The senses are gross and 
those rudiments ( Vishaya) from which these spring for 
their own illumination are subtler than the senses, their 
own effects, greater than these and the uir.iun of these, 
t.c., bound up with these; subtler than these rudiments 
and greater than these, being the dtman of these, is the 
mind. Hera, by the word mind is denoted the rudi¬ 
ments of the Bhfita (Bhiita Sukshna) from which mind 
originates. Than the mind which is the origin of vo¬ 
lition, deliberation and the rest, the intellect is subtler, 
greater, and more internal. By the term intellect is 
denoted the rudiments of the Bhflta (Bhflta Sflkshma) 
from which determination and the rest originate. The 
11 iranyagarblut is calle.d here <Um<i, because ho is the in¬ 
ternal principle of the intelligences of all living beings ; 
called also Mahal (great) being the greatest of all. This 
lliranyagarbha, the first bom of AvyaJda (Mulapralirili 
or Maya) possessed of intellect and activity, is said to be 
subtler than Buddhi (the individual intellect). 

JWR 'R JR1ST RT TO ufcT; II n II 
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Beyond th $ Mahal (great) is Avyaktam (the unmani¬ 
fested.) Beyond the AvyaUam is the l\truaha ; beyond 
the Puruiha there is nothing; that is the end, that is 
the final goal. 

Com. —Beyond even the Jt/ofotf, subtler than that, 
being its internal principle, greater thou, all, is the 
Avi/cdiam, the Beed of all the nnivei*se, the unmodified 
state of name and form, the combined state of the po¬ 
tentialities of all causes and effects, denoted by the 
terms avi/ahia, avyakrili, dkdsa etc., entering in the 
1‘ammdtnum, as warp and woof, as the potentiality of a 
fig tree in a fig seed. Beyond the avyakltt, %. e., subtler 
than that, being the cause of all causes and the internal 
<Uman of all and greater than that, is the jmmsha (so 
called), because he fills all. To counteract the supposi¬ 
tion of any thing greater than that, the text says there 
is nothing beyoud the Purusltu. As there is no other 
thing subtler than the t^umutha, denso with mere intel¬ 
ligence, here is the end of subtlety, greatness and 
immanency ; for, it is here that subtlety etc., begin-r 
ning with the senses, end; and here alone is the high¬ 
est attainment achievable by all, diversely travelling 
in Samsdra according to the smriti 1 which reached, 
they do not return. ’ 

yw e ffift : ii \\ ii 
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This diman, concealed in all living beings, does not 
shine, but is seen by subtle seers with keen subtle in¬ 
telligence. 

Com .—If there is a going, there must be a return¬ 
ing. How could it then be said ‘ from whence he is 
not born again.’ This is no fault. Being the internal 
Atman of all, the mental realisation alone is by courte¬ 
sy called ‘ going ’; and that it is the internal Atman 
has been shown by its being subtler than the senses, 
mind and intelligence; for, lie who is the goer, goes to 
something, not already reached, not his inner self and 
other than the Atman. The reverse is not the cuso. 
Accordingly, the srruti also says, 4 they do not go by 
roads, who go to the other shore of SamsAra etc.' 
Accordingly, the text shows that the jmrnslu t is the in¬ 
ternal Atman of all. This ywutha hid in all living 
things, i. from Brahma down to the worm, though 
possessed of the functions of seeing, hearing etc., does not 
shine, as the Atman of any being concealed by ignorance 
and delusion. Oh, how deep, unfathomable and marvelous 
this Mdya, that every living being, though really in 
its nature the Brahman, does not, though instructed 
grasp the truth 4 1 am the ParamAlman ’ and feels 
convinced, without any instruction that lie is such a 
person’s son mistaking for the Atman the combination of 
the body, and the senses etc., which is not the Atman 





with ski sankara’s commentary. 


57 


and is only perceived by him, like the pob etc; indeed 
the world wanders repeatedly deluded by the M&ija of 
the Brahman alone; so the mriii also soys * Being con¬ 
cealed by Yof/arndya , I do not aliine to all etc.' Are 
not these statements inconsistent? Knowing him, 
the intelligent do not grieve and ‘he does not 
shine. ’ It is not so. It is said he does not shine, be- 
ause he cannot be known by the unpurified intellect ■> 
but he is seen by the purified intellect. AyryayA, 
like a point, i.e., concentrated, subtle, i.e., capable of 
perceiving subtle objects. By whom ? By the subtle 
seers, i.e., by persons, who, by seeing the different de¬ 
grees of subtlety as pointed out by the rudiments, 
are subtler than the senses etc., are characteristically 
able to see the subtlest, i.e., by learned persons. 





fRWRft 3TTRH II \\\\ 


Let the intelligent man sink speech into mind, sink 
that into intelligence and intelligence into the great 
diman and sink that into the peacefnl Atman. 

Com. —The text states the means of attaining that. 
Yaichet, draw into. Prdjndk, one having discernment. 
What? Vuk, i.e., speech. The word ‘ vak,' i.e., speech, 
is illustratively used to denote all the senses. Where ? 
in the mind. The lengthening of the vowel in mmaft 
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is a vedic license; and that mind, let him sink into 
‘jnaaa, i.c., intellect bright by nature; ‘intellect’ is called 
atman here j for, it pervades the mind and the other 
senses; therefore, it is their ‘ lVatyagatman,' i.e., inter* 
nal principle; let him sink the intellect into the at¬ 
man ; ‘great’, i.e., first born Hiranyagarbha. The mean¬ 
ing is, lethim make his intelligence as clear in its nature 
as the first born ; let him sink that great atman also 
into the peaceful dlmau, i.e., into the primary diman 
whose nature does not admit of any conditions, which 
is unmodified, which is within all and which is the 
witness of all the modifications of the intellect. 

Arise, awoke; having reached the great, learn ; the 
edge of a razor is sharp and impassable; that path, the 
intelligent say, is hard to go by. 

Com. —Having thus merged into the purueha, the 
dtman, all the three, i.e., name, form and larma which 
are produced by false knowledge and are of the nature 
of action, agents and fruits, by a knowledge of the tine 
nature of his atman, as the water in the mirage, the 
serpent in the rope and the colour of the sky, disappear 
by seeing the true nature of the mirage, rope and the 
sky, one becomes free from anxiety and calm, his pur- 
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pose accomplished. Therefore, bo know that, arise 
Oli, living beings sleeping in beginning-leas ignorance, 
t.e., turn towards the acquisition of the knowledge of 
the dtmun j and awake, U. t put an end to the sleep of 
ignorance, horrible in form and the seed of all misery. 
How ? Having approached excellent preceptors who 
know that, realise the Atman taught by them, the in¬ 
nermost and in all, thus ‘ I am he.' This is not to be 
neglected. Thus, the snUi, like a mother, says from 
compassion ; because the object to bo known can be 
realised only by very subtle intelligence. Why is it 
stated * by subtle intellect ’ ? The edge of a razor is 
pointed, U., made sharp and impassable, i.e., passable 
with difficulty ; us that cannot be walked over by the 
feet, similarly hard to attain, the intelligent say, is the 

road Of the knowledge oft,-nth. The meaning is that 

because the object to be known ig very subtle, they 

say the road of knowledge leading to that is not easily 
attainable. 
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Which is goundless, touchless, formless, undecaying, 
so tasteless, eternal and scentless, beginning-less, end¬ 
less, beyond the Mahal and constant, knowing that, 
man escapes from the mouth of Death. 
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Com .—How the object to be known is very subtle is 
explained. This earth produced by sound, touch, form, 
taste and scent, and the object of all the senses, is gross ; 
so is the body. Here, by the elimination one by one, 
of these. ([ Un & S , i.C., attributes from earth and the rest 
difference in respect of subtlety, greatness, purity and 
durability, has been found in the element, from water 
upwards to the Mas. Therefore, the mdi shows that 
little need be said of the unsurpassable subtlety etc., 
of that in which smell and the rest up to sound inclu¬ 
sive, mere modifications being gross, do not exist; 
which is soundless, touchless, formless, undecaying, so, 
tasteless, eternal and scentless. Bruhman thus explain¬ 
ed is undecaying, for what has sound etc., decays. 

But this having no sound etc., does not decay or 
suffer diminution ; therefore also, it is eternal; for what 
decays is ephemeral; but this does not decay. There¬ 
fore it is eternal;, and being eternal, it is beginning-less; 
i.e., lias no cause; what has a beginning, that being an 
effect, is not eternal and is absorbed into its cause as 
earth etc. But this being the cause of all is not an 
effect and not being an effect, it is eternal. It has no 
cause into which it could be absorbed; similarly endless, 
i.e., that which has no end or anything to be done 
by it. As the ephemeral nature of plantains etc., is 
seen, by the fact of their yielding fruit and other 
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results ; not even thus, is it seen that Brahman , lias an 
end i therefore also eternal. Beyond the mahat, dis¬ 
tinct in nature from the principle known as vuihai. 
called intelligence, for it is the witness of all, eternal 
knowledge being its nature and Brahman, being the 
dtman of all tilings. For it has been already said 
‘ This diman concealed in all living beings etc.’ Con¬ 
stant, i.e., changeless and eternal. Its eternal nature is 
not relative like that of the earth etc. Having realised 
Brahman thus described as the dtman, one releases the 
dlman from the mouth of Death, i.e., from what is inci- 
dentaltoDeath, from ignorance, desire and Karma. 

3^1 JpTT ^ || ^ || 

Hearing and repeating the old NtcrJiUcsta’s story 
told by Death, the intelligent man attains glory in the 
world of Bridtmun. 

Com .—The sndi for extolling the knowledge treated of 
says: Nachikctam] obtained by Nachiketas. Mrilyu- 
prollam] told by Death. The story] contained in the 
three vallie. Old] of ancient date, being narrated in the 
Vedas. Repeating] to Brahmins. Hearing] from pre¬ 
ceptors ; world of Brahman] world which is Brahman ; 
attains glory] having become the diman, is fit to be 
worshipped. 
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q q^T gsf 

STO: c Mcf ^RraPT ffe 

u\»\\ 


Whoever with zeal, causes to be recited before an 
assembly of Brahmins or at the time of Srdtldhaoi 
the ancestors, this highest secret, that secures immor¬ 
tality, that secures immortality. 

Coni .—Whoever causes this text, this highest secret 
to be recited verbatim and with meaning, in an assem¬ 
bly of Brahmins, being himself clean, or causes it to be 
recited at the time of tiruildJia to those who are there 
fed, that Sraddha is able to secure for him endless fruits. 
The repetition is for concluding the chapter. 


■o 


Here ends the first section and third part. 
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The self-existent created the senses out-going; 
therefore one sees outside and not the alman within. 
Sone intelligent man, with his senses turned away, 
(fron their object), desirous of immortality, sees the 
atimn within. 

Con .—It was stated that this diman concealed in 
all liing beings docs not shine but is seen by the sub¬ 
tle inellect. What is the obstacle to the subtle intel¬ 
lect s^ing the dtman, in the absence of which the 
Atirncn an be seen ? This t tail* is begun for the purpose 
of sho'hig why it is not seen ; for it is only when the 
cause <Jt.he obstacle to the attainment of good is 
known, hat it is possible to attempt to remove it and 
not otlxewise. Fardnckx] which go out; hhdnx] the 
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senses; the ear and the rest nre indicated illustratively 
by this word Jchdn. These senses go outward to en¬ 
lighten their objects, such as sound etc., as they are of 
this nature; Paraniesvara has damned them. Who is 
that ? The self-existent, the lord of all, because he alone 
is always independent and never dependent on others 
Therefore, theperceiver sees the external objects which 
are not the Atman, such as sound etc., and not the At¬ 
man within. Though this is the nature of the world, 
some discerning man, like turning back the current cf 
a river, sees the Atman within (jn-atxjasjAtman), the Atman 
which is pratijuk ; it is to denote the prati/id: (the inmr 
spirit) that the word Atman is technically used in tie 
world and not to denote any other • and even accord¬ 
ing to its etymology, it is that alone which the witl 
Atman denotes ; for, according to the smriti which de¬ 
clares the derivative meaning of the word Atman, vhat 
pervades, what absorbs, what enjoys objects here and 
what makes the continuous existence of this uniiprse, 
is therefore, called the ulman. The word' aiksfuit’ mean¬ 
ing ‘saw', here means ‘6ees’; for the tense is not srictly 
observed in the Vedas. How he sees is explained* 
With his eyes turned] with all his senses, the eye,the ear 
and the rest diverted from all objects. Thus pepared, 
he sees jaati/rujAtnutn; for it is not possible for die same 
man to be intent on external objects and/o to see 
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the pi‘aiya<j&bman. Why again the intelligent man with 
such great efforts and by restraining his senses from 
their natural activity sees the pratyag&tman, is ex¬ 
plained. Being desirous to secure immortality, i.e., 
eternal existence for his dim an. 

^ TOT | 

^RT m |1 \ || 

The ignorant pursue external objects of desire ; 
they get into the meshes of wide-spread death; but the 
intelligent, knowing sure immortality, do not covet the 
uncertain things here. 

Com. —The natural tendency to see external objects 
which are not dtman is the cause of the obstacle, t. e., 
ignorance, to the realisation of the dtman. Being 
opposed to it, the desire of enjoyments pertaining to 
this world and to the next, external to self and held up 
by ignorance, is another obstacle. The realisation of the 
dtman being impeded by ignorance and desire, men with 
little intelligence pursue only external objects of 
desire. By that cause, they get into the meshes of 
wide-spread, i.e., omnipresent death, i.e., the combina¬ 
tion of ignorance, desire and learma. Meshes] that 
which binds, consisting in the possession and depriva¬ 
tion of the body, the senses etc. The meaning is that 
they fall into a continuous stream of manifold misery, 
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auch as birth, death, old age, sickness etc. This being 
so, the intelligent, knowing the certain immortality of 
concentration in the jvrati/agdtman (the immortality of 
the Devas and the rest is uncertain ; but this consisting 
in concentration in th v j/ratt/agdimun is certain, because 
it does not increase or suffer diminution by Jcarma); 
i.e., knowing this constnnt and unshakable immortal¬ 
ity, the knowers of Brahman do not covet any, among 
the ephemeral objects here, i.e., in samsdra full of 
misery, because these objects are opposed to the reali¬ 
sation of the pratyagdtman. The drift is that they 
rise above the desires of sons, wealth and worlds. 

^ | 

| || \ || 

By which alone, one knows form, taste, smell, 
sounds, touch and the pleasures of the sexes; what 
remains here unknown to that. This verily is that. 

Com .—How is that to be known, other than the 
knowledge of which Brahmins do not crave anything. 
This i$ explained. By which, i.e., the atman whose 
nature is intelligence; all the world clearly knows form, 
^te, smell, sounds, touches and the pleasureable sensa¬ 
tions due to the commingling of the sexes. It 
may here be objected that the experience of the world 
m not in the form ‘ I know by the diman distinct from 
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the body etc.’; but that all the world thinks in the form 
* I, the combination of the body etc., know \ Not so; 
oven the combination of the body etc., not being dis¬ 
tinguishable in its nature from sounds and the rest 
and being in the nature of a lenowable, it is not reason¬ 
able to attribute the nature of knoiccr to it; for if the 
combination of the body etc., being no other than form 
etc., could perceive other forms etc., even external 
forms etc., may perceive their own and other forms; 
but this is not so. Therefore the world perceives the 
attributes of the body, such as forms and the rest, ouly 
by the diman which is distinct from the body etc., and 
which is intelligence itself, just as it’is thought ‘that 
by which the metal bums is lire’; what remains in 
this world, not knowable by the titman? Nothing so 
remains. Everything is certainly knowable by the 
dtman. That diman, by which nothing remains un¬ 
knowable, is omniscient. This verily is that. The 
meaning is that, that which was asked for by Nachi- 
ketas, about which doubts were entertained even by 
the Devas, which is distinct from virtue etc., which is 
the highest place of Vishnu and beyond which there 
is nothing has been understood. 

fwWRR || V || 
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By which one sees both what is in the midst of 
dreams and what is in the midst of waking j knowing 
the great and the all-pervading utman —the intelligent 
man does not grieve. 

Com .—Thinking that it is not easy to know, because 
it is very subtle, the aruii conveys the same meaning 
again and again. What is in the midst of dreams] 
all that is knowable in dreams; similarly, what is in 
the midst of waking] all that is knowable during 
waking consciousness; the dtman by which the world 
knows both what is knowable iu dreams and what is 
knowable during waking; all the rest, as previously 
explained; knowing that great and all-pervading 
diman, i.e., realising him as his own diman, in the form 
* 1 am jxtramdiman’, the intelligent man does not grieve. 

^pT^TFT cRT | II ^ || 

Who knows this diman, honey-eater, soul, near at 
hand, and lord of all that was and may be, will not 
seek to protect himself after that. This verily is that. 

Com. —Again, he who knows this honey-eater, i.e., 
the enjoyer of the fruits of Karma, the soul, i.e., the 
supporter of Pr&na aud the whole lot of them, the air¬ 
man-, near at hand, i.e., as one and the same with the 
lord of the past and the future, will not after attaining 
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that knowledge, desire to protect his aiman, having 
attained fearlessness; for it is only as long as lie, being 
in the midst of fear, thinks himself to be non-eternal, 
so long only will he desire to protect his aiman. But 
when he knows the aiman to be one without a second 
and eternal, then who would wish to save, what and 
from whom ? Thi6 verily is that] as before explained. 

q: <m\ ^TT^q: I 

ttst qf^q qr ij&foqwr I II $ II 

Who secs him sealed within fine elements,—him who 
was born of Tapas (Brahman) who was born before the 
waters and who having entered the cavity of the heart 
is therein seated. This verily is that. 

Coro.— This shows that he who was pointed as the 
fyrab/ayutman and Isvara is the Atman of all. Yah] 
some seeker after emancipation. Pflrvam] first. Tapo- 
mka] from the Brahman defined as knowledge etc. 
Jalam] created or produced, the first horn of Brahman 
i.e., THranyatjarbha . * Born before whom ' is explained. 
Adbhyaha pfhvam] before the five elements, including 
water; not before water alone; ajayata] w'as born. 
This first born who having created the bodies ol the 
Devos etc., entered the dhds of the heart of every living 
thing and is there seated, perceiving sounds etc. 
Bhilttibhih means Bhiithih or elements in the nature of 
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cause and effect. Who sees him seated with them : 
who sees thus. See this alone, i.e., Brahmin the sub¬ 
ject of our present discussion. 

fcT^cff qr | ^tcTc^ || vs 1| 

Who is born along with jn-auu manifested as all De- 
vds, tlie enter, seated, having entered the heart, who 
was born with the elements. This verily is that. 

Com. — Devoid mayt] in the form of all the DevatAs. 
IV&iwwt'] as lliranya/iurbha; is born] from the highest 
Brahman ; adiix] so called, because she eats as it were 
sounds etc.; her] who as before entered the heart and 
is there seated, the text describes her. Who wos born 


along with BhCitae or living creatures. 

The fire lodged in the aranis, as the fetus is well 


borne by the pregnant woman fit to be worshipped 
every day by watchful offerers and other men. This 
verily is that. 


Com. —Again, the sacrificial fire lodged in the tipper 
orowand the lower a rani, the eater of all offerings and 
the lire within the body; which are well maintained 
by the rUvilts and yoyine respectively, as the foetus is 
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well maintained in the world by pregnant women, by 
means of food, drink etc., not condemned. Moreover, 
fit to be worshipped, i.c., eulogised and adored every 
day by those who follow karma and by those who 
follow yoga in sacrifices and at heart; jds/rivadhhih, who 
are by nature on the alert, i.«., watchful, llavishma/l - 
hhih, by those having offerings such as ghee etc., and 
by those having contemplation and meditation. This 
verily is that—that Brahman now treated of. 

I II ^ II 

Whence also the sun rises and where he seta, on 
that, all the Davos depend. None certainly passes be¬ 
yond that. This verily is that. 

Com.—Moreover, that jrrana from which the sun rises 
and that where alone the sun every day sets, that prana, 
i.e., the AdJutlaiva and Adhyalnui aspect of Atman as the 
gods and speech etc., as the senses enter into, while they 
last, as spokes in a wheel. Even lie is certainly Brah¬ 
man. That is this Brahman , the dlman of all. None cer¬ 
tainly passes beyond that] none ceasing to be of the na¬ 
ture of that becomes other than that. This verily is that. 

WP* | 

il Ml 
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What indeed is here, is there ; what there, that here 
again; from Death to Death he goes ; who here sees as 
if different. 

Com.—Thia is said in order that the doubt may not 
ariae in anybody; that what exists in all from the 
Brahma down to the immovable and appears, being 
subject to particular conditions, as something other 
than Brahman and subject to samsdra, he is different 
from the highest Brahman. What indeed is here sub¬ 
ject to conditions of causes and effects and appears 
to the ignorant as possessing the attributes of samsdra, 
he is indeed the Brahman there centred within the body, 
in his natures dense with eternal knowledge and devoid 
of the attributes of all satnsuru ; again, what there ia 
centred with self is itself here subject to conditions of 
name, form, cause and effect and is no other. This be¬ 
ing so, he who here deluded by ignorance, which con¬ 
sists in seeing difference by the nature of the conditions 
see9 in the Brahman which is one, a variety, thinking 
thus * T am other than the highest Brahman and the 
highest Brahman is other than I \ goes from death to 
death, i.e., is again bom and dies ; so, one should not 
see thus. The drift of the text is that one should see 
thus. ‘ I am indeed the Brahman, the one unalloyed 
intelligence, all-pervading, filling all space like the 
okas'. 
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toiRct for *r | 

^qt: h ^ ^ q^rfa u ^ II 

By mind alone could this be obtained, there is no 
difference here at all. Ue goes from death to death 
who sees as if there were difference here. 

Com .—Before attaining the knowledge of the out¬ 
ness, by the mind purified by the sihinh and by the 
preceptor, this unalloyed essence of the Brahman should 
be attained in the form ‘There is the Brahnuin alone, 
nothing else exists.’ When attained, ignorance, the 
cause of the perception of difference being removed, 
there is not even the slightest difference here, i.e., in 
the Brahman. But he who does not give up looking, 
with the eyes dark from ignorance and sees as if there 
were difference, certainly goes from death to death, 
even by superposing the slightest difference. 

srgyHM: q^qr sTTwirf fcrsRt l 

|*TRI d HdT I II \\ || 

Tim Ihiruxlifi of the size of a thumb, resides in the 
middle of the body, Lord of the past and the future ; one 
doe.s not wish to protect himself afterwards, i.c. t after 
knowing Him. 

Com .—This again explains the Brahman treated of: 
of the size of the thumb] the lotus -of the heart is of the 

9 
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size of the thumb ; being conditioned by the mind 
filling the cavity of the heart; it is of the size of the 
thumb like the Alim filling the iute.-space ot a bam¬ 
boo of the size of the thumb. JWlrn] because all >s 
pervaded by him. In the middle in the dtman] in the 
middle of the body. Knowing him who resides there 
as the tell, the Lord of the past and the future. 
jVu Mo etc.] as previously explained. 

sfgggpl; I 

« irara ff 3 I H W II 

The j’urusUa who is of the size of the thumb is like 
a Heme devoid of smoke and I-ord of the post and the 
future. He alone is now and He certainly to-morrow. 
This verily is that. 

Com —The Punulut of the ai/-e of the thumb, like 
flame without smoke AMumaka must be neuter for it 
qualifies the word 'ft**-' Who is so perceived m 
the heart by W of the past and the future, He 

i8 eternal and constant; He exists in all living beings 
now and He will certainly exist to-morrow. The mean¬ 
ing is that none other like him will come into being. 
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As water rained on an impassable, height is disper¬ 
sed over hills, so one seeing the objects as different, 
vnns after them only. 

Com. —By this, the theory of some, that man lives 
not after death, though it does not logically arise, was 
refuted by the 8ruli as also the position of momen¬ 
tary existence. This text again states that the per¬ 
ception of difference in Jirahman is an error. As water 
rained on an impassable high place becomes dispersed 
over various lower levels and is lost, so one seeing the 
selves (Dhnrmthx) as distinct in every body runs after 
them only, responsive to the variety in the bodies. The 
meaning is that he again and again is enclosed in 
various bodies. 

cTTSTfa | 

<75 3TRHT J7i<BT WWW 

As water pure poured into pure becomes the same 
only, so the Atman of the thinker who knows thus, be¬ 
comes ; Oh Gautama. 

Com. —But how becomes the dtnian of a thinker, who 
has acquired knowledge, whose perception of difference 
due to conditions has been destroyed, and who knows 
the Atman pure, dense with knowledge, unalloyed, and 
one without a second is explained. As water pure 
poured into pure becomes of the same quality, 110 $. 
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otherwise, the dtman also of the thinker becomes the 
same, Oh Gautama. Therefore, leaving the perception 
of difference indnced by bad logic and the erroneous 
notion of no-here-after, the perception of the one-nes.s 
of the dtman, inculcated by the. Yeilas, a better well- 
wisher than thousands of mothers and fathers should 
be anxiously respected by those whose pride has been 
quelled. 


Here ends the fourth ralii. 

- o - 
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PART V. 


- & 


I 

3TJOT * RJtFN Rg^tf ! II * 11 

The city of the unborn, whose knowledge is pennar- 
neut, has eleven gates ; thinking on him, one does not 
grieve and being freed, becomes free. This verily is 
that. 

Com .—As Bmhm/tu is not easily knowable, this is 
commenced for the purpose of ascertaining the entity of 
the BraJiitw.il, .again by another method. City] being 
like o city, this body is called a city, because we find in 
it the. appendages of a city such as gate-keepers, their 
•controllers etc ; a city with all its appendages has been 
found to exist, for an owner independent of It and not 
mixed up with it; similarly, from its resemblance to a 
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city, the l»ody, a bundle of many appendages, must 
exist for a*- owner occupying the place of a king and 
not mixed up with it ; and this city named body has 
eleven gates ; seven in the head, and three lower down 
including the navel and one at the top of tlm head: 
whose this is, ?./!., of the unborn] of the (liman not sub¬ 
ject to modifications such as birth etc., occupying the 
place of’ the king and dissimilar in its properties to the- 
city; aralraJu^taMh : whose chelah, i.c., knowledge is 
not crooked and eternally existent like the splendour 
of the 8iin and uniform, of the Brahman occupying 
the place of the king ; contemplating on that Partmet- 
va m, highpst Lord, the owner of the city; for, the word! 
unit flit hdnam here means the. contemplation of him 
leading to sound knowledge or realization of him ; con¬ 
templating on him, as living equally in all things, one 
does not grieve, being freed from all desire; fearlessness 
being attained by knowing him, there being no occasion- 
for grief, whence could he fear? Even hoc, lie becomes 
freed from the ties of desire and karma induced by ig¬ 
norance and being thus freed, be becomes free, i.e. f 
does not enter a body again. 





rrr^rr ^ ir ir 

As mover, he dwells in heaven ; as pervader, in 
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inter-space; as fire, in the altar; as guest, in a house; 
he dwells in man, dwells in betters, dwells in truth 
and dwells in the akae. He is all that is born in water, 
all that is born of earth, all that is born of sacrifices 
and all that is born of mountain ; true and great. 

Com.—And he the aiman does not live in the city 
of one body alone; but he lives in all cities. How? 
hammh one who moves; thuthuluit] dwelling in 
heaven, as the sun. Vasuh, one who animates all; 
dwells in the inter-space, as wind; holit] fire, ac¬ 
cording to the fruit 1 fire indeed is koto. ’; Yedixltat] 
dwelling in I edi or earth, according to the srviis 
* this is the supreme nature of earth ? etc. Ati- 
fAt/t") somah. Dmoial] dwelling in Durona, i.e., 
vessel; or a Dr&hmin dwelling in the house (Durova) 
os a guest (fitUhih ); nrishni] dwelling in men. Vara*a£] 
dwelling in betters, the Derd*. Ritasat dwelling 
in riifi, i.e., truth or sacrifice ; Y>jcmasaf\ dwelling in 
Yyoma, i.e., ulcdm. AhjdJi] t hose born in water, in the 
form of conch, mother of pearl, whale etc; gcydli'J 
those bom of the earth in the from of corn, grain etc.; 
rltujah, those born in the form of appendages to 
sacrifice ; adrijid i] those born of mountains in the 
form of rivers etc; though the aiman of all, lie is riiam, 
i.e., of unchanging nature. Bri/iaf] great, being the 
cause of all ; even when the sun alone is described 
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by the viaiiira, even then, from the.fact that the sun 
is accepted as diman in his nature, there is no conflict 
in this commentary. The meaning of the mantra is. 
that thp diman of tlie universe is only one and all-per¬ 
vading and them is no difference in the dlman. 

|| \ || 

He leads the prdaa upwards and casts the updnu 
downwards ; the dwarf seated in the middle, all Devos 
worship. 

Com .—In realising the existence of the dl.aan an 
evidence is offered. Upwards] from the heart. Prana] 
the wind, whoso function is connected with breath. 
Uunaijfdi] leads upwards. Similarly casts the ap&na 
downwards. The word yah (who) should be supplied 
to complete the sentence. Him seated in the mi- ‘ ! C' 
i.e., in the okas of the lotus of the heart, with the light 
of knowledge clearly shining in the intellect and worthy 
of worship, all the Devos, i.e., the senses, the eyes 
and the rest propitiate, by bringing in the perceptions of 
form etc., as the subjects please the king, by offerings, 
they am uninterruptedly active on his account. 
The drift of the text is that there is another on whose 
behalf and by whom is directed all the activity of the 
winds and the senses. 
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STfoP-TFT I 


ftm 'Tf^r^r i n »n 

When this aJ.nutn seated on the body escapes from 
the body what here remains? This verily is that. 

Com. —A pain, of this tVoiian in the body, visramsn- 
mdiwdytk] escaping. Dehinnli ] embodied. The mean¬ 
ing of the word vi&rammna is explained by tlie expres¬ 
sion dtihtil rimitclii/amaiuisiia (being free from the body); 
what here remnins? nothing of tlie whole lot of jtr&na 
etc., remains. Here] in tlie body ; the diman on whose 
leaving, the body, all this lot of effects and causes be¬ 
comes in an instant enervated, destroyed and defunct, 
as in the case of tlie inhabitants of a city, when the lord 
•of the city is driven out of it, has been established to bo 
some other than all this. 


?TTqrc^ sfafci w* I 

g sfai% n ^ ll 

Not by prtiiM, not by apdiui, does any mortal live; but 
it is by some other on which these two depend that men 


4ive. 

Com .—The theovy may be urged * that the bod}' be¬ 
comes destroyed only by the exit of ju-d.ui, ajdna etc., 
and not by the exit of the dtman distinct from these; 
for, man lives only by jmdiui and the rest ’. This is not 
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so ; not by jn-uita, not by apdiut, nor b}* the eyes etc. T 
does a mortal having a body live. These acting jointly 
for the benefit of some other cannot be the source of 
life. The existence of houses etc., composite in their 
nature, has not been seen in the world to be undirected 
by some other not connected with them, for whose benefit 
the)' exist; so also, it should be in the case of the com¬ 
bination of prana and the rest Therefore it is by some 
other alone dissimilar to the combination of Tirana and 
the rest, all these combined maintain their life. On 
which (Uinuu, dissimilar to those combined, the really 
cxistent and the highest, these two jmXwi and 
aitdtM combined with the eyes and the rest depend 
and for the benefit of whom (not so combined) jrrthui, 
ajid,ut and the rest perform their functions in combina¬ 
tion, he is established to be other than they. 

^ JJSi m SRRH | 

T<IT 5TR 3H?*TT HTlc* || $ || 

To thee, Oh Gautama, I will explain the secret 
ancient Brahman and also how after death, the iltman 
becomes. 

Com .—I will now explain to thee again this secret 
ancient Brahman by whose knowledge cessation of all 
samxdra results and not knowing which, how after 
death the Cdman travels in samtaim. Listen, Oh Gautama. 



WITH SRI SANK AH AS C'OMMKNTARY 


8S 


I 

|| vs || 

Somejiro* ( dehinah ) go into wombs to be embodied ; 
others pass into the immoveable, according to their 
karma and to their knowledge. 

Com .—Into womb, combined with semen virile. 
Some ignorant, fools go to take a body. The meaning 
is that the jhutfi having a body enter the womb. Others 
yet inferior after death, become immoveable such as 
trees and the rest; ‘according to their kanYUi' means 
according to kavvm performed by them, i.e., by the 
form of karma performed by them, in this birth. 
Similarly also, ‘according to their knowledge*, i.e., 
according to the nature of knowledge acquired by them. 
The meaning is that they take a body corresponding 
to them; for, another sruti says ‘ they arc born accord¬ 
ing to their knowledge.’ 

t * srmm w g# rtchm: i 

This Purusha who wakes when all sleep, creating 
what was desired is certainly ‘ the pure,’ that is Brah¬ 
man and that is said to be immortal. All worlds arc 
fastened on that; none passes beyond that. This verily 
is that. 
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Com .—Wlmt was pledged in ‘I will explain the secret 
Brahman' is now explained. This Parasha- who wakes, 
i.e., does not sleep, when all, i. e., when jn-dna and the 
rest are asleep, creating by ignorance whatever was 
desired, i.e., objects of perception, such as woman and 
the rest, is certainly pure; and that is the Brahman. 
There is no other secret Brahman. It is thatalono which 
is said to be imnunortol, is., death-less in all tlie 
j xhtu&rd*. Moreover the worlds, earth and the rest, all de¬ 
pend on the Brahman, that being the cause of all worlds. 
None passeth beyond that etc, as already explained. 

^rfWcTFcKTcRT 31^71 |ft|| 

As fire, though one, having entered the world, takes 

a separate form in vesjject of every form, so does the 
internal dtounn of all living things assume a Form for 
every form and is outside all forms. 

Com .—As the knowledge of the one-ness of the atinnn, 
though supported by authority and often re-iterated, is 
not firmly grasped by the intellect of perverse-headed 
Brahmins , whose miiul is shaken by the intellect (argu¬ 
ments) of many logicians, the sndi, being anxious to 
inculcate it, says again and again: as fire, though one, 
bright by nature, having entered the world (Bhuvanam 
meaning world, because all hhavanii, i.e., are born there) 
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in respect of everything to be burnt assumes separate 
shapes ; so, being one only, the internal dtninn of all, 
having entered all bodies such as lire in logs etc., being 
extremely subtle, assumes forms responsive and is also- 
without them all, like the ii-kan, in liis own unmodified 
nature. 

wr «n$«r i 

^•jyn^TCTi ^ sfct^r in • U 

As wind, though one, having entered the world, 
assumes forms responsive to every form, so the internal 
dtman. of all living things, though one, assumes forms 
responsive, to every form and is outside them all. 

Com. —So, another illustration (is offered by ) ‘as wind 
though one etc.’ The analogy is complete, us he enters 
all bodies asprdna and takes forms corresponding to- 
every form. 

*T WWW 

As the sun, the eye of all the. world, is nob tainted' 
with the stains in external objects seen by the eyes, 
so, the one internal ulinun of all living things is not 
tainted with the world's, grief, being external to it. 

Com.- —Seeing that if one be the Atman of all, be may 
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be regarded as subject to the grief of aauu&ra, this is 
aaid. As the sun benefiting the eye by its rays and 
manifesting oven unclean tilings such as urine, orduie 
etc., though being the eye of all, the world seeing them 
is not tainted with sins and other blemishes due to seeing 
unclean things etc, and by stains caused by physical 
contact with unclean objects, so the one internal 
djinua is not tainted with the misery of the world, be¬ 
ing outside that; for the world by ignorance super¬ 
posed on the allium, suffers misery arising from desire 
and karma. But that is not really in the (Uuuin, just as, 
the serpent, silver, water and dirt superposed on the 
rope, mother-of-pearl,barren spot and the sky respective¬ 
ly do not really exist as blemishes in the rope etc. ; from 
the superposition, by false notion, they arc perceived as 
blemishes in the true objects connected (by the notion); 
the true objects are not tainted by such blemishes be¬ 
cause they are external to the false notion so super¬ 
posed. Thus the world having superposed on the 
at,nan, the false notion of deed, agency and fruits like 
the notion of the serpent (on the rope) suffers the misery 
of birth death etc, due to that. But the diman, though 
the alman of all the world, is not tainted by the misery 
of the world arising from the superposition of a false 
notion. Why ? being external. Because he is like the 
rope etc, external to the false notion superposed on him. 
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<7^1 ^fl ^7T V: | 

• C\ Vd 

WW ^T^TT TO ^Jcf^qr^llHlI 

.Sole, controller, the internal diman of all living 
things who makes his own form diverse to the intelli¬ 
gent who realise him as seated in the self, eternal bliss 
is theirs, not others’. 

Com. —Moreover lie. the lord of all, all-pervading, in¬ 
dependent, is one- (there is none other equal to him or 
greater than he) ; tv«i] under whose control all the 
universe is ; because he is the internal dtman of all ; 
for, he makes himself though one, of the nature of 
unalloyed pnre knowledge, diverge by the differences of 
impure conditions of name, form etc., by his mere 
existence, having' unthinkable powers. dtma$lham] 
clearly perceived in the form of knowledge, in the 
conditioned intellect, in the ukusu of the heart, within 
the body ; for, the body is not the supporter of the 
dtman, lie being formless as the uldsa. He is like the 
face reflected in the mirror. To those disarming per¬ 
sons who perceive this lord, this dtman, all their 
external activities being checked in accordance with 
the teaching of the preceptor and the iUjamds and 
realise him directly, to those who have become lords of 
all, belongs the eteranal bliss, i.e., delight in self and 
not to the undiscerning others whose intelligence is 
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engrossed by external objects, though tlie bliss is their 
own Atman, which in the case of the latter is concealed 
by ignorance. 

ftfqisftrot tot * rfcT i 

Eternal among the ephemeral, Conscious among the 
conscfous, who, being one. dispenses desired objects to 
many, the intelligent who see him seated in their 
selves, to them, eternal peace, not to others. 

Com .—Again deathless among mortal things, con¬ 
scious among the conscious, such as Urn hum and other 
living beings. As the power of burning in water and 
the rest, which are nob fire in themselves, is due to fire, 
so, the intelligence of others is duo to the intelli¬ 
gence of the Atman ; again, he, omniscient and 
lord over all. dispenses to those having desire, »>., 
to those in mmsilru, according to their respective 
karma. the fruits of karma and desired objects, accord¬ 
ing to his grace, himself one, to many, without effort. 
To such intelligent men as see him seated in their 
selves, eternal peace accrues, not to others, U, to those 
who do not. see so. 

*PRT 5 FIT^T TO ^ | 

3 cT TO *TM TOlfTT m\\\* II 
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They think of that as this—the indescribable highest 
bliss. How shall 1 know that, whether that which shines 
is seen clearl}* or not. 

Com .—That bliss of the knowledge of the il!mm i 
which is indescribable, highest and which, though 
beyond the speech and mind of men, under the sway of 
hu/iHU, they, the Brahmins freed from all desire, de¬ 
scribe as this, t.e., as something directly perceived; how : 
t.e., by what process shall 1 fcno «• that l>liss : i.c., realise 
it os this perceivable by my intelligence as the tunya- 
siiis freed from desire, do? Is that which is luminous of 
itself an object clearly perceivable by our intelligence 
or not? 

cT^T rnfcT H •^-£c1K4. *17T^cT | 

cTFI ‘*TTHI || \ Sll 

The sun does not shine there ; nor do the moon and 
the stars, nor these lightnings shine. How could this 
fire ? Him shining, all shine- after. All this shines by 
his light. 

Coin. —The reply here is that itshines and is peveeiv- 
ed as shining. The sun, though the enlightener of nil. 
does not shine in the Brahman, being his a(wm>i, i.e., 
the sun does not illumine the Brahman. Similarly, the 
moon and the stars do not; nor do these lightnings illu¬ 
mine. How could this fire, perceivable by us ? Why say 
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much? All these, the sun and the rest who shine, shine 
only after him, the lord of all; as water, fire-brand etc., 
horn their contact with fire, bum after the burning fire 
and not by their own inherent virtue. It is by his 
light only, that all this, the sun and the rest shine. 
I’his being so, that Brahman alone shines and slimes 
variously. From the various kinds of light possessed 
by its effects, the self luminosity of the Brahman is in¬ 
ferred. It is not possible for one. to impart to another 
luminosity, which one does not possess, because, pots etc., 
are found incapable of illumining other objects and the 
sun and the rest, luminous in their nature, are found 
capable of that. 

/ 

-o- 


Here ends the fifth vaJJi. 
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PART VI. 


*RRR: I 

^ ^ cT^?r I 

rmr: *$ «5 ^ m I II t II 

Hoot np and blanches down is this ancient ,m;MtU 
tree, that (its source) is pure. That is Brahman and 
that alone is called immortal. On that, do all worlds 

depend and none passes beyond that. This verily is 
chat. J * 


Com. As in the world, the ascertainment of the 
root of a tree is marie by ascertaining the nature ot 
the fair, (panicle of the flower), this sixth mill is 
begun with the object of ascertaining the nature of 
the Brahman, the source (of tlis mmmm tree,) by 
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ascertaining the nature of the effect, tlie ti-ee rfmmgaru. 
Root up] having its root up, i.c., ‘That highest place 
of Vishnu’is its root, this tree, of eamaam, extending 
from the avyuhiu to the immoveable, lmx its root up, i.e., 
in Brnkmun. It is vrihlm (tree), so called, because 
it is felled; this tree consisting in manifold miseries 
of birth, decay, death and. grief etc., changing its 
nature every moment, like jugglery, waters of the 
mirage, a city formed by the clouds in the sky etc.; 
because like, these perceived only to vanish ultimate¬ 
ly, non-existent like a tree, sapless like, the stem 
of the plantain tree, the subject of several doubt¬ 
ful alternatives in the intellects of many hundreds of' 
sceptics, not ascertained to 1 m*. what it really is by 
seekers after truth, receiving its sap from its source, 
•».e. f the highest JUmUman ascertained by Vetlanta . 
growing from the seed of ignorance, desire, karma, and 
avijidtam, having for its sprout lUranyajarhha —the 
combination of the. power of knowledge and activity 
of the lower tirahmun, having for its tkaiullut (trunk), t he 
various subtle bodies of all living things, possessed of 
the pride of stature from the sprinkling of the waters 
of desire, having for its tender buds the objects of 
intelligence and the senses, having for its leaves the 
the imritis, logic, learning ami instruction, 
filled with the kvely flowers of sacrifice, gift, penance 
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and many other deeds, having various tastes such os 
the experience of joy and sorrow, having endless fruits 
on which living beings subsist, with its roots well 
grown, (tendencies of the mind) entwined and fasten¬ 
ed firm by the sprinkling of the waters of desire for the 
fruits, with the nests built by birds, all living be¬ 
ings from Brahma downwards in the seven worlds 
lteginuing with that called Katya, reverberating with 
the tumultuous noise arising from dancing, singing, 
instrumental music, joking, clapping on the. shoulders, 
laughing, pulling, crying, exclaiming ‘leave me’, 
‘leave me’ etc., induced by mirth and grief, produced 
by the happiness and misery of living beings and 
felled by the unresisted sword of the realisation of the. 
Parainutiuou proved by the Veddnta, this tree of 
iSmii>uru, always shaking by its nature to the wind 
of desire and karma, like u&ndhlhn tree, having its 
branches, ic., heaven, hell, the world of beasts and }ne- 
I'h etc., downwards, existing from time immemorial, 
because having no beginning. That which is the root 
of this tree of Sun Musa is indeed pure, bright, i.c., res¬ 
plendent., the intelligence of uima.ii ; that indeed is 
Krahman, being greater than nil; that indeed is de¬ 
scribed ns immortal in nature, being true; any other 
than that is a mere matter of speech, modification, name 
and falsehood and therefore subject, to death. On 
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that, i.e., on the Brahman absolutely true, do all the 
worlds, false like the city of clouds in the sky, waters 
of the mirage and jtiggleiy (r nth/n) and perceived as non¬ 
existent by the knowledge of the absolute truth, 
depend during their birth, stay and absorption. None, 
i.e., no modification passes beyond that, i.r., Hrahmnn. 
as the thing mode such as pot etc., does not pass be¬ 
yond the mud eta. This verily is that. 

qfof HFT Q^TfcT 1 

II ^ || 

All tin's uuivei a 8e evolved (from jrrtlna) moves while 
jirdna is; a mighty terror, the thunderbolt uplifted; 
those who know this become immortal. 

Com .—If it be said that Brahman, the source of the 
world, by knowledge of which meu are said to become 
immortal, does not exist and that all this lias come out 
of nothing, it is not sound ; all this universe, the high¬ 
est Brahman existing, moves; and having come out of 
that alone, acls regularly. This Brahman, the cause of 
the origin etc., of the universe is mahutbhaya, i.e., 
great and terrible. It is like the thunderbolt uplift¬ 
ed ; as, at the sight of the. master with the thunder¬ 
bolt raised in Ins hand, the servants regularly keep lii.s 
commands, so this world, with its lords and with the 
sun, moon, planets, constellation and stars etc., regular- 
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lj r and without a moment’s respite obeys the law. This 
is the drift. Those who know this, this highest Brah¬ 
man, the witness of all the modifications of one’s mind, 
become immortal. 

fcl ^5: I 

=rfT^r scwrm qro || \ \\ 

From fear of him, fire burns; from fear, the sun 
shines ; from fear, India and Wind ; and Death, the 
fifth, speeds. 

Com .—How the world lives from fear of him, is ex¬ 
plained. The fire burns from fear of him, the lord of 
all; the sun shines from fear; from fear, India and 
Wind ; ami Death, the fifth, runs; for, if Brahman 
did not exist as controller of the competent protectors 
of the world, like one with the thunderbolt uplifted in 
his hand, their well-regulated activity, as that of the 
servants trembling from fear of the master, would not 
he possible. 

?m: wfa stfrwr 11 a n 

If here he is able to know before the falling of the 

bod)-, then in the worlds of created things, he becomes 
embodied. 

Com .—If he is able to know and knows even during 
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life, tin’s Brahman, the cause of fear, before the falling 
of the body, then lie becomes freed from the bond of 
SamsAra. If he is not able to know, then, x.e., from want 
of that knowledge, he becomes able to take, i.*., he takes 
a body in earth and other worlds, where those who are 
fit to be created, are created. Therefore, before the 
falling of the body, attempt should lie made to realise 
the Atman ; for, the realisation of the Alman even here 
will be clearly horrible as that of a face reflected in a 
mirror; not in other worlds except the Brahmalokn ; 
and that, is hard to reach. 

m cT'41 | 

SfTRTWfcl 

II ^ II 

As in a mirror, so within ones self; as in dreams, 
so in the world of the manc$; as is indistinctly seen in 
water, so in the world of the Guudharvas ; as of light 
and shade, so in the world of Brahma. 

Com .—How is explained. As one in the world sees 
his own image reflected in a mirror very distinctly, so 
the realisation of the Atman in one’s intelligence, when 
8pot]ess like a mirror, becomes clear. As in dreams, 
the perception is indistinct mid produced, i.e., (obscured) 
by the reminiscences of the waking state, so indistinct 
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is the realisation of the diman in the world of the 
mane*, being engrossed in the enjoyment of the fruits of 
karma. As the image of one’s self reflected in water is 
seen indistinctly, with the various parts not defined, so 
is the realisation of the diman in the world of the 
(Jtvntlharrfa certainly indistinct. Thus, it is inferred 
from the authority of the sh Cairo*, even in other worlds. 
It is only in one, the fimhmaloka, that it is very distinct, 
-as that of light and shadow and that (Brahmaloka) is 
hard to attain requiring as means, a combination of very 
special karma and knowledge, i.e ., (worship). The drift 
therefore is that one should attempt to realize the 
dim an even while here (in this world). 

II % ll 

The intelligent man knowing that, the senses se¬ 
parately produced are distinct (from the. uhnan) and 
also their rising and setting, does not grieve. 

Com .—How is lie to he known and what avails it to 
know him are explained. Of the senses, such as the 
ear etc., separately originating from their causes, the 
iV.ajta etc., for perceiving their respective objects, know¬ 
ing their distinctness, i.e., dissimilarity of their nature 
to the. nature of the alman extremely pure, untainted, and 
all intelligence; and also the rising and setting, i.e., the 
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creation and absorption of the senses, to depend on the 
waking and sleeping states and that the dlnuiu has 
neither beginning nor end, the intelligent man does not 
grieve. The eternally identical nature of the diman 
never changing, there can be no cause of grief. So- 
also another xruti says * The knower of the. dimnn 
crosses grief. ’ 

It fRH: BOTTOM | 

Hvll ^R7c*TT || ^ || 

Beyond the senses is the mind; higher than the 
mind is the intellect; above the intellect is the great 
aluum ; higher than the maJiai is Avijaktam. 

■ Com .—As the senses have been stated to bo distinct 
from the diman, lie cannot be externally perceived; 
because lie is the internal principle of all. How it is 
so, is explained. Beyond the senses, is the mind 
etc. As urtltas (rudiments) here are of the same 
chiss with the senses, they are included in the word 
hulnya. The rest os previously explained. The word 
satvu here denotes ‘ intellect.* 

qr: q^r “■qTqqrrsfe^qq I 
q ^TTc^T |] C || 

Beyond the Art/aktum is Purnshu, all-pervading and 
devoid of linya (indicative mark), whom knowing the 
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mortal is freed and attains immortality. 

Cam .—Beyond the Atnjali&m is Punuha all-pervad¬ 
ing;, being the cause of all dlasa etc., which is all 
pervading. Devoid of that by which any¬ 

thing is reached (known) is liiuja such as intellect etc. 
That does not exist in him ; so lie is devoid of lin{/u. 
The meaning in effect is devoid of all the attributes of 
snAixura. Him knowing, both from the preceptor and 
the shdstras, the mortal, even during life, is freed from 
the knots of the heart, such as ignorance etc., and even 
when the body falls, attains immortality. This clause 
is connected with the previous one thus. He is the 
Purusha beyond the Aiujcridam etc. 

* fcTSfcT Wim 1 | 

Q^rfs^cn^r u ^ u 

His form stands not within the fold of vision. 
None sees him with the eye. By the intellect con¬ 
trolling the mind, and by constant meditation is he 
revealed. Who know that become immortal. 

Com .—How he devoid of lintjtU could be seen is 
explained; not within the ken of the eye, stands the 
form of this internal dlmun. Therefore with the eye, i.e., 
with all the senses—, the eye being lieie illustratively 
used—none sees the utman now treated of. How can 
one, then, see him is explained. Uvula] by the 
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intellect within the heart. Mmitha] ruling os the con¬ 
troller of the mind characterized l>y volition, free 
from modification8. Tifunusa] by well seeing in the 
form of meditation. AbhiklijytaJb] realised, i.e., illumi¬ 
nated. * The almnn can be known ’ should be supplied 
to complete the sentence. Who know this Bruhman- 
Alman —becom e ini mortal. 

^ fwm ciwnr: TOt lit 0 II 

When the five sources of knowledge are at rest, 
along with the niirnl, and the intellect is inactive, that, 
state they call the highest. 

Com .—As a means to the intellect becoming the con¬ 
troller of the mind, yotja is now explained. When di¬ 
verted from their objects, the five i/ii&nns (the senses 
such us the ear etc., being intended for acquiring 
knowledge here denoted by the word ffitdnatn) J\re 
centred in the (Liman with the mind (which the senses 
go with) weaned away from volition etc., and the intel¬ 
lect characterised by determination is not active, i.e., 
is not engrossed by its own activity, that state they 
rail the highest. 

wit n u II 
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That fil m control of the senses, they regard as yoffa. 
Then one becomes watchful; for, ijorjit is acquired and lost. 

Com. —This state, they regard as ijo<j<i (connexion) 
which is really xvjotja (disconnection) ; for. the atti¬ 
tude of the ijotfin is characterised by a severance ot all 
bonds of misery; for, in this condition the alman is 
centered in bis own glory, devoid of all superposition 
of ignorance. Finn] unshaken ; control of the senses] 
control of the internal and external organs of sense. 
AirramutLaU] free from excitement or hasty action, 
always endeavouring towards concentration. llien] 
when he has comnunvc&l yoga (this is suggested by ne¬ 
cessary implication); for, there is no possibility of in¬ 
cautious action in the absence of the activity ot intellect 
etc Therefore vigilance is enjoin&l only before the ces¬ 
sation of the activity of intellect etc. Or, it may be that, 
the sruli merely declare* that there, is unimpeded vigi¬ 
lance, only when the control over the senses is firm ; it 
is therefore said that one, then, becomes vigilant. Why 
is vigilance enjoined ? because, t/o<ja has the attributes 
of being acquired and being lest. The drift, therefore 
is that to avoid Liu* risk of losing it, vigilance should be 
adhered to. 

^ ^ ^ 1 

aisftfcl W 11 ^ II 
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Nob by speech, not by mind, not by the eye, can lie 
be attained ; except in his case who says ‘ He is,’ how 
can that be known ? 

Com. If Hie Brahman could be perceived by the 
operation of the intellect etc, it can be specifically 
apprehended as this or that. When the intellect etc., 
cease to act, Brahman which is nob cognised, in the 
absence of the cause of cognition, docs certainly not 
exist; tor, it is only when anything is perceived by 
the instruments of cognition, it is reputed in the world 
to exist; and the contrary is said to be non-existing; 
and therefore V or,a is useless; or, the Brahman not 
being known should be known as non-existing. If 
it is thus urged, it is thus replied ‘true, not by 
speech, not by mind, not by the eye, not by the 
other senses, could lie be known ; still, though devoid 
of any attributes, being known as the origin of the 
universe, he certainly exists ; for, that into which effects 
are absorbed must certainly exist; for, here also, this 
effect traced back in the ascending series of subtlety 
h-nds only to the conviction of something ns existent 
(in the last resort). The intellect, even in the ultimate' 
analysis of all the objects of perception, is still preg¬ 
nant with a belief in the existence of something; for, 
the intellect is our authority in the comprehending of 
the real nature of existence and non-existence. If the 
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universe had no existing cause, then the effect (the 
world) being inseparably connected with non-existence 
would be apprehended us non-existing, But this is 
not so j it is perceived as existing only as pot etc., 
made of earth is perceived in combination with earth. 
Therefore, the cause of the world, the dtman, must he 
known as existing. Wherefore? In any other than 
him who believes in existence, follows the drift of the 
(ujdmds and is possessed of faith, i. <?., in one who 
argues that there is no dtman, .the source of the uni¬ 
verse, and that all this effect not connected with any 
cause is absorbed into non-existence and who thus 
sees perversely, how cam that Brahman be truly 
known ? The meaning is it cannot at all be known. 

srcrctfcr n \\\\ 

He should be known to exist and also us lie 
really is. Of these two, to him who knows him to 
exist, his real nature becomes revealed. 

Com. —Therefore, having abandoned the theory 
of those who argue for non-existence, the dtman 
should be known as existing, as productive of 
effects and conditioned by intelligence. But when 
the dtman is devoid of that and subject to no 
modification (an effect has no existence independent of 
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tfie cause; ns the xruti says ‘ a modification is a 
mere matter of speech and name; that it is mud is 
alone true’, then, is the true nature nl the uimtm 
unconditioned, devoid of indicative marks, and incapa¬ 
ble of being thought of, as existent or non-existent, 
in that nature also, 'the ahum should he known' 
follows. Of these two] of the conditioned and the 
unconditioned, t.t., known ns existent, and its true 
nature; the genitive case has the. force of NirdhArana, 
t>., determining ; of* the Atman previously known as 
merely existent] of the Atman known by the belief 
in its existence produced by its limitations, t. its 
perceived effects. Afterwards, the real nature of the 
Atman subject to no condition, different from both the 
known and the unknown, f.e., the manifested universe 
and the prabrili one without a second, and indicated 
by the mUi$ 1 not this, not that, etc./ ‘ not gross, not 
subtle, not short * in the invisible, bodiless, snpport- 
less etc./ faces him who had previously realised it as 
existent. 

*T7T ^SFT f^TcTT: I 

mm m ll \ a II 

When all desires clinging to the heart of one fall 
off, then the mortal becomes immortal and her.» 
attains Bralmian. 
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Com .—When of the person thus seeing the troth, 
all desires, which were clinging to the intellect of 
the kuower before he attained the knowledge, fall 
off from wont of anything else to be desired 
(for intellect and not the .diman is the seat of desires, 
and also from another truli which says desire, voli¬ 
tion, etc.), then the mortal (he was so before he 
attained the knowledge), subsequently to the acquisition 
of knowledge, becomes immortal, death consisting in 
ignorance, desire and karmn being destroyed, and 
becomes lirahman even here (there being no necessity 
of going, death resulting in a going having been 
destroyed) like fire extinguished, all bondage being 
destroyed. 

m WWW 

When here all the knots of the heart are sundered, 
then the mortal becomes immortal. Thus much, the 
instruction. 

Com .—When again the up-rooting of all desires 
takes place is explained. When all the ties of 
the heart of one, while yet alive, i.fi., all the modifi¬ 
cations of the intellect clue to ignorance which are in 
the nature of fast-bound knots are destroyed ; when 
the ties of the heart, i.o. t such as the beliefs * 1 am this 
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body,’ 4 this is my weMfch,’ f I am'happy or miserable,’ 
etc., are. destroyed by the rise of the contrary belief in 
the identity of the Brahman and the Atman , in the 
form ‘ I am certainly Brahman, not subject to Sam- 
,<?&•«’ the desires which originate in those ties are 
destroyed to their very root; then the mortal be¬ 
comes immortal. Thus much alone—the doubt that 
there is more should not be raised—is the instruction. 

4 Of all the Vedanta* ' should be supplied to complete 
the sentence. 

STri %bT ^ HISSISTTCri , 

t nun 

A hundred and one are the nerves of the. heart. 
Of them,one has gone out piercing the head ; going up 
through it, one attains immortality; others at the 
time of death lead different ways. 

Cbm.—It has been stated that there is no 
going; for, the knower who lias attained the knowledge 
that the alvum is the all-pervading Brahman devoid 
of all attributes and who has untied all the knots due to 
ignorance A p c., and who has become Brahman even 
while alive; because, says the. srnti 4 lie attains Brahman 
here ’ and also says another sridi, 4 his jira.id* do 
not go out..’ 4 Being Brahman, he attains Bralunan 
hut, for those who attain Brnhmalakn by the know- 
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ledge of the lower Jirahman and by other kinds of 
worship and for those of an opposite kind who whirl 
in mmsariL , this special way is pointed out, with a 
view to eulogise the fruits of the knowledge of the 
higher Jfruhmait now treated of; moreover, the 
knowledge of agni lias been made the subject of a 
question and a reply and this iiuotira is begun also for 
the purpose of stating the process by which the fruit 
of that knowledge is attained. Here, nerves, one 
hundred in number, and one other named sushnmnd 
branch out. from the heart of man. Among tliom, 
the one named tusliwund lias gone out. piercing 
the head. At. the. moment of death, one should control 
the tUman in the heart and make it join that nerve, 
u&li ; going up by that nerve, one goes through the 
orb of the sun and attains relative immortality; 
according to the smriii, permanency till the absorp¬ 
tion of the elements is spoken of as immortality; or, 
he attains absolute immortality along with Jhnkma, in 
due course of time, having enjoyed incomparable 
pleasures in the Jiruhmaluhu. At the time of death, 
the other nerves travel divers* ways, they 

become the cause, of owe, being bom again in *am- 
.liiira alone. 

afHfgTOT: HPdfe I 
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The Pnrvsha of tlie size of a thumb, the internal 
/Hnuut, is always seated in the heart of all living 
creatures ; one should draw him out from ones own 
body boldly, as stalk from grass ; one should know 
him as pure and immortal ; one should know him as 
pure and immortal. , 

Com .—Now the srvti says this for the purpose of con¬ 
cluding the drift of all the rnUis. Tlie lhurushu of .the 
size of a thumb, the internal aim an , as previously 
explained, is seated in the heart of all men. One should 
draw him out, i.e., separate him from ones own body 
* like what* is explained. As the stalk within the grass, 
from the grass boldly with self-composure. Him, so 
drawn out from the body, one should know as Brahman 
previously described, pure, immortal and mere 
intelligence. The repetition and the use of the particle 
‘tti’ are to show that the Upanishad ends here. 

f^iroctr ^ i 

4r n \ < n 

Hachik etas then having acquired this knowledge 
imparted by Death and also all the instruction about 
yoyo, attained Brahman, having become free from taint 
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and death ; so does another also, who tliua knows the 
natnre of the Atman. 

Com .—Tliis conclusion of the story intended to 
eulogise knowledge is now stated. Nacliiketas having 
obtained from Death by the granting of boons, the 
knowledge of the Bruhman imparted as above-said and 
also all the instruction about t/agtt with its fruits, 
attained Brahman, i.e., became immortal. How? Being 
already freed from vice and virtue and from desire and 
ignorance. Not merely Nacliiketas alone but even 
another who like Nacliiketas, knows the Atman and 
realizes its true nature unconditioned and within all, 
and not its form which is not within all. Who knows 
the nature of the ALman, as thus stated, such lcuower 
also ; 1 being untainted becomes death-less, by attain¬ 
ing Brahman' should be supplied to complete the sen¬ 
tence. 

35 31^3 | 3 $ ifr i 35 l 

crcfa *rr ferret u \<^\\ 

l^et him protect us both, let us exert together; may 
wliat we study Ik*, well studied, may we not hate. 

Com. —This f duli (expiatory prayer) is stated here 
for the purpose of removing all faults incurred by the 
disciple and the preceptor, in the course of receiving 
and imparting knowledge respectively, and" caused by 
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dereliction of rules due to oversight or excitement. 
Let him protect us both by illumining the nature of 
knowledge. Who? He alone, the Lord of all, revealed 
by theUpanishads. Again, let him protect us both by 
revealing the fruits of such knowledge. Let ns together 
acquire the strength produced by knowledge. More¬ 
over, may what is studied by us, who are bright, be 
well studied ! Or may what is studied, t.«., acquired 
by study, by us, be very potent! May we, disciple and 
preceptor, never hate each other, owing to blame 
incurred by us, by improper recital or instruction due 
to oversight! The repetition three times of 1 Peace/ 
1 as Peace! Peace !! Peace!!! ’ is for averting all evil. 
The word Otn is to show that the Upanishad ends here. 

3tt *nfcr: 3 tirt: srrfcr: 

Om Peace ! Peace !! Peace !!!. 


-o- 

Here ends the Kathopanishad. 


■o- 




«l)t Jflvaenopa«isl)ni) 

Sri Sankara’s Introduction. 

OM TAT SAT. 

ADORATION TO THE BRAHMAN. 

& Vi ^TT: | q$HT^TOqHHT: | 

: I ^I'gd mjq: |] 

Oiu, Oh God9, may we, with our ears, hear what, is 
auspicious ; Oh ye! fit. to be worshipped, may we, with 
our eyes, see what is auspicious; may we enjoy the 
life allotted to us by the gods, offering our praise with 
our hodies strong of limb. 

?TTT%: SllPd: STTFcT: || 

Om peace, peace, peace. 

<£> HU: | 5ft: A II 

OM ADORATION TO THE PARAMATMAN. 

H HTC5JH: hP-in' j Ii H HFH: - 

'hWr’-i’SJTOeJRTHT ^P4T ^tT 

WT JSlfafJI: <TC*iHI^WM<?T53 cfPFpf^^fTRTH ? 
WWl i ^TWl^HWHT: || \ || 
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Snkesa, son of Bh&radvoja, and SuLyak&tna, son of 
•Sibi, and G&rgya, a son of the son of the sun, and 
Kausalya, son of Asvala, and Bhftrgava of Vidarbha, 
and Kabandhf, son of Katya,—all these intent on 
Brulman and centred in Brahman, seeking the high¬ 
est Brahman, approached the revered Blppald'la, xnmii 
(sacrificial fuel) in hand, thinking that he would 
explain all to them. 

Com. —Ora, adoration to the ParanuUmon. This 
Brdhm/im is begun for the. purpose of explaining at 
length the drift that has been expressed by the mantras. 
The story of the sage questioning and the sage reply¬ 
ing is for the purpose of eulogising knowledge. Thug 
it praises knowledge, by saying that it should be 
acquired by men who have been observing Brahmacharija 
and residing in the house of the preceptor for a year, 
and who have performed iapas, and that it should be 
imparted by preceptors but little short of omniscient, 
like Pippild la etc., and not by anybody whosoever; 
and by the indication of such means as Brahmacharija 
their observance is directed ; Snkesa by name and son 
of BhAradv&jaj Saibyah, son of Sibi; Safcyakilma by name; 
Saury&yani] the son of Sfirya (sun) is Sourya and his son 
is Sauryiyanl. This form (with a long vowel ending) 
is vedic license; G&rgya, one born of the family of 
Gdrja ; Kausalva by name. Asval&yana. the son of 
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Asvala; Bh&rgava, one horn of the family of Brigu ; 
strictly the yotrdpalyam of Brigu (vide P&uini) ; Vaular- 
hhi, born in Yidarbhu; Kubaudhi by name. Ka.tyfi.yana, 
son of Katya; his great-grand father being alive, the 
suffix denoting uva prat ya yam is used (yule Pinini ). 
All these intent on Brahman, i.e., believing in tlio 
Ajvtra Brahman, as supreme and devoted to its practice 
seeking after the highest Brahman , i.e., wishing to 
Attempt, as they could, to attain that eternal knowable. 
Approached the worshipful preceptor Pippil&da, with 
loads of samil in their hands, for the purpose of know¬ 
ing that, thiuking that he would explain all to them. 

3*N^R cTTHT *T- 

\\ \ II 

That seer said to them ; as yet, live another year 
in tajvix, Brahnmcharija and faith; then ask us questions 
as you please and if we know, we shall indeed explain 
all to you. 

Com .—The seer said to them, who had thus approached 
him, though you have already performed tajxis, by 
controlling your senses, still again, live another year 
here, especially careful about JJrahmacharya aud faith 
and well intent on serving your preceptor; then, as 
you please, i.e., without restraining your desire, ask 
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questions, every one of you, on subjects on which' you 
may wish to know. If we know what is asked about 
(the word ‘ if is intended to show that the preceptor was- 
not conceited, not that there was any doubt as to his 
knowledge, as is apparent from his answering the 
questions), we shall explain to you all you ask about. 

m Pd I 

^TT: 5RT: 5RBRT || \ || 

Then Kabandht, having approached K&ty&yana asked: 
worthy master, whence are these creatures born ? 

Com. —Then, t.«., after a year, Kabandht having 
approached K&tyayana asked ‘ Oh, worthy master, 
whencedo these creatures, Brahmins and the rest, arise?’ 
This question is intended to elicit what results are 
attained and what path is gone through, by combining 
Aparaeidya and karma. 

i ^ urn ^ srt: 

|| v II 

To him lie said: ‘The lord of creatures, wishing 
for creatures, thought; and having thought out his 
thought created a pair—food and eater—thinking they 
would produce creatures for him variously.’ 

Com .—To him who thus interrogated, he replied for 
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solving tlie doubt. Wishing to create creatures out of 
himself, the lord ot'creatures, the atm//.n of all, thinking 
to ci*eate the universe, acting according to the word 
lilled with the thought, being Iliraw/agcirhlui bom 
at the beginning of this Knli^i and being the lord of 
all created beings and things immoveable and move- 
able, revolved in his mind the knowledge acquired in 
the previous birth, the drift of which is revealed by the 
srutis. Having thus brooded over the knowledge, im¬ 
parted b}* the trail* produced a pair, a couple—neces¬ 
sary for creation,—the moon, food and prtiuu, fire 
(sun), t.e., the eater. Thinking that a/jni (sun) and the 
moon, i.c., (the eater and the food) respectively would 
create diverse creatures, he created the sun and the 
moon, in the order beginning with anda (globe). 

^ || II 

The sun is life indeed and the tnoon, the food ; all 
this having form and formless is food ; so form is 
certainly food. 

Com .—Here the sun is j/rdwi, the eater, the fire; the 
moon is the food, the moon is indeed food. f l his pair, 
the eater and the food really one, different aspects of 
the lord of creatures. The distinction is really one of 
secondary and primary. How? All this, gross and subtle. 
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is indeed in one aspect food, both having form and 
formless, the eater and the food. Therefore when a 
dinner is made, i.e., what has form and what lias not; 
(the former) is food being eaten by what is formless. 

fei sr^FiTRr- 

| TOtffcff Tjfrsff 

qfOT tfd ^SFTrcf&J *TTvR% 

II $ II 

Now the sun rising enters the east. By that, lie 
bathes, in his rays, all pniiut in the east. When lie 
lights up the south, the west, the north, the luultr, the 
zenith, the inter-space and all, by that, lie bathes in his 
rav8, all prana.. 

Com. —Similarly, though formless the pram t, i.e., the 
eater is all, and food also is prdna • how ? Now the sun 
rising, i.n., becoming perceivable by the eyes of living 
beings, lights up the cast with his light; by thus per¬ 
vading all with his light makes all the lives in the cast 
one with his own self, all living beings being pervaded 
by his all-pervading rays of light; similarly also, when 
lie lights the south, 1 the west, the north, the niulir, the 
zenith, the interspace, the cardinal points and those 
between them, he bathes all lives in all those directions 
in his all-pervading light. 
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h 'T’T fovw. RFTrsrfr^R I 
ii ^ ii 

This is ho, the totality of all living beings, Assuming 
every form, life and fire, (who) rises (every day). This 
is told by the Rik. 

Com. This is he, the eater, life, the almun of all, 
assuming all forms, being the tUiiutu of the universe] 
l>rd,uL and fire. This is the eater, who rises every 
day making all cardinal points his own. This, now- 
explained, has also been told by the mantra also. 


^TcT^TT «T&lk: 511W: JRRTg^f^fq || { || 


Having all forms, shining, omniscieut, the highest 
8ta y, sole-light, heat-giver, having a thousand rays, 
existing in a hundred forms, life of all creation, tins 


sun rises. 


Com. —1’ifwtrAjMMi, having all forms; /fariiutm, shin- 
ing; jdtuvedasum, omniscient; the highest stay] to 
whom all lives cling; sole-light] the eye, as it were of 
all living beings, having no second. Tajxudain, giving 
heat. This sun, their own dlmnn, the kuowers of UraJt- 
mnn, the seers have known. Who is it tlmt they have 
known ? Having a thousand rays, having tinny rays ; 
existing in a hundred forms, i.e., existing in many forms 
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in different living beings. This gun, the life of all 
creation, rises. 


mm t ^ i 3 h- 

fcgnjd i ^ i d 

^ J'K.ldd'd d^r^rf Mdl^RKl^aT sfdTSFrf I 
<7T S d II ^ II 


The year is the lord of the creation ; of it, two 
paths the southern and the northern. Those who follow 
the path o f karma alone, by the performance of sacrificial 
and pious .acts, win only the world of the moon ; they 
certainly return again ; therefore, these sages desirous 
of offspring rake the southern route. This is the food 
readied by the way of the main?*. 

^n-How the pair—the- moon, having form, the 
food and the j/rdwt, the form-less, the eater, the sun, 
could create all creatures is explained. This pair alone 
is time, the year is the lord of civatnres, because the 
year is accomplished by the pair which together are 
the lord of creatures ; the year being a combination of 
tithis, days and nights accomplished by the moon and 
the sun, is said to be of the naLure of the pair, food and 
eater being no other than they. How is that ? Of the 
year, the lord of creatures, are two paths the southern 
and the northern. These are the two well-known paths. 
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each extending over six mouths, by which the suu goes 
south and- north, distributing worlds among those 
who perform larma alone and those who combine 
foirmu with worship. The second iadu, i.e., the tadu in 
‘ iadupdMie ' is an adverbial adjunct. Those among the 
Brahmins and the rest who follow only what is done, 
as Jshtam (sacrifices) mid ptlrlmn (pious acts) and not 
what is not made, i.e., nothing eternal, attain the world 
of the moon, the world of food, a portion of the 
lord of creatures, who is both food and eater, the worlds 
ol the moon being in the nature of one made, i.e., not 
eternal. They, after consumption there of what lias been 
done, return, i.e., enter this world or something worse, 
a9 is said. As these devotees, i.e., the house-holders, 
the sears of heaven, desirous of offspring achieve ns the 
fmit by the sacrificial and pious nets, the moon, i.e., 
the lord of creatures in the form of food ; therefore 
they attain what was performed by them, i.e.. the food, 
i.n., the moon to which the southern route lends. This 
is the food, the moon, to which the route of the manat 
leads. 

* J?TCT5I?RT in O II 

Now, by the northern route, by tajnu, Brahmachuri/a, 
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faith and knowledge Reeking after the dtman, they 
gain the sun. This is the stay of all lives, this is 
iminortul, this is fearless, the highest goal; they do 
not return from thence. This is the obstacle. About 
that, is this (following) verse. 

Com .—By the northern route, they reach the sun, a 
part of the lord of creation, the. prana , the eater. By 
what ? by iujuas, i.c., by control over the senses, more 
particularly by Jlmhmachari/a, by faith and by know- 
ledgs regarding the self of the. lord of creation, t.e., 
worship of Pmjuimli ; seeking after the self, i.e., the 
jyrdna, the sun, the stay of the universe, i.e., realising 
the sun in the form ‘ I am he,’ they gain, i.c., reach the 
sun. This is certainly the common abode of all lives, 
their support this - is immortal, i.«., indestructible and 
therefore fearless, not full of fear of increase or diminu¬ 
tion like the moon. This is the highest goal of those 
who resort to mere worship and of those who combine 
karma and worship. They do not return from hence, 
as followers of mere karma do. Hence, this is the 
obstacle of the ignorant; for, the ignorant obstructed 
by the sun do not attain the year, i.e., the sun, i.e., the 
■jjrdna. He, the year, in the nature of time, is an obsta¬ 
cle to the ignorant. About that, is the following verse. 

WTTT SRTrrsft fcr *115: -n jfnVr I 
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Wt TO \\\\\\ 

Having live feet, the father of all, having twelve 
forma, they any he is seated in a place higher than 
fall of water. These others say* that the world 
is lodged in him, all knowing, ever moving with seven 
wheels and six spokes. 

Com .—Having live feelj the five seasons are, as it 
were, the feet of the sun which is no other than the year. 
With these seasons as * feet,’ the year moves. This 
analogy makes but one of the liemanta and the ntira 
seasons. Father] he is called father because he is the 
creator of all. Having twelve forms] the twelve months 
are the forms, i.c., limbs or component purts of the year. 
In a place higher than Dyulolu (sky), i.e., in the 
third heaven. Puriihinam, full of water. They say] 
those who know Time sa}-. The some, some others who 
know time say, is omniscient; and that, the world is 
fixed to the wheel of ’lime, ever on the move, in the 
form of seven horses and having six seasons. They say 
that all the universe is fixed there as spokes, in o wheel. 
Whether having five feet and twelve limbs or whether 
possessed of seven wheels and six spokes, in any view, 
the year, of the nature of Time, the lord of creation, in 
the form of the sun and the moon, is the cause of the 
universe. 


12 


122 


TUB I'KASNOPANISHAn. 


W: %£ f^RftcTC ^rofr^.H H II 

Tlie month is the lord of creation ; its dark half is 
indeed the food; the light half, the jrr&na (eater). 
Therefore, tlm seers perform sacrifices in the light half; 
the others, in the other, i.e., dark half. 

Cum. The lord of creation, i.e., the year, in which this 
universe inheres, ends in its comjKinent part, the month. 
'rile month indeed, the lord of creation above described, is 
also in the nature of n pair; of the lord of creation, i.e., 
f he month, one portion, »>., tin* dark half, is food, i.e., 
the moon.. The other part, i.e., the light half, is the sun, 
the eater, the fire. Because, they see everything as 
jirdiui. marked by the light half; therefore, these seers 
who see the j/riiiui, though performing sacrifices in the 
dark half, perform them, only in the light half, ns they 
do not. see the durk half, as distinct from j.rana (the 
light half). But others see not. the jiram and only see 
tlie unseeing dark half. Those others perform sacri¬ 
fices, only in the dark half, though they do them in 
the light half. 

^ tfq: qpxi 

I f^T ’Hd-'d'd d^TT-S - 

SSI WWW 
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Tim (lav and niglifc is indeed the- lord of creation. 
Of t-haft, the clay is the jtronu and the night’indeed is 
the food. Those who combine with llati (sexual inter¬ 
course) l>v day, spill jn’dm t. That they combine with 
I tali by night is Ih’ukvHM'lvtrifdiil indeed. 

Com.— And that lord of creation, t.c., the month, cul¬ 
minates in his component parts, the day and night, as be¬ 
fore ex plained. Ofhiin, the day is indeed jirdnu; the cater, 
the lire : the night indeed is food, as before explained. 
Those spill their }>rdm, i.a., the day, that, is, waste it by 
separating it. from the stdves. Who ? Those ignorant 
men, who by day have carnal intercourse with woman, 
who is the cause of sexual pleasures. 'Phis beingso, the 
prohibition that it should not he done is a rule laid 
down by the way. If they have intercourse by night, 
in season, that is Jlnthmtcharyam indeed. That being 
praiseworthy, the mandate that one should approach his 
wife daring riUt, in season, is also, by the way, enjoin¬ 
ed. Wlmt is relevant here is this, i.e. t the lord of crea¬ 
tion in the form ot day and night becomes such as corn, 
grain etc. 

'sb>T -5 JRf 713^31 ? 7 dtf.ri^lT^l: IRf: 

. _ • II U II 

Food indeed is the lord of creation ; from that indeed 
is the semen virile; from that are all these creature* 
produced. 
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Com.—Thus modified in this order, food is the. lord 
of creation*. How ? From that is semen virile, the seed 
in roan, the cause of creation. From that, sprinkled in 
woman, these creatures, such ns men etc., are produced. 
What was asked for, from whence are creatures pro¬ 
duced, has thus been determined, i.c., that these crea¬ 
tures are produced by couples, beginning with the sun 
and the moon and ending with the day and the night, 
through fowl, blood and semen virile. 

It clciHlwfcMd I cPCTR- 

w Sfcrt <r?r m nfcfPsd^ w \<<\[ 

Thus, those who follow the vow of the lord of crea¬ 
tion produce couples. To them ulone, is this Brnlunn- 
loka, in whom tajxts, brahmackaryam and truth abide. 

Com. —Thus, this being so. Of those house-holders 
(Fai and IIu are two particles, remembrances of well- 
known things), who obey the vow of I^ajd^aU (lord of 
creation), i.c., who approach their wives in due season, 
their visible fruits (in this world) is this. What ? 
The}' produce a couple, i.c., son and daughter. The 
invisible fruits (pertaining to the future world) are also 
to them alone, performing sacrificial and pious acts and 
making gifts. This Brahmaloka, i.c.. the world of the 
moon, to which the route of the manes leads, is to those 




WITH SKI SANKAKa’8 COMMENTARY. 


125 


in whom lujtas, i.e., the vow of n sniUtdu etc., liruhma- 
ehurynm, i.e., abstinence from.sexual intercourse except 
in season and truth, i.e., abstinence from falsehood abide 
always without any deviation. 

^* brt n \{\\ 

To them, is that Brahmaloka devoid of taint; in 
them there is no deceit, falsehood or dissimulation. 

Coni .—But to whom is that state of lower Jhahvuuc 
marked by the sun, reached by the. northern route, 
untainted, i.e., pure, not tainted like the Brahmaloka 
of the moon, subject to increase and diminution, is 
explained. They in whom fraud does not exist, as 
necessarily it does in house-holders, resulting in many 
conflicting inodes of conduct; those for whom falsehood 
is not unavoidable, as it is in the case of house-holders 
on account of play, mirth, etc. ; similarly, those in whom 
there is no dissimulation as in house-holders. Dissimu¬ 
lation consists in disclosing one’s self in one manner 
and acting otherwise. It is of the nature of duplicity 
in behaviour. To those men duly fitted, i.e., the 
HraUmachdrin, the hermit and the swiydnn in whom, 
from absence of cause, these faults such as duplicity, 
etc., do not exist, is this untainted Brahmaloka, accord¬ 
ing to the means they employ. Thus, this is the goal 
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Of those who combine tyma with knowledge (worship). 
Hie Brahmaloka previously explained and marked bv 
the moon is for those who perform mere hamw. 


Thus ends the first Prumt. 



» 
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• '! • SECOND PRASNA. 

- 0 - 

’V 

i *^t: spri 

^ q^qt qftq ^ u^i 

Next Bhftrgava of Vidarbha questioned him ‘Oh 
Rlmgavan ! Hmv many Devas,;support the creature Y 
Which of them enlighten that ? Who again is of all of 
them, the greatest.’ 

C*m »—It has been said that prfaui is the eater, the 
lord of creation. This question is begun for the pur¬ 
pose of determining how he is such lord and eater in 
this body. Next Bh&rgnvn of Vidarbha questioned 
him, Oli Bhagnvan ! how many Dev&s (senses) mainly 
support the creature, ue., : the body ? Which, among 
the senses divided into intellectual and active, manifest 
their glory outside. Who again of these is the greatest, 
t.e., the most important of these which are in the 
nature of cause and effect. 
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*r ^r^rr^Tr ^^ i mww : m 

srfcr ^ | ^ q^rr^riwrepcT 
f^wrm: || ^ || 

To him he said, * This Deva is the fiktUn, wind, fire, 
water, earth, speech, mind, eye and ear. They revealing 

their glory say, ‘ we hold together and support this 
body 7' 

Cow. lo him, who thus questioned, he replied: 
• This Deva is the Musa, wind, fire, water, earth, i.e., 
these five great elements, TlkCdas, the constituent 
elements of the body and speech, mind, eye, ear and the 
rest, i.e., the senses of acting and the senses of intellect ; 
these Devos of the nature of effects and instruments, 
manifesting their glory and competing for pre-eminence, 
say this body, this bundle of causes and effects, we 
hold together, as pillars do the vault from going to 
pieces and chiefly support. The thought of each is that 
the body—the bundle—is supported by it alone.' 

rTF^: Tm m 

9dd1^WFfrFt «r*F[: || \ || 

Pram., the greatest, said to them, 1 Do not cherish 
this foolish vanity. I alone, having divided myself five¬ 
fold, hold this body together and support it.’ They 
did not believe. 
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Corn.— Prana, pre-eminent, said to them who were 
thus vain, ‘do not from want of discernment, cherish this 
vanity; for, I alone hold together anrl support this body, 
having divided myself into five distinct conditions such 
as jmhui etc .'; and when lie said he supported it., they 
did not believe in him and thought how it could be 
thus. 


ct%t urawr m I 

iMTORlRAfiT^ H- 


fcT^TR Q^T HTfcl^rT 75 ^ d XUrTT: 

vmwifa II 8 || 


He from indignation seemed to ascend from the 
body, and when lie ascended, all the others immediately 
ascended too; and when he was quiet they were quiet 
too, just as bees fly up when their king flies up and 
settle down when lie settles down, so, mind, speech, 
eye, ear and the rest being pleased, praise Vr&m. 

Com .—And he, 1‘cdnu, observing their want of faith, 
seemed to ascend from the body of himself from 
indignation. What followed when he seamed to ascend 
is made apparent by an illustration. Immediately 
after he ascended, all the other jir6ntu t i.e., the eye 




m 


THE PKASNOPA.MSHAH. 


tlie rest began attending and when |,e..Jw„„ 

d; '' »* «-* *» i—* 

it;.'" ; Jl,st n , iu tl,, ‘ ’ vorw - fi > c «*« «««.i 

1 L7 f Se “' e <,0Wn hr 

Attlee down. As ... the illustration, so here. Speed, 
■mnd the eye, ear, eta., leaving their disbelief and 
hnow.ng the glory or greatness of gT 

delighted and praise hum/. K 

^ ^ || <\ || 

U t R 2* h !* J Ur "u ’ tl,i8 ’ ,nn: «*• Clossd; this. 

Z ,' ' r ■ t, " B ' < moon, IV-a and what 

necJir'”’ “ f0, '“‘ eM , ‘ nf ' "H '« immortal 

so £ W° W ? bei " g ,ire ' bm '" s « ««■»« : 

sotlws being sun, shines; so this being cloud, rains 

gain tins being Indra. protects the creatures and 

destroys Asurna and HUM. This is wind in its 

iffinent forms, trim, pmcaj.i eh, , Again this, is 

, e!l ; h f80p P°f'’ 0f •») -'■><1 moon (nourish,,. 

less" Thi 7 t mt haS «« “<« -I t'mt is form- 

j' short! nmn,n " Mch “ the 8ta - v of 

** P spir i 
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As spokes in the nave of a wheel, so all is centred 
in Pr&na. Hiks, Yajnr Vedas, Sanmina, sacrifice*. 
Ksliatrivas and Brahmins. 

Com. — As spokes in the nave of a wheel, all from 
muldltd (faith) down to name is centred in Pranu, while 
they endure ; ,.so also ltik, Yajur and Santa VedHs. the 
three kinds of mantras, and what is accomplished by 
them, the sacrifice, the Ksliatrivas, protectors of nil 
and the Brahmins competent to perform sacrifices and 
other karma. Prthui is all this. 

qfcRFTH i vm rr^nf^mr 
*T: sfdfazfa || vs. |; 

As lord of creatures, you move in the womb and 
yourself are afterwards born. These ’creatures bring 
offerings, Ob, Prana, to yon who are* sitting with the 
jrr&nas. 

Com. —Again, being yourself the lord of Creatures, 
you move in the womb and are born, being another 
embodiment of the father and the mother. That you 
are both father and mother is already established by 
your being the lord of creatures. The meaning is you 
Prana, though one, are the Atman of all, in the guise- 
of the forms of all bodies and souls. For you, Oh 
/Yuiiff, these creatures, men and the rest, bring offer¬ 
ings through the apertures of the eyes etc. As you 
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m*e within all bodies along with the Prdnas, the eyes 
and other senses*, it is but proper they should bring 
you offerings. As yon are the eater, all the rest is 
indeed food for you. 

^rt«# farm jumr i 

wiS li < II 

You Are the best carrier to the celestials, the first 
oblation to the mane*. You are the true active 
principle of the senses ( pr&udg) which form the sap of 
the body. 

Com. —.Moreover, you are the best of the carriers of 
oblations to the Devos such as India. The food given 
to the mui ics in the Nfivdt Pr&UUtu is prior even to 
that offered to the chief of the Devos. You alone ore 
the carrier of that to the mattec. Besides, of the senses 
such os the eye &c., (prduas) which are called tdharm, 
and in whose absence the limbs are dried up, vou ore 
the active principle aiding in the support etc., of the 
body. 

mm i 

sqrftqT qft: n ^ n 

Oh Prdua, you ore Indra, you ore Rudra by valour; 
you are the protector, you move in the sky and you 
are the Sun, the lord of all luminaries. 
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Com. —Again. Oli IWma. you aw Tndm. i.e., P<iao- 
mcsvftrn (Lord of all). By valour, you are Rudra. 
destrover of the world and you urc the protector of the- 
world, while it endures, by your mild aspect; you 
always move in the inter-space. By rising and setting, 
you are indeed the suit, the lord of all orbs ot light. 

3 srar: I 



SRIHWR \\\ o 11 


When you rain, all round ; then, Oh JWintt, these, 
your creatures, sit delighted thinking their will be 
food at their desire. 

Com :—When yon in r.he form of clouds, rain all 
round; then, having obtained food, these creatures put 
forth activity. Or, Oh, Miui, these, your creatures, 
being yourself and nourished by your food, become 
delighted with the mere sight of the rain yon pour, 
thinking there will be food at their desire. 


OTR: ftcTT ft hrtR^ 5 T: II \ \ II 

Oh 7Vd»«. von are nnpurified, you are the fire 
called Elarthi, eater, lord of all the existing universe ; 
we are the. givers of oblations, Oh Muturisran ! you 
are our father. 

CW.—Again, being first Iwm and there, lieing none 
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other to purify you, you arc unpurifieri. The meaning 
is you, are, by nature itself, pure. Oh JV&ua, you are the 
euter of all oblations bring Kkanhi, i.e., fire well known 
among the followers of the Atharva Veda by the name 
of JCknnJti. You alone are the lord of all the univeiw 
which exists. Or, the word 1 tuU^nilil i’ may be inter¬ 
preted as ‘ good lord.’ Hut we are the givers of 
oblations to he eaten by yon. You are., Oh, Matt* 
r! * r,,n ' onr father; or, you are the father of Maturiemv, 
wind. Therefore, it is established that von are the 
father of all the universe. 

^ *HI% *FcfcTT f^TT rTT ^ \\ \\ \\ 

AVhat form of yours is lodged in speech, whnt ,‘n 
the ear, what in the eye, and what in the mind continu¬ 
ous, make that propitious air do not ascend from the. 
body. • • 

Cam .—In short, what form of yours, lodged in speech 
moves the month of the speaker, what in the. ear, what 
in the eye, and what united with the mind acts ns 
volition etc., make that passive, i.e., quiet. Do n«»t 
make that unquiet, by ascending from the body. 

• 3t rj iHk ^ m | , ' 

^ II \ \ II 
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All this is within llie control of JWuui, .os also what, 
is in the third heaven. Protect us like, a mother, 
tiive us affluence and knowledge. 

Cmn. —In short, everything of enjoyment in this 
world is under the control of IS&nti; as also of all that 
which exists in the third heaven for the enjoyment of 
the Dev As etc., I'oina alone is the lord or protector. 
Therefore protect, as a mother does her sons. As nil 
splendour pertaining to a Mrahminhood find.Kshat.riya 
are due to you, give us that affluence and knowledge 
originating in you. It has been thus determined that 
I'ntHtt whose greatness or glory, ns being all, hns thus 
lieen disclosed by the eulogy of the j/ra/u/s; such as 
speech and the rest, is the lord of the creation, tile 
eater. 


-o- 

Here ends the second I'mtrno. 


£l)c pvnsnopant5l)t)b. 

THIRD PRASNA. 

mm sifero to snfirs^r 

^frTO?T TO TO4f^V% TOfl«?CTftfc || \ || 

Then Kimsalya sou of Asvala questioned him. 
4 0 Bhtujnvan ! whence is this Pr&nn born ? How does 
he come into this body ? How does he stay dividing 
himself? By wlmt does lie ascend from the body? 
How does lie. support all external and how all within 
the body ? 1 

Com. —Then, Kauaalya sou of Asvalaquestioned him. 
Though IVuna’x glory has been thus realized by the 
jrran/tx, whih had ascertained its real nature, it nun 
still be that it is an effect, being a combination (sumJuiUt). 
'I'herefore, I ask, Ok Jihmjuvan ! whence, from what 
cause, Pru.ui, thus determined is produced and when 
produced, by what form of activity does he enter the 
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body ? The meaning ia, what is the cause of his taking 
a body and when he has entered the body, how does 
he, dividing himself, stay ? By what form of activity 
does he ascend from the body ? How does he support 
what is external to the body, i.e., (vlhi hhiltu and ntlhx 
/laira, i.e., the totality of elements and powei*8; and how, 
what is within the body. 

?[$ H nwi-ds?: 

, II \ II 

To him he replied, ‘ yon ash quest ion a about tran¬ 
scending things. T will answer thee, because you are a 
great knower of Brahman.’ 

Com .—Tims questioned, the preceptor, said t.o him, 
Prana himself, being difficult to know, is fit for intricate 
questioning. Yon question about the origin etc., 
even of him. Therefore, you ask questions about 
transcending things. As yon are eminently, a knower 
of Jbahman, I am delighted and shall tell you what yon 
ask about. Listen. 

STTctR HT^TT ^TFT?T | 5 $tol 

II \ II 

This Prana is horn of the ulnubn. As this shadow 
in the man, so is this in the dlmau. By the act of the 
mind, this comes into this body. 


13 



138 


THE PRAWOPAXWHAt). 


Com .—This Prana spoken of is born of the Atman, i.e., 
of the highest pwrtuha, undecaying and true. As 
regards the how of it, the following illustration (is 
offered). • As in this world, when the figure of the 
man consisting of the head, hands, etc., is the cause, his 
shadow is produced as the cfTect; so in this Brahman 
the true inmisha, is this principle named Pr/hui 
analogous to the shadow and false in its nature 
recognised as the shadow in the body. It comes into 
this body by the act of the mind, i.e., through the 
karma, arising from volition, wish etc., of the mind; for, 
it will be said later on * By virtue, virtuous world etc.’ 
Another tnU algo says, ' Intent on that fruit, he 
reaches it with his hirmd. 




As the sovereign alone commands the officers, 
(under him) ‘ stay in these villages and those,’ so this 
Prdna posts other prfliuu separately (at their res¬ 
pective posts), 

Pam .—.Inst as in the world, the sovereign alone 
posts officers under him to different villages; how ? 
* book to these villages and those.' So, as pointed out 
in tlie illustration, the chief Prdna commands other 
jnuiutx such as the eye etc., and his own different 
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manifestations to their respective posts. 

apt: w mrag^ - 

*1^ H -HHR: | ^cRrTH^i ^Plfc! at^Kdl: 

|| «l || 

The apdiut stays in the two lower apertures. 
Pr&na stays in the eye, ear, speech and nose, in the 
middle is sainatui. He distributes the food supplied 
equally; so, these seven Homes arise. 

Com .—Of its division now ; the apu)iu, an aspect of 
the chief IV&im, stays in the two lower apertures 
expelling urine and feces etc., so in the eye and the ear 
and going out from the mouth and the nose, J'rana, 
occupying himself the place of the sovereign, stays. In 
the middle, i.e., between prana and apdiui, i.e., in the 
navel, sam&na (so called because lie distributes food 
and drink samam i.e., equally). As this distributes 
equally, the food and drink thrown into the lire of the 
body, these seven flames go out from the tire in the 
stomach fed by fowl and drink, and reuching the region 
of the heart through the apertures in the head. The 
drift is that the objects of seeing, hearing etc., are 
enlightened through the prtbut. 

3{(Rl | dTCTT 
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This dtman is in the heart. Here, there are a 
hundred and one nerves. Every one of these has 
a hundred branches; again, every one of these has 
seventy two thousand sub-branches. In these, vydiui 
moves. 

Cum .—In the heart, i.e., in the uJrdsa of the heart, 
enclosed within a lump of flesh of the form of a lotus, is 
this lUman, i.e., the subtle body connected with the 
dtman. Here, i.e., in the heart, are the chief nerves, a 
hundred and one iu number. Every one of these chief 
nerves has a hundred branches. Kverv one of these 
branches has seventy two thousand sub-branches. In 
these nerves, moves vydiui (so called because he is all- 
pevvading). Vj/dna stays pervading the whole body 
through the nerves, going out from the heart everywhere 
within the body, as rays from the sun. especially in the 
joints, shoulders and vital parts. Growing active in 
the interim between the activities of the /rrana and the 
iifidtui, it is able to perform deeds requiring great 
strength. 

II vs II 

Now by one nerve, \uldiia ascending, conducts to 
virtuous worlds by virtue, to sinful worlds by sin and 
to the world of men by virtue and sin combined. 
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Com .—By 0H6 of these hundred and on© nerves, i.e., 
by that nerve named sushumna which goes up, vd&ua 
moving in all portions, from the foot to the head, 
conducts one to virtuous worlds, such as. the abode ol 
the JJeva$; by virtuous deeds enjoined by the afaWiu; 
by sinful deeds contrary to virtue, to sinful worlds, 
such as birth, among horizontal creatures, i.e., beasts. 
By both equally combined, i.e., virtue and sin, to the 
world of men. * Conducts ’ should be supplied. 

TO: wwgl&v I 

HflT'dt 3Fp(R: II < II 

The sun indeed is the external j/rona. lie rises 
favouring the i>rdm in the eye. So the goddess ot 
the eai-th attracts the ajAm don'awards. The wind 
between is mvid/uc. The wind is vi/dun. 

Coin.— The sun is the well-known outward l*fdiui 
among the Deco*. He rises and • by his light favours 
this L >rd,ui t lodged in the eye of the body, i.e., helps it 
with luminosity in the perception of fornie. Similarly 
the well-known goddess presiding over earth, attracts or 
controls the activity of the in the jnurtuha and fa¬ 

vours its action by pulling downwards; for, otherwise, 
this body, owing to its weight, may fall down or being 
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unimpeded may Uy up. The air in the dkusa, in the 
middle, i.e., between the earth aud heaven (by tlie word 
aJcdsa, the wind in it is denoted as those in a cot, are 
denoted by the word cot) is samdua. ic., favours samdm, 
sam&na resembling it in the fact of being enclosed 
within the alrfaa in the middle. The external wind, 
vdiju, generally because it resembles vydna in lea¬ 
ding, favours vydna. This ib the drift. 

The external fire (ejas verily is uddnu. There¬ 
fore, the fire being extinguished, one again enters 
another body with the senses clinging to the mind. 

Com. —The general fire ttjas, well-known and ex¬ 
ternal, is the uddna in the body. The meaning is, that 
by_ its light, it favours the wind known us uddna as 
'uddna', lire in its nature, favoured by the external fire, 
causes the ascent from the body. Therefore, when u 
man’s natural fire is extinguished, then one should 
know that his life is spent, U., that he is dying; lie 
enters another body. How? along with the senses 
such as speech etc., clinging to the mind. 

TO: I 

NA ' 

|| \ o || 
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Of what thought, by that he attains pr&aa-, the 
prana combined with udana along with the diman, con¬ 
duct* to the world thought of. 

Com ,—Of what thought he is at the time of death, 
by that thought, i.e., volition, he attains along with the 
senses, the prdiw ., he put* forth the activity of the 
chief Pr&na. The meaning is that at the time of death, 
the activity of the senses having declined, he lives put¬ 
ting forth the activity of the chief Pr&na alone. Then 
his relations around say ‘he breathes and lives ;* and that 
prana manifesting the.activity of ndaim (tsjar) ; with 
the &tman~\ with the owner, i.e., the enjoyer. The prdna 
manifesting the activity of the udam alone, leads the 
enjoyer to worlds (bodies) thought of, according to the 
influence of virtuous and sinful karma. 

II \\ II 

The learned man who knows Fraun thus—of his off¬ 
spring there is break and he becomes immortal; there 
is the following verse. 

Com .—Of the learned man who knows JVana thus, i.e,' 
with these attributes already described, about his birth 
etc., the following fruits, both here and hereafter, are 
pointed out. The offspring, i.e., the son, the grandson 
etc., of this knower, do not suffer break in continuity. 
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and when the body falls having become one with Pram, 
he becomes immortal (in a relative sense). The follow¬ 
ing verse (shkd) briefly explains this purport. 

n \\ \\ 

Knowing the birth, the coming, the staying, and 
the five-fold sovereignty of Prana and its stay in the 
body,' one attains'immortality; one attains immortality. 

Corn .—Birth] from the Paramatman. Coming] coming 
into this body, by the activity of the mind. Staying] 
in the lower apertures and other places. Five-fold 
sovereignty] the posting, as by a sovereign, of the dif¬ 
ferent aspects of Prana, in five-forms. Its external 
manifestation] as the sun &c. Within the body] as 
eye &c. Knowing Pyfam thus, one attains immortal¬ 
ity (relative;. 


Here ends the third Pramn, 
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Wfl 3TT^: I WiTO#pg^ W- 

qPrf qicR qq WWfrWfa 

ynft ffqfaT&TT wcftfa II t II 

Next Sauryayani G&ryya questioned him * Oh 
Bhagnvan ! What in the man sleep? What wake in him? 
Which is the Dfiva who sees dreams ? Whose is this 
bliss? In which of them again are all of them fixed ? ’ 
Oom. —Next Snvrydyani Gdrgya questioned him : 
Having thus exhausted by these three questions, all about 
$amsdra, the subject of Ajxvra (lower) I ’id yu, subject to 
modification, partaking of the nature of causes and 
effects and of ephemeral existence, the next three ques¬ 
tions are asked in order that the Brahman not partaking 
of the nature of causes and effects, devoid of jw*dna,not 
perceivable by the mind, beyond the shot of the senses, 
bliss in its nature, free from misery, not subject to 
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modification, imdecaying, true, knowahle by Pam Vvhju. 
(higher knowledge), known as i»trurlni, without and 
within all. and unborn, may be known. Now, it was stated 
in the second Mnndtda, that everything known to 
exist, proceeded from the nnderaying Brahman, ns 
sparks from the flaming fire, and that everything is 
absorbed into Brahman. What are all those existences 
which diverge from the Brnhvuin ? How again, thus 
existing in divergence, are absorbed into it ( Brahman ) 
alone. ? What again are the characteristics of that 
Bfiihnan ? Now, in order to explain, these questions 
are imagined to be raised : * Oh liluujau tn, in this man, 
having head, hands, etc., what senses sleep, t.fl., 
cease to perform their functions ? Wlmt again in this 
man wake, *.<*., do not sleep, i.c.. perform their func¬ 
tions ? Of these distinguishable as effects and instru¬ 
ments, which Vova sees dreams? Dream is seeing within 
the. body, as if he were awake, by one who has turned 
away from waking consciousness. The drift is, whether 
that is accomplished by any I'Mva, in the nature of an 
effect, or any in the nature of an instrument. And who 
enjoys the bliss (arising when the activity of the waking 
and the dreaming state ceases) clear, t'.e., f ree from the 
stain of contact with the objects of the senses, consisting 
in the absence of all trouble (distraction) and unobstruct¬ 
ed? Then, where are all these, their waking and dreaming 
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activities having ceased, centred ?, i.e.. where do 
these blend indiatingaishably, like juice hi l»o«iey and 
like rivers entering the ocean. It is hut reasonable 
that these turned away from their own activities, like 
the scythe and other instruments, which have ceased to 
do their work, should separately vest, each in its own 
place. Whence does the supposition then arise, that the 
senses of man in sleep become all blended in one. Hie 
supposition of the questioner is certainly reasonable. As 
*U the senses together, during waking, act on behalf of 
*o W e lord and are dependent (on him), therefore, their 
coalition in one is reasonable even in sleep, because of 
their dependence and acting together. Therefore, this 
question is certainly consistent with the supposition. 
Here the question ‘ in which are all these centred ? ’ is 
asked by the questioner who wishes to know him, in 
whom all this bundle of effects and instruments is 
absorbed during sleep and praha/a. 

v^d^Pri I cTT: ^ 

I ^FT cWT 3^1 5 J u TT^ 

^rr^r 

-?*% d II \ II 

To him, he said: * Just? as, 0 Ntinjmi, the rays of the 
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setting sun all become one in this orb of light and go 
out again when he rises again, so all of these become 
one in the highest Deva, i.e., the mind ; then, therefore, 
the man hears not, sees not, smells net, tastes not, 
feels not, speaks not, takes not, delights not, abandons 
not, moves not; they say * he sleeps.' 

Com —To him, the preceptor said : ‘ 0 Ganjtja , hear 
what you ask for ; just as the rays of the sun disap¬ 
pearing become all one in the orb of light, i.e., become 
one and indistinguishable, and when the same sun 
rises again and again become dispersed; as in this 
illustration, so all that crowd of objects and senses 
become one in the highest Deva (having light), i.e.,. 
mind (as the eye and other senses are under the 
control of the mind, mind is said to be the highest 
sense), during sleep and become indistinguishable, like 
the rays in the orb of light, and when he wakes go out 
of the mind to perform their own functions, as the rays 
from, the orb of light. As during sleep, the ear and 
other senses capable of knowing sound etc., become, as 
it were, one in the mind, their activity as senses having- 
ceased, therefore, during sleep this man called Devadattu 
etc., hears not, sees not, smells not, tastes not, feels not. 
speaks not, takes not, delights not, abandons not, moves 
not; men of worldly understanding say ‘ he sleeps.’ ^ 
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^r^^TTcEFfFTeT JFT*Hl<(I£ 5 Fffa‘* 

vmi II \ ll 

The fires of prdmn alone wake in this citj-. This 
•tipdna is the ydrlutpatya fire. Vydna is tlie anrdhdrya- 
pachm fire. The prana is the dhavanSya fire, as it is 
taken from the ydrhapatya fire. 

0 om .—When the senses, the ear and the rest, are 
gone to sleep in this city, i.e., in this body of nine 
apertures, the five winds, prana and the rest called fires, 
being like fire, keep watch. This is their similitude 
•with fires. This apdna is the ydrluipatija fire. How 
.is explained; just as, at the time of performing the 
■aynihoira, another fire named dkamnlya is obtained 
from the ydrhapatya , so from the apdva during sleep, 
prana, as it were, the dliavantya fire is obtained. But 
Vt/am, emerging from the southern oavit.y of the 
heart is called the anrahari/apachana, or the southern 
fire, from its connection with the south. 

HR dTcfllcl H HRH: I *RT 5 

•cn^r £rrh h ^ mm 

ll a ll 

(The priest) is he, samanu, since he distributes 
•equally the oblations which are inspiration and 
expiration. The mind is the sacrifice!*; the utbhua is 



150 


TtIK PitASNOI’ANI.XFf AI). 


the fruit of sacrifice: he leads the sacrifice!- every day 
to BrtJimun. 

Cam.—Here also, there is the priest officiating 
at the U'linholra. Because., he distributes inspira¬ 
tion and expiration (which are, as il "'ere. the 
aijnifiolra oblations which are always double) for th^* 
support of the body; he is the officiating pries!, ns the 
carrier of the oldal ions, though already said hi occupy 
the position of the fire (also). Who is this? lie is mm ami: 
therefore, even the sleep of the knowor is the giving of 
oblation in wjnihotru. The drift, therefore, in that the 
knower should not. be regarded as one. performing no 
karma : for, it is said in the [ djasniitt/akoimuithxut • even 
of him sleeping, all tlu- Bhiiia * always perforin 
sacrifices.' Here, having thrown the external senses 
and objects ns oblations into the wakeful I’lfuta-fires 
and wishingto reach the Brahman, ns one would wish to- 
reach heaven, the fruit of the. performance of tu/njlioh-ii, 
the mind, as sacrificer, wakes. Being known like the 
sacrifice!*, as the most important of the effects and 
instruments, and having set out towards BraUnum, as 
sacrificer to heaven, the mind is made the sacrifice!-. 
The fruit of the sacrifice is luldiui ; because, the realization 
of the fruits of sacrifice is due to ivltlua. How? The 
ndaiui causing the mind, the sacrificer, to cease his own 
activity, conducts him eveiy day during sleep to the- 
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uudecaying Brahman, ae to lieaven. Therefore, vdoaui 
occupies the place of the frail* of sacrifices, 

sw^jci <p: <p: 

^rfci ^ m =^T^f ^1^ ^ om- 

*Hf: ^1% || ^ || 

In this state, this l)eva(mind) undergoes a variety 
of changes, sees again what it has seen, hears again 
whatever was heard, experiences again what it had 
experienced in different lands, and directions. What 
was seen and not seen, heard and not heard, 
experienced and not experienced, existent and non¬ 
existent. it sees : being all, it sees. 

Com .—Tims of the knower, f rom the time of the cessa¬ 
tion of the activity of the ear to the time of his waking 
from sleep, till then he enjoys all the fruits of a sacrifice 
and not misery, as in t he case of the ignorant. Thus, being 
a knower, is eulogised. For. it is not, alone, in the case 
of the knower, that the- ear etc., cense from activity, or 
the Prilnu-fires keep watch, or the mind being free in 
the waking and dreaming conditions merges in the con¬ 
dition of sleep every day. It is well known that all living 
creatures passthrough the waking, dreaming and sleep¬ 
ing conditions by turns. Therefore, this context must he 
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regarded as praising the state of a knower (and not as 
laying down any rnles). As regards the question, which 
of the depot sees, dreams, he replies : ‘When the ear, etc., 
cease activity’ and pr&na and other winds keep watch 
for the support of the body before reaching the condi¬ 
tion of sleep, during this interim, this (leva (mind) 
with the ear aud other senses absorbed ill it, like rays 
of the sun sees in dreams his own greatness, i.e., assumes 
diverse forms in the nature of subject and object. -It. 
nifty be urged that the mind is only.the instrument of 
the enjoyer, i.e., the Atvuvit, in enjoying the various forms 
and that it cannot be said to enjoy independently ; for 
it is the Atman that is independent. This is no fault; 
for the independence of the Atman is clue to its condi¬ 
tioning mind; for the Atman does not really in its own 
nature dream or wake. It has been said in the Vdjas/v- 
neyaJcopanishatl that its waking and dreaming are 
caused by its condition, mind. Combined with mind 
anil becoming a dream, it seems to think and to move 
etc. Therefore, the statement that the mind is inde¬ 
pendent in enjoying diverse forms is only logical. Some 
say that, the self-luminosity of the A tmnn will he marred 
during dreams owing to its combination with the 
condition, mind. That, is not so. This false notion 
of theirs is caused bv their ignorance of the drift of 
the srulis ; because even all the .talk that the. Atman is 
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self-luminous, which endures only till emancipation, is 
produced by conditions such as mind and is within the 
pale of ignorance. Where there is something like 
another, then one sees something distinct from himself; 
of him there is no connexion with what is visible 
According to the trttii ‘but where all becomes the 
Atman alone, there who could be seen by whom 
«itc .?* Therefore, this doubt arises only in those who 
know only the lower Brahman and not in those who 
know the one Atman. It may be urged that if this be 
so, then the distinction in * here, in dreams, this 
Fnrnsha is self-luminous’ will become meaningless. 
Tt is here, replied that what is stated is very little. 
’The self-luminosity of the Alinun, enclosed in the 
cavity of the heart, according to the text * he who 
sleeps in the al.dsa within the cavity of the heart, 
will be marred in a greater degree. If it be urged 
that though this is really a fault, still that half the 
burden, i.e., half the obstacle will lw removed in the 
matter of the self-luminosity of the Atman by assuming 
the absence of mind during dreams. This is not 
sound; for, even on that supposition, from the 
jimti, ‘he sleeps in the nerve called, Puritati' the 
notion of removing half the hindrance, in the matter 
of self-luminosity of the Atman, is certainly false ; 
because, even in sleep, the Atman rests in the nerve 
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called ‘ rnritali.' How then is it 6aid, * here, this 
Vurutha is self-luminous.’ If it he said that as that 
aruti is found in another branch of the Veda*, it is not 
in point here, that is unsound ; for. it is admitted that, 
the purport of the aritlix must he identical; and one 
Atman being the subject of all Vnlautn* i* desired to he* 
taught and to he known. Therefore, it is right that 
the appropriateness of t.lie assertion that Hie Atvian is 
self-luminous in dreams should he explained. Mee.au.se. 
ftnitia serve to reveal the mil truth. Tf this be so. hear 
the purport of the arid!, abandoning all conceit. Not 
by all who think themselves learned, could the drift of 
the srutis be known, even in a hundred years, by mere 
conceit. Just, as the selt-luimnositj’ of the Atman is not 
affected in sleep, because it is possible to represent, him 
as distinguished from the dkag of the heart, and the 
puritati nerve where he sleeps, because he is not con¬ 
nected with them : so, the self-luminosity of the Aliium* 
as distinct from the visible reminiscences of the 
Observer, who is different from all effects and instru¬ 
ments am! who sees, on account of ignorance, as 
separate objects, the reminiscences, which, ns the result 
of fawwa, are left in the mind full of tendencies due 
to ignorance, desire and l:nrnw. cannot be marred even 
by the proudest logician. Therefore, it is properly said 
that when all the senses are absorbed in the mind and: 
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>v ],en tile mind is not Absorbed, the Atman , as manomaija. 
sees dreams. * How it realizes a diversity of experiences 
ip explained. Whatever lias been seen, such as friend. 
Son etc. the mind influenced by unconscious impres¬ 
sions thinks from ignorance that it sees the son, the 
friend etc, produced from suc h impressions. Similarly, 
it seems to hear wlmt*lms been heard, owing to such 
impressions ; and from ignorance, it. seems to experi¬ 
ence what it 1ms experienced in different lands and 
directions. Similarly, what was Keen in this birth and 
what was not seen. i.e.. wlmt was seen in previous 
births; for, there can be no unconscious impressions 
of what was iwrcr seen; similarly, what was heard and 
not heard, and what was experienced in this hirth by 
the mind alone, and what was not experienced, i. e.. 
what was not experienced by mind alone in previous 
births; wlmt is existent such as real water and what 
is non-existent such as waters ot the mirage ; in short, 
aces all, said and not said; being nil, i.e.. being con¬ 
ditioned by all the unconscious impressions of the 
mind, sees all. Tims, the mind, being in itxell all 
the senses, sees dreams. 

TO I WW 

n $ ii 

When it is overpowered with light, then this mind 
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sees no dreams ; thus then, the bliss arises in this body. 

Com .—When the Dora, i. e., the mind, becomes 
overpowered, i. c., lias all the outlets of these im¬ 
pressions closed by the light (lodged in the nerve) 
known as PUla and pertaining to the sun, then the 
rays, the tendencies of the mind, become absorbed 
into the heart along with the senses. When the 
mind, like lire in a log of wood, pervades the whole body 
in its form, as general knowledge (as opposed to a 
special modification) then he sleeps. At that, time, this 
Ihva, named mind, does not sve dreams, the door of 
vision being closed by light. Then, in this body, this 
bliss arises, which is knowledge unimpeded, pervading 
all body without distinction and clear. 

H *T4T STRT crctfo tfllfcTTpT | 

^ V t 3 m II '•s II 

Just as, good youth ! birds go towards the tree 
intended for their abode, so all this goes to the supreme 
At main. 

Coin.—'Chen at this time, all the effect and instru¬ 
ments depending on ignorance, desire and karma be¬ 
come quiet. When they are quieted, the entity of the 
Allium, misunderstood on account of its conditions, 
becomes one without a second, free from trouble and 
calm. To indicate this condition by the entering into 



WITH SKI SANKAHi’S COMMKNTAKY. 137 

the Atman of the earth and other objects produced by 
ignorance, the Sruii offers an illustration. This is the 
illustration. In the same manner, good-looking youth 1 
that birds go to the tree intended for their abode; so, 
as in the illustration, all that will be said hereafter be¬ 
comes absorbed into the supreme and undecaYing 
Atman. 

^ dignicir ‘TOiwwRiirraT ^ 

=q yTcT^i EPT ^ 5TT^ =3T RTSJ cSRF^ *q- 

^ ^ ^ ^Rcras^r 

fq^sq ^ qTTO Rtl-dRdsq =q qift ^ :r FcT 5 4 =q 
q^jsq ^ qi^q =qi?qiR%ti$^q ^ f^TrT ^ %R- 

fq^q =q f^JRTTqd«t ^ ^ Hill 

Earth and its subtle form, water and its subtle 
form, fire and its subtle form, air and its subtle form, 
(Ll-usa and its subtle form, sight and its objects, taste 
and its objects, touch and its objects, speech and object, 
hands and wlmt is to be handled, the organ of genera¬ 
tion and what is to be enjoyed, the organ of excretion 
and wlmt must be excreted, the feet and what is to be 
trodden on by them, mind and what must be thought, 
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the intellect and what must be determined, egotism aud 
its object, iViitfn ami its object, light and its object, 
anti IWnui■ and what must l>e supported by it. 

(Torn .—Wliat is tlmt all ? The earth gross, having 
five attributes and its cause, the rudiment of earth, <>., 
the subtle form of smell, so water and the subtle form 
of water, lire and its subtle form, air and its subtle 
form, tUituHi and its subtle form, all gru^s ami 
subtle lihfliitx; similarly, the sense of sight and its 
objects, ear and its objects, nose and its objects, the 
palate and its objects, touch and its object*, speech and 
what must be. said, hands and what must be handled, 
the organ of generation and what must be enjoyed, 
the organ-of excretion aud what must he excreted, feet 
and wliat must be reached; thus all the intellectual and 
active senseB have been mentioned. The mind already 
stated and its objects, the intellect consisting in deter¬ 
mination aud its objects, uliuidura, the mind charac¬ 
terised hr egoism and it* objects, I'Uittmi), i.t., the 
intelligent mind and its objects. Trju* j The .skin, 
apart from the sense of touch, having light. I "uhjotiv- 
il'damjam] the objects enlightened by it. I'miui, 
what is called the 8t‘Ura, and what is strung on it, i.c., 
all the buudle of effects and instruments, combined 
for the benefit of some other entity, having name, 
form, etc. 
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ft to vm «tcn firm toi trsr ^ fefrr- 
<ncnr <rsq: i h «fts^ arofa etfcr^r n «, 11 

Tliii is the seer, toucher, heaver, smeller, taster, tin* 
thinker, the knower, the doer, the intelligent entity, 
hirushit. He becomes merged in the supreme, 
uudecaying Atman. 

Com .—Then the self which lias entered here, like I lie 
nun in the water etc., with the attributes ol enjoyerand 
doer ; this is the seer, toucher, hearer, smeller, taster, 
thinker, knower, doer, the intelligent self (1 ifjn&uu 
means the intellect being the instrument by which things 
are known.) Here it means, lie who knows, i.e., knower. 
I'vjn&ndima, of the nature of knower. The meaning 
is that he is a knower by his nature. I'nrtislia, because 
full of, i.e., subject to the conditions above described, i.e. , 
the nature of effects and instruments. Arid he enters 
into the supreme undeeuying Alman, the supporter ol 
the universe, :vs the reflected image of the sun etc., in 
water enters into the sun etc. 

^ TO tfFT I ^ 

* n> u 
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The supreme, un decaying one lie surely attains. 
Who knows that, shadowless, bodiless, devoid of attri¬ 
butes, pure and undecaying. Who knows that, good- 
looking youth! becomes omniscient and becomes all. 
There is this verse. 

Com. —The. fruits of one who realizes the one-ness of 
the dim an are stated. He surely attainR the supreme, 
undecaying Atman, hereafter described. He who being 
freed from all desires, knows that, shadowless, i.e., free 
from Tnmaior ignorance, bodiless, i.e., devoid of body 
subject to conditions of name, form etc. alohitum. i.e., 
devoid of all gunas (attributes) such as Itajua ; because 
thus, therefore, pure; undecayiug, because devoid of 
all attributes the eternal known os punttha, having no 
Prana, not perceivable by the mind, bliss in its nature 
and free from all misery, existing without aud within 
all, unborn. Who renounces everything, good-looking 
youth ! there can be nothing which is not. known by 
him. Owing to ignorance be was not omniscient 
before; subsequently by the removal of ignorance, by 
knowledge, he becomes all. The following verse briefly 
conveys the drift stated. 

f^THlrfir STO *RTR HURTgRT ^ | 

q^R q*q || \\ || 
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Who knows, good-looking youth ! the uiulecaying 
Atman in whom the knowing self with all the dcva$, 
the fttiiutfi, and the five elements arc centred. He, 
the omniscient, enters indeed into all. 

Com .—Who knows, good-looking yon th ! the rmdecay- 
ing Atman , into which the knowing self, with all the 
thru ft, such as fire and the rest, the I'r&uat, i. e., the 
eye and the rest and the BhiUas, such us the earth 
Ac., enter; he being omniscient enters indeed into 
all. ... 

Here ends the fourth Pra»iw. 

- o - 
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FIFTH PRASNA. 

- o - 

m 1ft qsj% | *? qr % 'I 

*q;r i m sr §rc sr- 

w qw & imw II \ n 

Then, Sati/fdAma, son cf Hihi, questioned him : “ Ok 
Mtayawnl what world does lie, who among mortals 
meditates on ‘Om’ till death, win by that,?’' To him he 
replied. 

Com. — Sati/nlama, son of Silk, questioned him. Now 
the Prama is begun for the purpose of enjoining the 
worship of the syllable ‘Om,'as a means to tin attain¬ 
ment of the Para (higher) and A para (lo wer) 
lirahman, Ok Bhtujavan. Who among mortals, like 
a wonder, until death meditates upon the syllable 
‘Om' (the word meditation is the continuous con¬ 
templation as Atman of the letter ‘Om’ regarded 
as Brahman by courtesy, by one. whose senses 
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are turned away from external object* anrl whose mind 
i« composed, the course of such meditation not being 
vitiated hv other or dissimilar states of consciousness 

a 

and being ready like the flame of a lamp in an airless 
place). Who thus maintains a vow for life and combines 
in him truth, abstinence from sexual pleasures, absti¬ 
nence from cruelty, absence of acceptance, renunciation, 
xani/Asam, cleanliness, cheerfulness, alienee of fraud and 
many other kindftofforbearanceaitd religious observance. 
What world, for there an* many worlds to be won by 
worship and larnui, does he attain by thus meditating on 
•Om*. To him wholmd thus ((iiPHtioneil, lie, PippilAda 
replied. 

11 A II 

The syllable ‘Om’ is verily the higher and lower 
Brolurum. Therefore, the knower, bv this means, surely 
reaches either of them. 

Com. 'Phis Brahman, —the. liiglier/fru/t-oum, time, unde- 
isaving, known as J\truxh/i, and the lower Brahman 
known as Pram t he. first-born—is indeed the syllable 
* Om’j for, the syllable ‘Om’ is its JViUUm, i.e., substi¬ 
tute. The higher Rrahvnm, not. capable of being 
indicated by words etc., and devoid of all distinguish¬ 
ing attributes, is therefore, being beyond the reach of 
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the senses, incapable of being comprehended by tin¬ 
man* mind. Bnfc to those worshipper who contem¬ 
plate on the syllable ‘Cm’ os upon the image of Vishnu 
etc., and regard it as a substitute for Brahman, the Para 
Hrahnum is understood to reveal itself from the 
authority of tlie sdstras ; so too the lower Brahman. 
Therefore, it is by courtesy, that Brahman. tlie higher and 
the lower, is mid to be the syllable ‘Om.* Therefore, he 
who knows thus, attains either the higher or tlie lower 
Brahman by this very menus to the attainment. of tin* 
almn.ii, by the meditation on ‘Om’. For, the syllable 
*Om' is the nearest stay of Brahman. 

h h SN api^r- 

l h ^ <tihi m - 

^ nq# || \ || 

If he meditate on one nultra. (measure) of it, lie, by 
that enlightened, soon comes to earth. The ribs conduct 
him to the world of men. He, there combined with 
to/)*(&, Brah-macka.ru a and faith, expriences greatness. 

Coin —Though lie may not know the division of all 
the maims (measures) of the syllable ‘Om’, still he 
surely reaches the excellent goal by virtue of the medi¬ 
tation on the syllable ‘Oin\ One who depends entirely 
oil the, syllable ‘Om’ does not by tlie defect of a partial 
knowledge of it. attain evil, as one, who lias fallen from 
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botli karma and knowledge. Even if he constantly 
meditates on -Om’ knowing it only as one in atra, he 
•enlightened by that meditation of Om’, with only one 
mdtra, soon reaches in the earth. What? The world of 
men ; for, many are the births jx>.ssible in tins earth. Of 
these, till* rih'8 take the worshipper only to the world 
of men. The first, only vidlra of the letter ‘Om’ medi¬ 
tated on is the Rig-Veda. By that, in his birth as 
man, he becomes pre-eminent, among the twice-bom 
and combining lajmx, lirnJuiuix-harj/a and faith experi¬ 
ences greatness, does not. become an unbeliever* 
noting according to pleasure. One who lias fallen from 
ijoija never attains a had goal. 

Note —By the meditation of *Oin,*aa one indiru, some, 
mean the meditation on the letter * A’ alone of the 
syllable. Others again, take it to mean the contempla¬ 
tion on the whale syllable ‘Om'but. prominence being 
given only to one in&ira. 

m sr- 

i h n v II 

But. if lie meditates on its second mdlra only, he 
becomes one with mind. He is conducted into inter¬ 
mediate space—the world of the moon—by ijajiis. 
Having enjoyed greatness there, he returns again. 

Com .—Now again, if he meditates on the syllable 'Om’ 
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by its second maim, he becomes one with the moon, of 
the nature of dreams, in the form of ijujtti'veilu, worthy 
of meditation. Tims become immortal] is taken by the 
ijujux represent in# the second iiidira to the lunar world, 
the support of miUmkshu , intermediate.space, and re¬ 
presenting the. second intitra. The meaning is that he is 
taken by the t/tijus to 1)4- born in the lunar world. Having 
there, in the lunar world, enjoyed 'greatness returns 
again to the world of men. 

Wtt: | W1 Rlf^^TcT q 

*T RRffl H iff ^RT^R- 

SFTIcWR qftsTq || <\ || 

Bnt. if ho meditates on the supreme J’urvxJiu by 
this very letter *Ondof three miUras, lie becomes united’ 
with the bright sun. Just as the snake puts off its skin, 
even so he is freed from sin. He is conducted by *awa 
to the world of lh'uhmu. He sees the supreme j Vurnsltn 
beyond this, dense with life and lodged in the heart, of 
all. There are the two following verses. 

Com .—But he who meditates upon the supreme J'uruslw 
within the Sun, by this/nv/tfAff.,substitue, t.s., by tlie 
syllable -Ond, with the knowledge that it, is of three 
ondtras, by such meditation becomes united with the sun. 
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According'to the context, the pliable *0m’ must be taken 
to he a help, being a Prat'du or substitute, from the 
declaration of its identity with the Brahman, higher ami 
lower, according to the snUi. Otherwise, the accusative 
case of‘Oin’ used in many places, will he objectionable. 
Though by the use of the third caw, the syllable , Om’ 
may lx* understood as a laraiut,i.e., instnnncnt, still 
ngreeally to the context, it must he rend as if in the ac¬ 
cusative case, the meaning then being, Met one meditate 
ui>on the syllable of thrccwdfra# as the supreme Purudui. 9 
According to the maxim 1 you may abandon one for the 
benefit of a whole famil}'* the instrumental case should In¬ 
here given up for the accusative ease used in previous 
passages. By such meditation, lie becomes united with the 
bright sun. Then, even if bodies while meditating, he does 
not.return from the solar world, as from the lunar, lint is 
for ever united with the sun. Just as the snake puts off 
its skin and becomes new again, its skin having been paled 
off, so—as in this illustration—this niunbeingfrecd from 
the impurity of sin.nnnlgous to the skin, is conducted up. 
by the tdmans representing the third malm, to the 
world ot Brahma, i.c., Tliranyinjarhha called ftaltju. He. 
Hirtniifuijurb/tu is the dlman of all the jirast travelling 
in samsdra ; for, he is the internal Atman of all living 
beings in the subtle form ; and in him the subtle utmuu 
are all the jivas strung together. So he is jhayhanu 
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(dense with lives). The knowcr of the syllable 
*Om ! of tlirce m di r as gp.es the Punitha called Paramdi- 
i/mu beyond this 7Ur an yayarhlut. and sees him by 
meditation as lodged in all bodies. The following two 
verses make the drift stated dear. 

fcT# rm aRfajqrRT: | 

ll K il 

When flu* three indirns , eaehof which lends to death 
by itself, are joined one to another in close union and 
used in w*»ll-)>erformed actions, external, internal and 
intermediate, the kuower does not shake. 

Com .—The vidtraa of the syllable ‘Om* three 
in number, i.e., a, n, and m aw subject to death ; 
that is, are not beyond the pale of death; but when used 
in meditating on the iHnum in combination, the syllable 
‘Om’, with tlie three mdtnu, being used at the time of 
contemplation by the worshipper, in respect of every¬ 
one of the three aspects of Brahman. Contemplated, i.e., 
the Vuisvdnara or I'tsra representing the waking 
condition, tlie Ihrani/ayarhJui or 'I’aijusa representing the 
dreaming eonditon and the Isv-ara or Prdijaa represent¬ 
ing the sleeping condition, the person meditating who 
knows this division of the matras of ‘Om’ does not 
shake. One, who knows this, cannot possibly be shaken; 
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because, the lhtrttshaa representing the waking, dream¬ 
ing and sleeping states, with their respective places, are 
seen as one, with the letter *Om’ of three mtitras-, such a 
knower having become the Atman of all and one with 
Ora’ from whence could he move and where ? 

w’dfei i ?wNir- 



II '•ll 

By rtkr this world, by tjujus the antarilcska and 
by gainstni that which die seers kuow (the Jirahnudohi ); 
by the very aid of the letter *Om‘, the knower reaches 
these and also that which is quiet, undecaying, death¬ 
less, fearless and supreme. 

Coat .—The second verse is intended to state 
the whole drift briefly. By riks this world 
where men live, by i/aju*, the uularikslui, i.c. f the 
world presided over by the moon. By *&ma that 
which the. kuowera alone and not the ignorant know 
as the third world, the world of Jhaltnui. This 
threefold world, pertaining to the lower Jirahman 
the knower reaches by the help of the syllable *Om\ 
That, i.e., the highest. JiraLmnn, undecaying, true, called 
Purus!tu, quiet, i.e., devoid of all the characteristics of 
the universe, such as waking, dreaming, sleeping etc., 
therefore undecaying, free from old age or decay. 
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deathless, fearless, because devoid of decaj* and modifi¬ 
cation and supreme, i.e., unsurpassable because fearless, 
even that, by the syllable *Om\ a help to that attainment, 
the knower reaches. The word eihi is used to show 
that the sentence ends. 


Hero ends the fifth Prasna. 




ffil)c J)vasnopautsl)ft&. 


-o- 

SIXTH PRASNA. 

— o - 

msw- I vrc#s?*rciH: 
Trzm HTgq&r i $t«nw 3- 
^r <7 cth£ grarcqgq ^ w ^ 

qi qfapqfa *fs2cwftq<$T » 
Wf^ ct qgr h cjwfr swrar 1 ct c^tt 
srcft q^q *Rr in ll 

Then Sul*cm son of Wifoadraja questioned him: 
“Oh Bha^vnn! Hiramja'iarMia of Kosala, son of a 
kin^r, Approached me and asked me this question 'Oh 
Mubndv&ju, knowest thou the Pur unit a of sixteen btlus 
(parts).?’ T replied to the lad ‘I know this not. if I knew* 
him, how should I not tell thee ? He who utters a false¬ 
hood is certainly dried up, root and all; therefore, T dare 
not. utter falsehood’. He #ot into the chariot and 
went away in silence. That I ask you. Where in that 
Punishu ?" 
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Oom .—Then Sidtuta son of" BharaAvaju ques¬ 
tioned him : “It has been stated that all the 
universe in the nature of effects and causes, together 
with the knowing self, enters into the supreme, n ml de¬ 
caying self, during sleep. It will be clear by necessary 
implication that the whole universe enters into that, 
undecaving filmun alone, even in pralui/a and that it is 
produced from thence. Fur, the absorption of an effect 
into what is not its cause is inappropriate. It has also 
been said tliat this Prana is bom of the tit-man. The 
settled meaning of all the Upanishads is that the 
highest consummation results from the knowledge of 
that which is the. cause of the universe. It has also 
beem subsequently said ‘lie, all-knowing, becomes all’. 
It should be stated where then that uudecaying, true 
dtm-tn, known as Ptvruiha, is to be known • for that 
purpose, this question is asked.The recital of the. 
anecdote is for the purpose of stimulating those, who 
wish tor emancipation, to special activity, in attaining 
knowledge by proclaiming the difficulty of attaining it. 
“Oh Bhagnvnn/ the. son of a king, warrior by caste, bum 
in Ivosala, and named ILirantjtujarhhu approached me 
and asked me. the following questions: ‘Oh BhurtuL- 
ctija, do yon know the J.\irtutha of sixteen kaltut, tliat is 
the PttrttsJut. in whom, the kilos, t'.e., parts as it were, 
sixteen in number, are superposed by ignorance.?’ 
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Itold the prince who questioned me *1 know not him of 
whom yon ask.’ I told him the reason of my ignorance 
as lie did not believe that I was ignorant, though I had 
thus replied. ‘If at all I knew the Purusha, whom you 
ask about, how should I not tell it to you, a supplicant, 
eminently possessing the qualities of a true disciple?* 
Seeing again that he did not appear to believe. I said 
to make him believe, * he who making his Atman what 
it is not, speaks what is not true, is dried up, root and all, 
i.e., is destroyed both in this world and in the next. 
As I know this, I dare not, like an ignorant man, speak 
an untruth.’ The prince thus made to believe, silently 
touched with shame, got into the chariot and went 
back the. way lie came. Therefore it is established that 
knowledge should be imparted by the knower to one 
who has approached him duly and is worthy of it 
(knowledge) ; and that falsehood should not be uttered 
under any circumstances. T ask you about that Purusha 
who is in my heart, as a knowable, i.e., (beingunknown) 
like a shaft. Where, is this Purusha who should be 
known ?” 

tfrrsr i -mil w? % tot Tfcwr: tt- 

^i c h'tfl: 5W*rfifcT 11 \ \\ 

To him lie replied: ‘ even here, within the body, good- 
looking youth! is that Purusha of whom these sixteen 
kolas are born. 


THJS FKASNOPANISHAD. 


1 74 

Com .—To liim lie replied: 1 even here, within the body, 
j.s., in the aJ. ftsit of the lotus of the heart, () good-look¬ 
ing youth! is t\m.t J*uruBha to he sought for, not in other 
places ; of whom these sixteen Icalas, to he hereafter 
named, iVd/w and the rest, are horn. By ignorance, 
the J’urtutlM though devoid of jiarts, is seen as one 
having pnvtA, by virtue of the sixteen lalix which are 
its conditions, in order that, the 1‘imislm may he seen 
as unconditioned, by means of knowledge and by the 
elimination of the hUtut, which art* conditions super- 
ini posed upon him, it is said that the Avilas,//rona etc.,have 
their origin in him. As it is not possible, except, by 
superposition, to s|R*ak of the unconditioned, the one and 
the pure entity as attainable etc., the origin, the support, 
and the destruction of ktiUis, subject of ignorance, aiv 
super-imposed upon if. It iaalways seen that the habut, 
which are observed to arise, exist and disappear, are not 
different from intelligence. It is why some ignorant, 
persons maintain that intelligence is every moment horn 
and destroyed in the form of pot etc., as the glut* by its 
contact with five. Some others hold that, when it. is 
controlled, everything is void as it. were. Some others 
think that the knowledge, of pots etc., is an ephemeral 
property which rises and disappears in the eternal knower 
who is the Atman. The materialists hold that intelli¬ 
gence is an attribute of matter ; the true theory 
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is that the diman is intelligence itself, knowing no dimi¬ 
nution 0 »' decay, and shines in assumed conditions of 
name and form; for, the si'ulis say l /ir<tJrnutn is existence 
knowledge and infinity'; 'liralwum is knowledgeVilrWe- 
uwnisknowledgeaudbliss*. He is dense with knowledge 
<!fcc. While the objects change fcheir form, the intelligence 
which cognises them in their various changes, does not 
change, as it cognises every* change in the objects. It 
cannot l>e said that there exists an object, but it cannot 
he known. It is like, saying that there, is no eye, 
although the form is apprehended. Knowledge may 
exist, where there is no object, to be known; but the 
object ne.ver exists without knowledge; for knowledge if it 
does not exist, with reference to any particular knowable, 
exists in regardto other knowables; bntwhere there is no 
knowledge, there can he no knowable. As there is 
neither knowledge nor knowable in sleep, it may be 
contended that even knowledge disapjiears where there 
are no knowable objects. This cannot he. As the 
function of knowledge, like that, of light, is to illumine 
the knowable, it cannot he inferred that there is no 
knowledge in sleep, as there is no knowable 
to be illumined by it, as the absence of light 
cannot he argued from the. absence of objects which it 
could illumine; for, the non-existence of sight cannot he 
argued by the. Vuiudaikas from the fact that no form is 
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seen in the midst of darkness. It may be urged that the 
Vainasika postulates the absence of knowledge in the 
absence of the knowable. Rut the I'uinaxika must 
reply by what process lie could argue out the absence 
of that knowledge, by which he was able to posit the 
absence of all knowables. The. absence of the knowable, 
being itself a fact to be known, it cannot be known in the 
absence of knowledge. It may be argued that as know¬ 
ledge is not distinct from the knowable, there can be 
no knowledge where there is no knowable. This cannot 
hold, as it is admitted, that tihUaru ('non-existence) is as 
much a knowable. Thp Vain&sika* concede that ttMi&ra 
(non-existence) is permanent and knowable. If therefore 
knowledge is not distinct, from the knowable, know¬ 
ledge will be made permanent. As the non-existence (n- 
Uidvu') of knowables is ex hifjiolhesi of the nature of know¬ 
ledge the term ‘non-existence* is only a misnoimr, not a 
reality; as also the transient nature of knowledge. There 
is no harm done to knowledge which is permanent by its 
being verbally described as non-existence, i.e., aJhhiva. 
If it be said that though non-existence, i. e. t abhd m, 
is knowable, it is distinct from knowledge; then, it comes 
to this, fcliat. absence of knowledge does not. follow 
from absence ot all knowables. It maybe urged that the 
knowable is distinct from knowledge, but that know¬ 
ledge i'r not distinct from knowable. But this statement 
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is merely one of words. If the identity of the know- 
able and knowledge is conceded, it is mere word to say 
t;lmt the knowable is distinct from knowledge, and that 
knowledge is not distinct, from knowable, as is the 
statement that rahui (five) is distinct from at/ni, (fire) 
though (tt/ni is not distinct from raJmi. If knowledge 
is distinct, from tin* knowable, the statement is inappro¬ 
priate, that where there is no knowable, there is no know¬ 
ledge. Nor can it he said that, where there is no knowable 
there is no knowledge, as it is not perceived; far, they 
concede that in sleep knowledge exists. It is well- 
known that J aiuasilus admit the existence of know¬ 
ledge even in sleep. But the existence of a knowable 
is also admitted. If it be said that, in that case, 
knowledge is knowable by itself, we say* no'; for, 
the distinction between knowledge and knowable exists 
then. As tile knowledge which perceives the non¬ 
existence of all things is distinct from the non-existence 
of the things themselves, the distinction between 
knowledge and knowable is inevitable even then; and 
a' hundred Yuinaxihas cannot get over this objection 
and make knowledge itself a knowable, as surely as 
they cannot revive a dead man. It may be objected 
that., according to our theory, one knowledge has to be 
known by another and so on without limit. We answer 
‘no’; for, all things can be classified as ‘knowledge* 
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and ‘ know-able,’ and those that are not Vaindsikas 
concede only a two-fold classification of 4 knowledge’ 
and ‘knowable’, and do not admit, a third knowledge, 
which perceives the other knowledge. It may be con¬ 
tended, if knowledge coaid not know itself .there can be 
no omniscience. We answer, ' let that blame attach to 
the VaiMhts themselves’. We gain nothing by refut¬ 
ing that objection. Not only this, their theory is 
vitiated by the absence of finality; for, according to them 
knowledge is knowable by another knowledge. If 
knowledge therefore cannot know itself, then the objec¬ 
tion of the absence of finality to their theory is irrefutable. 
If it be urged that this fault is observable alike in our 
theory also, we say ‘no’; for, according to us knowledge is 
one. Knowledge which isoneinail places, times and men, 
is reflected and seen diverse, in diverse conditions of name 
and form,as the sun etc., is seen when reflected in water, 
etc. Therefore the above-named objection has no force; 
and so, the following is here stated. Nor could it. be. 
contended that from the xruti here, that the ftiruslut is 
limited within our body, like an apple in a pit; 
because the ruruxlui is the cause of Prdna and other 
Aulas. For, the Purusha, limited by the body alone 
cannot be understood to be the cause of Aulas, such as 
Pr&na, Srculdltd etc; for, the body itself is produced by 
Aulas. This body produced by Aula* which have their 
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origin in J’urusha cannot contain within it, as an apple 
within the pit, the Pttrus/u i who is the cause of its 
cans*. It may be. urged that, on the analogy of the 
seed and rive ,this is <juite possible. As the tree of 
which the seed is the cause, yields fruits containing 
within them, the seed,-the cause of their cause, (for in— 
instance,themangofvnit.), it may he urged that similarly 
the body may contain within it the Parttsha which is 
the cause of its cause. This cannot be for a two-fold 
reason, i./?., difference and divisibility. In the illus¬ 
tration, the seeds contained in the fruits are different 
from those which produced the tree. In the case to 
which the analogy is sought to be applied, the same 
l'ttn&let who is the cause of the cause of the body is 
said, by the smtis, to be contained within the body. 
Again, as the seed and the tJ-ee are composed of parts, 
theivlation of the container and the contained may there 
obtain. But. here, the. Pnrnxlut is one and indivisible ; 
and the l.alti* and the. body are both composed of parts. 
Prom this, it follows that t he body cannot contain eveu 
the iV;ata. How can it then contain the Purusha, the 
cause of the akfoa ? Therefore the analogy is false. 

It may be urged: ‘Let, go the analogy, we. have, the 
text’. We answer that texts cannot make and unmake 
things. The office of the texts is not to metamorphose 
existing things, but. only to make existing things clear. 
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So, the passage, which eaya, that the Purusha is within 
the body must be construed, just in the same way as the 
passage which says that the dlalsa is within the globe. 
Besides, the statement, that the Purusha is within the 
body is intended to serve as a help to his realization; 
for, in our experience the Purusha is realized as if 
within the body, by the process of seeing, hearing, think¬ 
ing, knowing,‘etc*. Therefore, it is said, that Purusha is 
within the body. Even a fool will not allow himself to 
say, even in his mind, that the Purusha who is the cans* 
of the dkasa is really within the body, as the apple i* 
within the pit. Much less would the authoritative 
am ft say so. 

H I 

mm n ^ n 

He thought, ‘what going out, shall 1 go out; or, what 
staying shall I stay ? 

Cam. _The l-altts wen* stated to have their origin in 

Purusha in order that the Purusha may be distinctly 
described. In what order these talas come out of their 
origin was stated for another purpose. That the creation 
was preceded by intelligence is shown by this statement, 
i.e., the Purusha of sixteen halos asked for by Bit uradvdja 
W, t. e., ‘th ought'. The fruit and order of creation are 
thus explained. On what agent going out of my body 
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I myself will lie going out. On what staying in the body, 
I myself shall stay. Herein, it, is objected, that the 
Atman is not the creator, and that PradJi&na or 
Prakriti is the creator. Prakriti therefore converts 
itself into nviluit and other tonus, for the. benefit, of 
the Parasha. It does not stand to ivason to say that the 
Paraxlai created the universe by his thought of himself; 
while them is the Prakriti, the state of equilibrium ot 
the three (Innas, satin etc., competent according to 
recognised authorities, to create the world; or, while 
there are the atoms, acting agreeably to the divine trill; 
because, the Atman being one, has not the necessary 
materials to create the universe, and further, to attribute, 
creation to Atman, is to make vl<m«wthe author of evils to 
himself. For, no intelligent, being, it is well-known, will 
do anything to his own trouble. Therefore, the assertion 
he saw, (thought.) etc., is meant to dignify the unin¬ 
telligent creator Prakriti into an intelligent entity, 
seeing how the Prakriti , in view to benefit the Pvrvska 
acts in an established order, as if possessed of intelligence. 
The Pitnisha is said to create, just as a king is said to 
do things, when the king’s factotum does all. This 
contention has no force. It. is equally appropriate to 
view the Atman as the creator of the universe, as to 
look upon him as the e.njoyer. As, according to the 
Sdnkhi/a, the Atman which is mere intelligence and not 
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liable, to any change can be the enjoyer, ho according 
to the follower of the Vedas, lie can be also the. author 
of Creation preceded by thought; for, there is the autho¬ 
rity of the* srvtion the point. It is urged that if the Atmou 
is transformed into a diligent entity it must be subject 
to the. faults of transiency, impurity and diversity ; but 
where there is a mere change in the intelligence of the 
Atman, as during enjoyment, without a change of entity 
there oan be no fault. It is also urged that in the case 
of tlie followers of the Vedas who attribute to the Atman 
the function of the creation of the universe, they moke 
the Atman transient and subject to such other faults, 
by attributing to him a change of entities* This 
objection is not sound: for. it is admitted that the Ativan 
has tsvo aspects, one unconditioned and the other assum¬ 
ing distinguishing conditions of name and form imposed 
upon it by ignorance (aridya.) The aspect of the Atman 
well-known to be the result, of the conditions of name 
and form, due to ignorance, is admitted, only because it 
is talked about in the 8<istra$ which deal with the so- 
called bondage and the emancipation of the Atman. 
But the entity, in its real nature, is unconditioned, one 
without, a second, incomprehensible to the intellect 
of all logicians, fearless and pure. It cannot therefore 
)>e the creator or enjoyer, nor could there be actions 
agent or fruit, with reference to it. For, everything in 
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identical with th£ Atman. But the SamVliyat who found 
that creation, act, agent and fruits were all superim¬ 
posed upon the l\mtska, by ignorance (aritlya), recoiled 
from their position, because of their non-allegiance to 
the sastras and postulated that the Purtuha is really the 
enjoyer. They postulated also the existence of /Wrriii, 
as an entity really distinct from the l\irwlta and 
have been overcome by the reasonings of other 
logicians similarly, have other logicians been overcome 
by the Sdnl’hj/as. Thus engaged in supporting conflict¬ 
ing theorem and fighting each other like creatures, 
striving to get at the same piece of flesh, they have all 
of them been continually drawn away from the truth, 
finding the authorities against each other. In 
order that those desirous of emancipation may dis¬ 
regard all their theories and strive with zeal to realize 
the true drift of the IWtfifta, i.e., universal identity, we 
point out the flaws in the theoiy of the logicians ; but 
we do not do it in the spirit of a logician. It has been 
accordingly observed ‘ having left the causes of all dis¬ 
putes toother disputants the known* of the edas, with 
his intelligence well protected by them, reposes in hap¬ 
piness’. Again, there is no difference- in the nature of 
the changes required to make the Purushn the creator 
and the enjoyer respectively. What is that kind of 
change which would support, the theory that the lhi'nuha 
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could be said to be only the enjoyer but not the 
creator and the Prtulh&im to be only the creator and not 
the enjoyer. It was said that the intelligent Atman 
changes in itself and enjoys but is not converted to any¬ 
thing distinct from itself j whereas Prnkribi is converted 
into different entities and thus acquire* the characters 
of diversity, impurity and dullness, but not so Pnrutha. 
To this we answer that this is really no distinction, 
being purely verbal. If it be urged that the vlfamt-u. 
which is purely intelligent, undergoes a change when 
the time of enjoyment comes and that when the enjoy¬ 
ment is over, it gives up the change becoming purely 
intelligent again, it may be said similarly tlmb lYaJnriii 
is changed into forms, like inahut , withdraws itself 
from them, uud becomes Pndriti again, and the dis¬ 
tinction in respect of the changes undergone by 
Parasha, and PiwlJuina is therefore verbal. If it he 
urged that even during the time of enjoyment, the 
Ptirusha is purely intelligent as before it, then it is 
plain that the enjoyment attributed to the J’urusliu is 
not real. If it be urged that the intelligent Parasha. 
undergoes real change during enjoyment and enjoys 
by means of that change, this enjoyment may be attri¬ 
buted to PradJidna as well, seeing that it also under¬ 
goes change during enjoyment. If it be urged that 
the change in the intelligence of Puru&hi alone is 
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■enjoyment, we see no reason why fire etc., which possess 
special attributes such as heat, etc., are not said to enjoy. 
Nor could it be said that Pradh&na and Pumsha enjoy 
simultaneously ; for, it would he then inappropriate to 
hold that Prudhdna is working for another. It is well- 
known that of two enjoyers, one cannot be dependent 
upon the other os chief, in the same way that two lights 
cannot be, in enlightening each other. 

If it be said that the reflection of the intelligence of 
the. VurHsiia in the mind, which is essentially tatvic in 
its nature and has the attribute of enjoyment* is what 
is meant by the capacity to enjoy of the Purvtha 
which is really not subject to any modification, we 
say ‘no’; for, if such capacity does not affect the Ihtruxhrt. 
the making him the anj oyer is meaningless. If the 
misery of enjoyment does not attach to the Puruxltu , 
lie lieing always devoid of changes, to remove what, is 
the K/lstra leading to emancipation made ? If it be 
said that the sastrn is made to remove the evil, merely 
superposed by ignorance, on th nPurushn, then the theory 
th at Punish a is really the enj oj r er alone, not creator, that 
IVndhdiut is the creator alone, not enjoyer ; that there 
is a real and distinct, entity other than the Purutluo 
should not be respected by those wishing for emanci¬ 
pation, as it is unsupported by dgamas, superfluous 
and unreasonable. If it. be urged that even if there 
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were but one entity, i.e., the Atman, the compiling of the 
adslm is superfluous, we say * no.’ There is no such 
defect. The alternative doubt, whether the compilation 
of the edttras is superfluous or otherwise, can arise 
only if there be those who compose the fdsirtnt 
and those who seek its fruits. If the Atman were one, 
there can be no composer of the sdslras etc., different 
from that. In their absence, this alternative ques¬ 
tion is itself inappropriate. When the oneness of the 
Atman is admitted, the use of the sflstras is also admit¬ 
ted by yon. When that is admitted, the sntti points 
out the inappropriateness of the alternative supposition. 

* But, where to him all becomes surely Atman, there 
who conld see what and by whom etc.” The appropri¬ 
ateness of compiling the sdstm is also pointed out, when 
dealing from the stand-point of ignorance, without the 
knowledge of the real existing entity. Tlius at length, 
in the Vdjatancyaka ‘ where lie sees as if duality exist 
etc.’ In this AUiarrumuntooptinislitul also, a division of 
the sastra is made at the very beginning, as that relating 
to Para (higher) Vidya and to Ajfarrt (lower) Yulya. 
Therefore, there is no scope for the army of the argu¬ 
ments of logicians entering into this domain of oneness 
of the Atman well-guarded by the hand of the royal 
authority of VedAnta. By this, it must be understood 
that the fault of ‘want of materials’ in creating, pointed 
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onfc in tlie Brahman by others, lias been refuted, as the 
Brahman appears possessed of a diversity of many powers 
and means, due to conditions of name and form pro¬ 
duced by ignorance; as also the objection that the tiiman 
brings misery on itself etc. As for the illustration 
that the king is by courtesy called the doer, when the 
king’s fnclolvin is the real doer, that is not here in 
point. For then the primary import of the authorita¬ 
tive firuti 4 he saw etc' will be affected. Where tin* 
primary meaning of a word cannot be possibly accept¬ 
ed, there alone is a secondary meaning allowed. Hut 
here to wiy that a nun-intelligent, thing puts forth well- 
regulated activity in the cause of J^irashu taking note 
of persons emancipated and bound, of doer, deed, place, 
time and causes and for the purposes of securing such 
results as bondage, emancipation etc., does not stand to 
reason. Bat on th<» view already stated that the 
omniscient lord is the creator, this stands to reason. 

h 4 'jfrofro l 

to ^ to ^ ll v ll 

He created /Vann ; from JPrdna faith, dkasa, air, fire, 
water, earth, senses, mind and food ; and from food, 
strength, contemplation, mantra fi, larma and worlds; 
and in worlds name also. 

Com .— By the Jwm/m, i.e., Isrraru alone, is I Wma, the 
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•chief functionary created. Hoxv ? He, the Puriulut, 
by seeing, i.e., contemplating as explained, created 
IWtua culled lliranyai/urbltu, the support of the active 
instrument*! of all living beings and the internal Atm** 
of all. From Prdna, he created faith, which is the 
stimulus for ull living beings, to perform good karma. 
Then he created the great Blultus ill which the helps 
to the enjoyment of the fruits of karma inhere ami 
which are causes in themselves ; the ukasa having the 
attribute of sound ; air having two attributes, its own— 
touch—and that of its cause; no. fire having three 
attributes, its own—form—and the two previous— 
sound and touch ; so, water having four attributes, its 
own peculiar one—taste—and the three previously 
named ; so, earth having live attributes, its own—smell 
—combined with the previous four ; so the senses 
formed by these BhGtas (rudiments) ten in number, of 
two classes—intelligent and active ; the mind, lord 
of these, situate within and characterised by doubt and 
volition. Having thus created for living beings the 
■effects and causes, he created for their support food 
consisting of grain, corn etc; from the food eaten, 
efficiency—strength—a help towards the perform¬ 
ance of all karma ; and for the living beings having 
such strength, and being led astray from virtue, tajxtt — 
contemplation—a help to the purification of the mind. 
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Mantras , for those whose internal and external senses 
have been purified by tajxis, the Uik$, Yajvs, Sdma 
A tliarva and Angirasa mantras, helps to karma; from them. 
karma consisting in (u/niholrd fee .; from them, worlds,, 
fruits of karma ; and of living beings therein created, 
names ,such as Deuulatta, Yagiuulatta Ac.j thus all these 
la las created with the aid of the seed, i.c., the faults of 
ignorance etc., in living beings, as the vision of the 
double moon, gnats, fly etc, created by the pressure of 
the finger on the eyes, and as the vision of all objec ts, 
created iu dreams, are again absorbed into Him alone r 
having dropped all distinctions of name and form. 

ST ^ URTRT TF-SpcT 

frrcRt cTRri ttjs i tr^- 

KR: 37^T: *r"®Pa 

ermt =tr*5t w 7 ^ b q^rs^rs^r 

|| <\ II 

.Tust as these rivers flowing towards the sea, their 
goal, having reached the sea, disappear, their name 
and form are destroyed and all is called sea,- so of him, 
that sees the Purusha around, the sixteen halos whose 
goal is the Pitrusho, having reached Pwrusha, disappear ; 
their name and form are destoyed and all is called. 
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Ihirusha alone. He becomes devoid of ports and 
immortal. There i* this verse. 

Com :— How is that illnstrated ? Just as in this world. 
tIjeRe rivers flowing, whose goal is the sea, having 
l eached the sea, suffer a disappearance of their name and 
form, and when they so disappear their name and form 
as the Ganges, the Jumna, etc., disappear, and in the 
absence of all distinction is called ‘the sea,’an expanse 
of water; as in this illustration, so of the seer who sees 
around the Parasha already described, treated of here 
and who has become the self (the active agent 1 Seer * 
is here used, as the sun is said to be the giver of light 
every where although his form is light itself; the sixteen 
hulas, Prana and the rest already described, whose goal 
is Purusha, as the sea is oT the rivers', having reached 
Parasha, i.e., being absorbed into l*tmt*ha, disappear; 
accordingly, their name and form, i.e., their name as 
Pram etc., and their distinct nature are destroyed, 
fhe entity that survives undestroyed when name and 
form are destroyed is called ISirutha by the knowers 
of Prahman. He who knows thus, being instructed by 
the preceptor, how the halos are absorbed, becomes 
devoid ot halas, when the ludas produced by ignorance, 
desire, and karma have been absorbed by knowledge, 
and becomes immortal, the kolas produced by ignor¬ 
ance, the cause of death, having been destroyed. To 
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convey that drift is the following verse : 

p wtwt q><?r qfaq; qr%ferr: | ^ ^ 

W qT #1 ^q: qRsqqr ^ || $ || 

Know that knowable Parasha m whom the katas are 
centred like spokes in the nave of a wheel. So, death 
may not harm you. 

iJom. —As the spokes of a wheel are centred 
in the nave of the wheel, and depend on it, so 
the bahts, Prana etc., are centred in the Punish a during 
their creation, support and destruction. Know that 
Purusha the Atman of all hulas, worthy to be known 
(Parasha, because he is all-pervading, or because he 
stays in the heart); so, O disciples! death may not harm 
you. If the Paruslui be not known, you will certainly 
become miserable, subject to the grief caused by death. 
The drift is that it may not so befall them. 

qrq; M I qrq: q*q*3ticr ini 

q qqq^qqq f| q: mi q* qn i qRq- 

htrt i qq*. q*qqqq*qr qq: qw^fowr. || <f II 

He said to them, ‘ Thus much alone I know, this 
supreme Brahman; there is nothing beyond this.’ They 
worshipping him said : ‘ you are our father who helps 
us to cross to the other shore of ignorance ; adoration 
to the great sages; adoration to the great sages.’ 
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Com .—Having thus instructed them, Pijqaloula said 
to them : “Tims far, I know the supreme Brahman 
worthy to be known. There is nothing beyond this, 
more excellent or worthy to he known. This lie said 
to remove any doubt in the minds of disciples, that 
there was yet something not known and to produce a 
belief in their minds that their object had been accom¬ 
plished. Then, what did the disciples instructed by 
the proceptor, their purpose accomplished and finding 
no return for knowledge received, do for their precep¬ 
tor is explained. They worshipped him by throwing 
handfuls of flowers at his feet and by prostrating before 
him. What they said is stated : ‘ You are our father; 
because, you are the creator, by giving us knowledge 
of the Brahman —body, eternal, undecaying, deathless 
and fearless as it were—because you alone have helped 
us to cross by means of the boat of knowledge to the 
other shore (supreme emancipation characterised by 
the absence of return to sumsdra) of the ocean of igno¬ 
rance consisting in perverse knowledge and infested 
by such evils as birth, old age, death) sickness, misery 
etc ; your being onr father is more appropriate than 
others’. Even that other father who creates the mem 
physical body is still to be worshipped most of all, in 
the world. What need be said of him who confers 
thorough immunity from fear?” This is the drift. 
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Adoration to fclie great sages who transmitted the 
knowledge of Ihrahnuui. Adoration to the great sages. 
'I’he. repetition indicates regard. 

M sff'ftfrr: ^r: | ^ feHFT- 

I «T^fg: || ^ || 

Dm. Oh (IimIk! may we with our earn, hear vvhnt 
i» auspicious; Oh ye! Jit to be worshipped may we. 
with our eyes, see vlmt is auspicious; winy we enjoy 
ihe life allotted to us by the. (rods, offering our praise 
with our bodies strong of limb. 

sft STlfoT: STTfcT: SnfaT: II 

(hn Pence ! Peace !! Peace !!! 
ihn. Tat Sid. 

IlnriU (Jm 


-o- 

Here ends the sixth Veasua. 
- 0 - 

Here ends the Prasnopauishad. 
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OPINIONS. 

Prof. Max Muller:—_ Faithful translations of the 

roinhteataines . would ha viosl useful to make the real character 

W7i of the Ififtnisltfid ami of Sankara letter known in England. 

Swami Ramakrisnananda:—The rendering is as concise 
nt> il i* literal and a man with a partial knowledge oF Sanskrit 
win# wauts logo through Sankara’* invaluable commentaries will 
never find n better help tlmn this tiny and well-got up volume. 

Sir William Muir: “ It -is a mark so well commented ujton. 
I have rend it with interest/' 

Prof. T. W Rhys Davids:— H seems tvry well done .... 
Any one wanting to understand Sankara's interpretation of the 
irpnnislmd will find Lite port very awful" 

Mr. Bal Gunghadhar Tilak of Poona:— The work 
it/ijif/ir* to U carefully f.revutM and I have no doubt that your 
books will prove to be of great use to the public, especially the 
English reading class. 

Lt-Col. A. W. Smart: I have in parts compared with 
the original and Jbul it a /food atul faithful translation. 

The Hon. Mr. Justice Subramania Iyer:- I have no 
doubt that this publication will prove extremely useful. 

Pandit Manilal Dividevl of Benares: -L have looked 
into your work here and there and find it good. 

The Theosophical Review, London. -As regards the 
translation, to sag it is readable is high jiraisc for it is not easy to 
render the Bhushya into readable English. The series will be of 
service not tt> much for the translation of the text at for that of 
the commentary. The gtt-nj> of this Imok- is ivry creditable. Few 
book's are so well tamed out in India. 

The Madras Mail:—Sankara’s couniiHiitaries on the TJpa: 
nishads are translated in this book in an accurate and dear style, 
while the renderings are as literal as jmsxbh. Moure. Gk A 
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Natesan and Co. deserve a word of praise for tlie excellent style of 
the printing. 

The Theosophist, Madras :—The eminent scholarship of 
the translator is a sufficient guarantee for the correct rendering of 
the Sanskrit Devanagari text which in all cases precedes the English 
version; and English—knowing readers may properly consider 
themselves under obligations to the worthy publisher for under¬ 
taking such a commendable work in resjion.se to the growing de¬ 
mand among cultured people in all lands, for a better knowledge 
of Eastern religious Philosophy. 

The Madras Times: -Eor ourselves we welcome the 
publication both as an excellent sign of a revival of religions in 
days when atheism is sharpening its claws, and also as an 
excellent sign of a lining study of the classical language of the levul. 
A. word must be said as to the get-up of the volume, which has 
been turned out from the rising press of Messrs. Natesan & Co. 
on the Esplanade. The get-up is really nvcelkoti ; the printiug is 
plain and clear and the cloth binding is in its neat lines positively 
as good as any binding that we have ever seen turned out in India. 

The Hindu, Madras :—The translation has been mry 
carefully wade and it refects no small credit upon the translator tlial 
while endeavouring that this text should be as literal as possible, 
the simple and easy style adopted by him renders it easy even for 
the uninitiated to follow, without effort, the spirit of the disser¬ 
tation. Messrs, Q. A. Natesan ij* Co., deserve to he congratulated 
upon the very neat get-up of the booklet and upon the excellence of 
their printing. 

The Madras Standard :—The rendering which is as near 
as possible- to the original will be found of great help to those 
interested in the subject, Lhe get-up of this little booh is good and 
does ci-edit to the Printers. 

The Arya Bala Bodhini, Madras :—The translatiin has 
been excellently rendered & the spirit of the original strictly jn'eser- 
ved in translation. 
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